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Karma Sannyasa Yoga 
 
Chapter 5 
Srimad Bhagavadgita
 
॥SriKrishna Parabrahmane Namah|| 
 
 
The fifth chapter is Karma Sannyasa yoga or yoga of renunciation.
 
So far Krishna talked about Samkhya Yoga and Buddhi Yoga essentially teaching Jnyana Yoga as well as Karma yoga in the second, third, and fourth Chapters. 
 
In chapter two, namely Samkhya Yoga, after elaborating on the path of knowledge, Krishna talked about Nishkama Karma. Krishna elaborated that, 'న హి కశ్చిత్ క్షణమపి జాతు తిష్ఠతి అకర్మకృత్' (3.05), no one can escape from doing action since not a moment passes without action. Then he explained the greatness of Nishkama Karma, and said following the path of action, Karma yoga, great people attained Moksha. Only requirement for following the path of action is will power. Further elaborating on Karma Yoga, Krishna goes on to describe the greatness of 'Sthitapragnya' and జ్ఞాని. At the end of his discourse Krishna asked Arjuna too to follow his duty and fight. 
 
This dual track confuses Arjuna. In the first sloka of the third chapter Arjuna asked specifically if Jnyana Yoga is better than Karma Yoga.
 
Krishna elaborated in depth about Karma yoga and even declared that Nishkama Karma is his philosophy, 'యే మే మత మిదం', (3.31). Krishna gave the example of King Janaka etc who got Moksha following Nishkama Karma. Effectively stated that Karma yoga as the answer for Arjuna's query. Then Arjuna asked how is it that people commit sin knowing very well that it is wrong (3.36). Then Krishna again elaborated on the nature of human mind, specifically the desires that drive actions of the ignorant. To control these desires the need is for Buddhi. Then he again explained Buddhi yoga or Yoga of intellect which is JnyanaYoga. Then Krishna also elaborated on the greatness of JnyanaYoga.
 
Then in Jnyana Yoga, the fourth chapter, Krishna elaborated on the antiquity of Nishkama Karma. He said that over the time people have forgotten Karma yoga. That is why Krishna was teaching the same. Then he said if one does Karma while being in the state of Jnyana, then such Karma does not create bondage. Then he explained about sacrifices or Yagnyas to Arjuna. He elaborated on twelve types of sacrifices which can be easily understood and performed by common people. In that context again he elaborated that Jnyana Yagnya is better than all other Yagnyas. Which very much sounds like saying JnyanaYoga is the better one! 
 
Hearing all this Arjuna again has the same question. Between Karma Yoga and Jnyana Yoga, which is better? 
 
The fifth chapter starts with that question. 
 
||Sloka 5.1||
 
అర్జున ఉవాచ||
 
సన్న్యాసం కర్మణాం కృష్ణ
 పునర్యోగంచ శంససి |
యచ్ఛ్రేయ ఏతయోరేకం 
తన్మే బ్రూహి సునిశ్చితమ్ ||1||
 
స|| హే కృష్ణ ! కర్మణాం సన్న్యాసం యోగం చ శంససి | ఏతయోః యత్ శ్రేయః తత్ ఏకం మే బ్రూహి ||1||
 
||Sloka meanings||
 
కర్మణాం సన్న్యాసం 
- renunciation of action
 
యోగం చ శంససి
 - the path of action too, you praise
 
ఏతయోః యత్ శ్రేయః 
- which is better among these two
 
తన్మే బ్రూహి సునిశ్చితమ్
 - that you tell me for certain
 
||Sloka summary||
 
"You praise renunciation of action and the path of action. Which is better among these two, that you tell me for certain." ||1|| 
 
Here renunciation of action means path of Jnyana or knowledge. 
 
Krishna has earlier said that for one who is aware of Self, there is no need for action. (" నైవ తస్య కృతేనార్థో నాకృతే నేహ కశ్చన" 3.18). Virtually implying that renunciation of action for the one who knows Self leads to liberation. In the same breath Krishna also said Nishkama karma is his philosophy, యేమే మతం ఇదం. (3.31). 
 
These two statements praising both path of action and path of knowledge, create a doubt in Arjuna's mind. Hence the question. 
 
Now Krishna elaborates again!
 
||Sloka 5.2||
 
శ్రీభగవానువాచ||
 
సన్న్యాసః కర్మయోగశ్చ
 నిశ్శ్రేయసకరావుభౌ |
తయోస్తు కర్మసన్న్యాసాత్
 కర్మయోగో విశిష్యతే ||2||
 
స|| సన్న్యాసః కర్మయోగః చ ఉభౌ నిశ్శ్రేయసకరౌ | తయోః తు కర్మసన్న్యాసాత్ కర్మయోగః విశిష్యతే ||2||
 
||Sloka meanings||
 
సన్న్యాసః కర్మయోగః చ 
- renunciation as well as the path of action
 
ఉభౌ నిశ్శ్రేయసకరౌ 
- both are good for liberation
 
తయోః తు  
- between the two 
 
కర్మసన్న్యాసాత్ కర్మయోగః విశిష్యతే 
- path of action is better than renunciation
 
||Sloka summary||
 
"Renunciation as well as the path of action both are good for liberation. Between the two, path of action is better than renunciation." ||2||
 
Krishna emphatically says that both of them, namely renunciation of action and Karma yoga are,"నిశ్శ్రేయసకరౌ", beneficial. They ensure good, namely liberation or Moksha. Both lead to same end result. 
 
But then among these two, Krishna reaffirms 'కర్మయోగో విశిష్యతే', the path of action is the better way. The path of action is better than the path of renunciation of action, without the knowledge of Self.
 
The follower of the path of action is free from the taint of action, when he performs actions without aspiring for the fruits of action and is offering the ownership of that action to the Supreme being. By offering ownership to the Supreme being, he is indeed a man of renunciation also. He is a Karma Yogi, who does not desire anything. 
 
Krishna continues.
||Sloka 5.3||
 
జ్ఞేయస్స నిత్య సన్న్యాసీ
 యో న ద్వేష్టి న కాఙ్క్షతి |
నిర్ద్వన్ద్వో హి మహాబాహో
 సుఖం బన్ధాత్ప్రముచ్యతే ||3||
 
స|| హే మహాబాహో ! యః న ద్వేష్ఠి న కాఙ్క్షతి  సః నిత్య సన్న్యాసీ (ఇతి) జ్ఞేయః | హి నిర్ద్వందః సుఖం బన్ధాత్ ప్రముచ్యతే || 3||
 
||Sloka meanings||
 
యః న ద్వేష్ఠి న కాఙ్క్షతి  
- one who does not hate and has no desires
 
సః నిత్య సన్న్యాసీ (ఇతి) జ్ఞేయః 
- he is always a man of renunciation
 
 హి నిర్ద్వందః
 -  one free of dualities
 
సుఖం బన్ధాత్ ప్రముచ్యతే 
- easily freed from bondage 
 
||Sloka summary||
 
"One who does not hate and has no desires, is always a man of renunciation. One free of dualities is easily freed from bondage " ||3||
 
Krishna says that one who has no hatred or desire, know him as a perpetual renouncer. Being free of opposites, he is easily freed from bondage.
 
This is the definition of Sannyasi, even if one is a householder in the Grihastha Ashrama.
 
Both the renunciation of action and Karma Yoga are different paths. These are followed by different people. But the goal of both is same.
 
Goal being same, to emphasize that these two are not different, Krishna says the following.
 
||Sloka 5.4|| 
 
సాంఖ్యయోగౌ పృథగ్బాలాః
 ప్రవదన్తి న పణ్దితాః |
ఏకమప్యాస్థితః సమ్యక్ 
ఉభయోర్విన్దతే ఫలమ్ ||4||
 
స|| సాంఖ్యయోగౌ ( కర్మయోగః జ్ఞానయోగః చ) పృథక్ (ఇతి) బాలాః ప్రవదన్తి | పణ్డితాః న ప్రవదన్తి | ఉభయోః ఏకం అపి సమ్యక్ ఆస్థితః (సః) ఉభయోః ఫలం విన్దతి ||4||
 
||Sloka meanings||
 
సాంఖ్యయోగౌ పృథక్ 
- path of action and path of knowledge are different 
 
బాలాః ప్రవదన్తి
 - ignorant ones say 
 
పణ్డితాః న 
 - wisemen will not 
 
ఉభయోః ఏకం అపి సమ్యక్ ఆస్థితః
- anyone properly resorting to one of the 
 
ఉభయోః ఫలం విన్దతి 
- wins the result of both 
 
||Sloka summary||
 
" Ignorant say path of action and path of knowledge are different, not the wisemen. Anyone properly resorting to one of the paths, wins the result of both." ||4||
 
 
That these two, namely the path of knowledge and the path of action, are different is said by,'బాలాః' childish ones. Those are the ones who know very little. 
 
The well versed do not say that. Why? Because the destination of the both the paths is same.
 
Then one more thing.
 
||Sloka 5.5||
 
యత్సాంఖ్యైః ప్రాప్యతే 
స్థానం తద్యోగైరపి గమ్యతే |
ఏకం సాంఖ్యం చ యోగం 
చ యః పశ్యతి స పశ్యతి ||5||
 
స|| సాంఖ్యైః యత్ స్థానం ప్రాప్యతే తత్ యోగైః అపి గమ్యతే |సాంఖ్యంచ యోగం చ ఏకం (ఇతి) యః పశ్యతి సః (ఏవ పరమార్థ తత్త్వం) పశ్యతి || 5||
 
||Sloka meanings||
 
సాంఖ్యైః యత్ స్థానం ప్రాప్యతే 
- the state reached by Sankhyas
 
తత్ యోగైః అపి గమ్యతే 
- that state is reached by Yogis (on the path of action)
 
యః పశ్యతి - the one who sees 
 
సాంఖ్యంచ యోగం చ ఏకం (ఇతి) 
- that Samkhya and Karma Yoga are one
 
 సః (ఏవ పరమార్థ తత్త్వం) పశ్యతి 
- he alone sees the truth
 
||Sloka summary||
 
"The state reached by Sankhyas; the same state is also reached by Yogis on the path of action. The one who sees that Samkhya and Karma Yoga are one, he sees the truth" ||5||
 
The goal reached by Samkhya is the same that is reached by Karma yogis. 
 
That both Samkhya and Karma Yoga are one is the truth. The one who can perceive this really understood the truth 
 
||Sloka 5.6|| 
 
సన్న్యాసస్తు మహాబాహో
 దుఃఖమాప్తుమయోగతః|
యోగయుక్తో మునిర్బ్రహ్మ
 న చిరేణాధిగచ్ఛతి ||6||
 
స|| హే మహాబాహో ! సన్న్యాసః తు ( జ్ఞానయోగః)  అయోగతః (కర్మయోగం వినా) ఆప్తుం దుఃఖం ( భవతి) | (కర్మ) యోగ యుక్తః మునిః అచిరేణ బ్రహ్మం అధిగచ్ఛతి ||6||
 
||Sloka meanings||
 
మహాబాహో - o Arjuna
 
 సన్న్యాసః తు ( జ్ఞానయోగః) 
 - renunciation
 
అయోగతః (కర్మయోగం వినా) ఆప్తుం దుఃఖం 
- difficult to attain without resorting to Yoga
 
యోగ యుక్తః మునిః 
- sage engaged with Yoga
 
అచిరేణ బ్రహ్మం అధిగచ్ఛతి 
- attains Brahman without delay
 
||Sloka summary||
 
"O Arjuna, renunciation is difficult to attain without resorting to Yoga. Sage engaged with Yoga of attains Brahman without delay" ||6||
 
Yoga purifies the mind. Renunciation, which is resorted to without yoga, is difficult because of impure mind. On the other hand the sage involved in Karma Yoga, by virtue of having pursued action without aspiring for fruits develops a pure mind. By virtue of having pure mind, the man engaged in Yoga also realizes Brahman quickly because there are no mental obstacles to reach the state of realization.
 
On a more general note, for one engaged in Karma Yoga or path of action, the mind becomes purer. Thus one is in a better state to move in the direction of acquisition of knowledge. Then the path of knowledge is that much more easily accessible. This point is reinforced again in the later chapters also. It is not that everyone on the path of action moves to the path of knowledge. One could stay on the path of action without concern for fruits and reach the ultimate stage of liberation too. One could also choose to move to the path of knowledge and realize Self as a way of attaining liberation.
 
||Sloka 5.7||
 
యోగయుక్తో విశుద్ధాత్మా
 విజితాత్మా జితేన్ద్రియః |
సర్వభూతాత్మ భూతాత్మ
 కుర్వన్నపి న లిప్యతే ||7||
 
స|| యోగ యుక్తః విశుద్ధాత్మా విజితాత్మా జితేంద్రియః సర్వభూతాత్మ భూతాత్మ ( కర్మ) కుర్వన్ అపి న లిప్యతే ||7||
 
||Sloka meanings||
 
యోగ యుక్తః 
- one engaged in Yoga 
 
విశుద్ధాత్మా విజితాత్మా 
one with pure mind, one who has conquered his mind, 
 
జితేన్ద్రియః - 
one who has control of his sense organs 
 
సర్వభూతాత్మ భూతాత్మ - 
one whose real nature consists in being ( Self of) all things and in being Self 
 
(కర్మ) కుర్వన్ అపి న లిప్యతే - 
not tainted by the actions even while performing actions
 
||Sloka summary||
 
"One engaged in Yoga, one with pure mind, one who has conquered his mind, one who has control of his sense organs, one whose real nature consists in being Self of all things and in being Self, not tainted by the actions even while performing actions." ||7||
 
The Karma yogi here has been perfectly positioned. He is, 
 
- one with pure mind (విశుద్ధాత్మ) 
 
- one who has conquered his mind (విజితాత్మ) 
 
- one who has control of his sense organs (జితేంద్రియః)  
 
- one who is Self in all beings (సర్వభూతాత్మ భూతాత్మా).
 
 Such a one is not bound by any actions he may perform. (5.07)
 
One may wonder what are all these additional thoughts. Is it not enough if one following Nishkama Karma or path of action?
 
Nishkama karma is a process that continues. It does not end with one act of Nishkama karma. 
 
To maintain equanimity in happiness and sorrow, while performing action free of fruits, requires one to be pure mind (విశుద్ధాత్మ). To be free of interest in the results of action (Nishkama karma) requires one to conquer his mind (విజితాత్మ). One who conquers mind, can rein in all thoughts running toward the worldly objects (జితేంద్రియః). So these are not new thoughts. With these reinforcements one is able to reach a state of being equal to all and pleasing every one as though pleasing himself. Thus seeing his own Self in all beings. 
 
Such a one is indeed one who realized Self. Such a one even while performing action, is not tainted by that action.
 
Having these qualities and having realized the truth, one will think that he is not doing any action even while seeing, hearing, touching, smelling, eating, moving, sleeping, breathing, speaking, releasing, or holding dedicating the same to God. And he is not affected by the actions too. We hear this in the next two Slokas.
 
||Sloka 5.8-9||
 
నైవకించిత్కరోమీతి 
యుక్తో మన్యేత తత్త్వవిత్ |
పశ్యన్ శృణ్వన్ స్పృశన్ జిఘ్రన్
 అశ్నన్ గచ్ఛన్ స్వపన్ శ్వసన్||8||
 
ప్రలపన్ విశృజన్ గృహణన్
 ఉన్మిషన్నిమిషన్నపి |
ఇన్ద్రియాణీన్ద్రియార్థేషు 
వర్తన్త ఇతి ధారయన్ ||9||
 
స|| తత్వవిత్ యుక్తః పశ్యన్ శృణ్వన్ స్పృశన్ జిఘ్రన్ అశ్నన్ గచ్ఛన్ స్వపన్ శ్వసన్ ప్రలపన్ విసృజన్ గృహ్ణన్ ఉన్మిషన్ నిమిషన్ అపి ఇన్ద్రియాణి  ఇంద్రియార్థేషు  వర్తన్తే ఇతి ధారయన్ కించిత్ న ఏవ కరోమి ఇతి మన్యేత ||8-9||  
 
||Sloka meanings||
 
తత్వవిత్ యుక్తః
 - one who has known the truth, and engaged in Yoga 
 
పశ్యన్ శృణ్వన్ స్పృశన్ జిఘ్రన్ 
- seeing, hearing, touching, smelling
 
అశ్నన్ గచ్ఛన్ స్వపన్ 
-  eating, walking, sleeping 
 
శ్వసన్ ప్రలపన్ విసృజన్ 
- breathing, talking, ejecting,
 
గృహ్ణన్ ఉన్మిషన్ నిమిషన్ అపి
- grasping opening and closing eyes
 
ఇన్ద్రియాణి  ఇంద్రియార్థేషు  వర్తన్తే  
- those organs are acting on the objects of organs
 
ఇతి ధారయన్ 
- knowing with certainty that 
 
కించిత్ న ఏవ కరోమి ఇతి మన్యేత 
- thinks that I am not doing anything 
 
||Sloka summary||
 
"One who has known the truth, and engaged in Yoga seeing, hearing, touching, smelling, eating, walking, sleeping, breathing, talking, ejecting, grasping opening and closing eyes, knowing with certainty that the organs are acting on the objects of organs, thinks that I am not doing anything." ||8-9||
 
A realized man, even while doing all body related functions, realizing that those organs are acting on the objects of organs, thinks that he is not doing anything. He performs all actions offering the same to the Supreme being. Thus remains untainted by all actions.
 
The Sloka starts with, తత్వవిత్, the one who has realized this truth. To him all of these actions are of no concern.
 
Philosophically this is the state of one who sees himself as witness, not as a participant doing those things. Does it mean that if he is doing something perverse can he remain untouched? Of course not. As stated in the previous Sloka this is only possible for one who qualifies with యోగయుక్తో విశుద్ధాత్మా విజితాత్మా జితేన్ద్రియః.
 
This Sloka uses 'tat', repeatedly. 'tat’ is word used for Brahman. This gets elaborated in chapter 17.
 
||Sloka 5.10||
 
బ్రహ్మాణ్యాధాయ కర్మాణి
 సజ్ఙం త్యక్త్వా కరోతి యః|
లిప్యతే న స పాపేన 
పద్మ పత్ర మివాంభసా ||10||
 
స|| యః కర్మాణి బ్రహ్మణి ఆధాయ సంగం త్యక్త్వా కరోతి సః అంభసా పద్మపత్రం ఇవ పాపేన న లిప్యతే || 10||
 
||Sloka meanings ||
 
యః కర్మాణి బ్రహ్మణి ఆధాయ 
- whoever dedicating actions to Brahman 
 
సంగం త్యక్త్వాకరోతి 
- performs renouncing attachment
 
 సః అంభసా పద్మపత్రం ఇవ 
- he like the lotus leaf untainted by the water droplets
 
పాపేన న లిప్యతే 
 - does not get tainted by sins
 
||Sloka summary||
 
"Whoever performs actions, renouncing attachment, dedicating them to Brahman, he does not get tainted by sins, like the lotus leaf untainted by the water droplets." ||10||
 
Following the path of action, if one is dedicating the actions to God, and performing those actions without interest in the fruits of those actions, he will not be tainted by sin. 
 
||Sloka 5.11|| 
 
కాయేన మనసా బుధ్యా
 కేవలైరిన్ద్రియైరపి |
యోగినః కర్మ కుర్వన్తి 
సంగం త్యక్త్వా ఆత్మశుద్ధయే ||11||
 
స|| యోగినః ఆత్మశుద్ధయే సంగం త్యక్త్వా కాయేన మనసా బుద్ధ్యా కేవలైః ఇన్ద్రియైః అపి కర్మ కుర్వన్తి ||11||
 
||Sloka meanings||
 
యోగినః ఆత్మశుద్ధయే 
- Yogis for purification of mind 
 
కర్మ కుర్వన్తి - perform action
 
సంగం త్యక్త్వా - giving up attachment
 
కాయేన మనసా బుద్ధ్యా 
- with body, mind, and intellect 
 
కేవలైః ఇన్ద్రియైః అపి
 - even only organs
 
||Sloka summary||
 
"Yogis, giving up attachment, for purification of mind, perform actions with body, mind, intellect and even only organs." ||11||
 
Having given up attachment Yogis following path of action undertake work through the body, mind, intellect for the purification of themselves, and even only organs 
 
He does all this for Self-purification, ఆత్మశుద్ధయే. So, what does he get?
 
Being firm in his faith, and being free of concerns of fruits, the practicing Karma Yogi attains highest peace.
 
||Sloka 5.12||
 
యుక్తః కర్మఫలం త్యక్త్వా
 శాన్తిమాప్నోతి నైష్ఠికీమ్|
అయుక్తః కామ కారేణ 
ఫలేసక్తో నిబధ్యతే || 12||
 
స|| యుక్తః కర్మఫలం త్యక్త్వా నైష్ఠికీం శాన్తిం ఆప్నోతి | అయుక్తః కామకారేణ ఫలే సక్తః నిబధ్యతే ||12||
 
||Sloka meanings||
 
యుక్తః కర్మఫలం త్యక్త్వా
- one engaged in Yoga, giving up fruits of action
 
నైష్ఠికీం శాన్తిం ఆప్నోతి 
- attains peace obtained by constant discipline
 
అయుక్తః కామకారేణ 
- one not engaged in Yoga, under the impulse of desire
 
ఫలే సక్తః నిబధ్యతే 
- being interested in fruits of action becomes completely bound
 
||Sloka summary||
 
"One engaged in Yoga, giving up fruits of action, attains peace obtained by constant discipline. One not engaged in Yoga, being interested in fruits of action under the impulse of desire becomes completely bound." ||12||
 
The one engaged in Yoga, being free of desire for fruits, attains a peace which is constant.
 
What happens to one who is not resolute in his faith?
 
Those who are not resolute in faith, because of attachment to desires, gets bound to the fruits. Thus the one who is interested in pursuit of material happiness continues running after the results.
 
What is the state of the one who is in full control of his senses?
 
||Sloka 5.13||
 
సర్వ కర్మాణి మనసా 
సన్న్యస్యాస్తే సుఖం వశీ |
నవద్వారే పురే దేహీ నైవ
 కుర్వన్నకారయన్ ||13||
 
స|| వశీ దేహీ మనసా సర్వకర్మాణి సన్న్యస్య న ఏవ కుర్వన్ న కారయన్ నవద్వారే పురే సుఖం ఆస్తే ||13||
 
||Sloka meanings||
 
వశీ దేహీ
 - embodied one in control of all organs 
 
మనసా సర్వకర్మాణి సన్న్యస్య 
- renouncing all actions mentally
 
న ఏవ కుర్వన్ న కారయన్ 
- without doing or causing others to do anything 
 
నవద్వారే పురే సుఖం ఆస్తే 
- remains happily in the city of nine gates 
 
||Sloka summary||
 
"The embodied one in control of all organs renouncing all actions mentally, remains happily in the city of nine gates, without doing or causing others to do anything." ||13||
 
'వశీ', means the one in control of everything.
 
He has his mind under his control. For the one in control of his mind, there is nothing impossible. He lives happily. He is like a king living in a city of nine gates, which is actually a reference to the body, the King being the Self.
 
If he is not doing anything and is not causing anybody to do something, people may think that everything happens because of the Supreme being. To avoid that linkage of action to the Supreme Being, Krishna clarifies. 
 
||Sloka 5.14||
 
న కర్తృత్వం న కర్మాణి
 లోకస్య సృజతి ప్రభుః |
న కర్మఫల సంయోగం
 స్వభావస్తు ప్రవర్తతే ||14||
 
స|| ప్రభుః లోకస్య కర్తృత్వం న సృజతి | కర్మాణి న | కర్మఫలసంయోగమ్ (అపి)  న సృజతి | స్వభావః తు ప్రవర్తతే || 14||
 
||Sloka meanings||
 
ప్రభుః - Supreme being
 
లోకస్య కర్తృత్వం న సృజతి
 - does not create ownership for anyone
 
కర్మాణి న - or actions too
 
కర్మఫలసంయోగమ్ (అపి)  న సృజతి 
- does not create association with the fruits of actions
 
స్వభావః తు ప్రవర్తతే 
- their nature acts
 
||Sloka summary||
 
" Supreme being does not create ownership for anyone, or actions too. He does not create association with the fruits of actions also. But it is their nature that acts." ||14||
 
That is to say -
 
God is not responsible for the ownership of action, the action itself or the results of the action. 
 
All these happen because of the nature of the human being. 
 
Nature is controlled by the three Gunas namely “Rajo, Tamo, and Sattvic.
 
This is a very important statement coming from Krishna. Krishna continues. 
 
||Sloka 5.15|| 
 
నాదత్తే కస్యచిత్పాపం 
న చైవ సుకృతం విభుః |
అజ్ఞానేనావృతం జ్ఞానం
 తేన ముహ్యన్తి జన్తవః ||15||
 
స|| విభుః కస్యచిత్ పాపమ్ న ఆదత్తే |సుకృతం చ ఏవ న (ఆదత్తే)| అజ్ఞానేన జ్ఞానం ఆవృతమ్| ( తస్మాత్)  తేన జంతవః ముహ్యంతి ||15||
 
||Sloka meanings||
 
విభుః- Supreme being
 
 కస్యచిత్ పాపమ్ న ఆదత్తే 
- does not take away anybody's sins
 
సుకృతం చ ఏవ న (ఆదత్తే)
 - not accept merits too
 
అజ్ఞానేన జ్ఞానం ఆవృతమ్ 
- knowledge remains covered by ignorance
 
(తస్మాత్) తేన జంతవః ముహ్యంతి 
- hence creatures become deluded
 
||Sloka summary||
 
"Supreme being does not take away anybody's sins, nor accept merits too. Knowledge remains covered by ignorance. Hence creatures become deluded." ||15||.
 
This is again a simple truth
 
It means that Bhagavan is only a witness.
 
Witness to our good deeds and bad deeds and nothing more.
 
In reality our 'Self' too is a witness for our good deeds and bad deeds 
 
In other words God, like Self, is only a witness 
 
In Advaita, the God and Self are one, not two!
 
Why does this thought that God is responsible for all our actions and reactions occur? Why does this false thinking propagate? 
 
Because the knowledge is masked or overpowered by ignorance
 
Because of the over powering ignorance, the beings are mesmerized. 
 
Mesmerized into believing that the ever-acting God as the ultimate truth.
 
In a similar tone, but more clearly Krishna tells Uddhava the same thing in Uddhava Gita.
 
ప్రాయేణ మనుజా లోకే
 లోక తత్వ విచక్షణాః|
సముద్ధరన్తి ఆత్మానం
 ఆత్మనైవాశుభాశయాత్ ||
 
It says that, 'లోక తత్వ విచక్షణాః', people who have knowledge of the ways of the world; 
 
'సముద్ధరంతి ఆత్మానం', they will lift themselves up. 
 
How? One may ask. 'ఆత్మనైవ', by their own self.
 
From what, they lift themselves up? From 'అశుభాశయాత్', from inauspicious acts.
 
It says that people, by their own discrimination power, lift themselves up.
 
This is a simple fact. Krishna reiterates this truth again in Bhagavadgita sixth chapter.
 
Krishna says:
 
ఉద్ధరేదాత్మనా ఆత్మానం న ఆత్మనా అవసాదయేత్ |
ఆత్మైవ ఆత్మనో బన్ధుః అత్మైవ రిపుః ఆత్మనః||
 
ఆత్మనా - by own self 
 
ఆత్మానం - himself 
 
ఉద్ధరేత్ - lift (himself) up 
 
అత్మైవ ఆత్మనో బంధుః - one's Self is his own friend ( if he wins over the battle of life) 
 
అత్మైవ ఆత్మనో రిపుః - one's Self is his own enemy ( if he loses the battle of life ) .
 
న ఆత్మనా అవసాదయేత్ , One should not degenerate by himself ( he should always move up) !
 
It simply means that one, by his own efforts, can lift himself up. Anybody else may only show a way. But the action has to be by the individual alone.
 
What is that action?
 
Nishkama karma and Samatva 
 
Act without selfish goals and have an equanimity towards all.
 
That means in these four Slokas Krishna laid down the following.
 
- one can raise himself up.
 
- Because of one's own nature, he may do good deeds or bad deeds 
 
- But with his discriminating power, he can overcome that nature.
 
In a colloquial chat one may say, 'By God's grace everything will be great'. It is so in a colloquial way only.
 
But these four Slokas tell us that everything has to be done by ones. God has no role in this!
 
These are simple yet powerful thoughts.
 
What Krishna is saying is that our sins and our good deeds are in our own hands. We are responsible for our own deeds. If we conquer the senses, and perform Nishkama Karma then as stated, "శాంతిమాప్నోతి నైష్ఠికీం", we get the highest peace!! What we attain with that peace is Moksha or liberation. 
 
Krishna again talks about the knowledge. He says:
 
||Sloka 5.16||
 
జ్ఞానేన తు తదజ్ఞానం
 యేషాం నాశితమాత్మనః |
తేషామాదిత్యవత్ జ్ఞానం 
ప్రకాశయతి తత్పరమ్ ||16||
 
స||ఆత్మనః జ్ఞానేనతు ( ఆత్మజ్ఞానాత్)  యేషాం తత్ అజ్ఞానం నాశితం తేషాం జ్ఞానం అదిత్యవత్ తత్ పరమ్ ప్రకాశయతి||16||
 
||Sloka meanings||
 
ఆత్మనః జ్ఞానేనతు ( ఆత్మజ్ఞానాత్)
 - with the knowledge of Self
 
 యేషాం తత్ అజ్ఞానం నాశితం  
- those whose ignorance has been destroyed
 
తేషాం జ్ఞానం అదిత్యవత్
 - their knowledge like Sun
 
తత్ పరమ్ ప్రకాశయతి 
- illuminates the Supreme
 
||Sloka summary||
 
"The knowledge of those, whose ignorance has been destroyed with the knowledge of Self, illuminates the Supreme like Sun." ||16||
 
||Sloka 5.17||
 
తద్బుద్ధయ స్తదాత్మాన 
స్తన్నిష్ఠా స్తత్పరాయణాః |
గచ్ఛన్త్యపునరావృత్తిం
 జ్ఞాన నిర్ధూత కల్మషాః ||17||
 
స|| తత్ బుద్ధయః తత్ ఆత్మానః తత నిష్ఠాః తత్ పరాయణాః (తే)  జ్ఞాన నిర్ధూత కల్మషాః  అపునరావృత్తిమ్( మోక్షం) గచ్ఛన్తి ||17||
 
||Sloka meanings||
 
తత్ బుద్ధయః 
- those who have their intellect absorbed in the Supreme
 
తత్ ఆత్మానః 
- those whose mind is absorbed in the Supreme
 
తత్ నిష్ఠాః 
- those who are steadfast on the Supreme
 
తత్ పరాయణాః 
- those who have the Supreme as the Supreme goal
 
జ్ఞాన నిర్ధూత కల్మషాః  
-  those with the impurities removed by knowledge
 
అపునరావృత్తిమ్( మోక్షం) గచ్ఛన్తి 
- attain a state from which there is no return 
 
||Sloka summary||
 
"Those who have their intellect absorbed in the Supreme, those whose mind is absorbed in the Supreme, those who are steadfast on the Supreme, those who have the Supreme as the Supreme goal, attain a state from which there is no return, with their impurities removed by knowledge." ||17||
 
Those with their impurities removed by knowledge have the Supreme as their Supreme goal. Those who have the Supreme as the Supreme goal, move to the stage of being steadfast on the Supreme. Those who are steadfast on the Supreme have their minds absorbed in the Supreme. Those who have their mind absorbed on the Supreme ultimately attain the Supreme. 
 
Such people move to a state from which there is no return. That is liberation or Moksha
 
||Sloka 5.18||
 
విద్యా వినయ సంపన్నే
 బ్రాహ్మణే గవి హస్తిని |
శునిచైవ శ్వపాకే చ 
పణ్దితాః సమదర్శినః ||18||
 
స|| విద్యా వినయ సంపన్నే బాహ్మణే గవి  హస్తిని  శుని చ ఏవ శ్వపాకే చ సమదర్శినః పణ్డితాః (ఇతి మన్యతే)||18||
 
||Sloka meanings||
 
పణ్డితాః - learned ones  
 
విద్యా వినయ సంపన్నే బాహ్మణే 
- in brahmins who have a wealth of learning and humility
 
 గవి  హస్తిని - (in) cow, elephant
 
శుని చ ఏవ శ్వపాకే చ
 - (in) dog, as well as those eating dog meat,
 
సమదర్శినః 
- one who perceives the same truth 
 
||Sloka summary||
 
"Learned ones perceive the same truth in Brahmins who have a wealth of learning and humility, a cow, an elephant, a dog, as well as those eating dog meat." ||19||
 
Those who have their mind and intellect absorbed in the Supreme, those who are steadfast on the Supreme, those who have the Supreme as the Supreme goal, attain a state from which there is no return. The single facet of such exalted person is that ability to see the Universal Truth of Self in all. That range include the learned Brahmins and the ones eating dogmeat. 
 
That single important facet is also called సమత్వ which translates to equality as well as equanimity. Whether learned or ignorant, cow or dog, Brahmin or a chandala, what is seen by the learned is the Self in them, which is same as the Self in him. 
 
||Sloka 5.19||
 
ఇహైవ తైర్జితః సర్గో 
యేషాం సామ్యే స్థితం మనః |
నిర్దోషం హి సమం బ్రహ్మ 
తస్మాద్బ్రహ్మణి తే స్థితాః ||19||
 
స|| యేషాం మనః సామ్యే స్థితమ్ తైః ఇహ ఏవ సర్గః జితః| నిర్దోషం సమం  హి బ్రహ్మ | తస్మాత్ తే బ్రహ్మణీ స్థితాః ||19||
 
||Sloka meanings||
 
యేషాం మనః సామ్యే స్థితమ్ 
-  whose mind is firmly rooted in equality 
 
తైః ఇహ ఏవ సర్గః జితః 
- the universe of duality is vanquished by them here itself
 
నిర్దోషం సమం  హి బ్రహ్మ 
- Brahman is free from defects and same 
 
తస్మాత్ తే బ్రహ్మణి స్థితాః 
- therefore they are established in Brahman
 
||Sloka summary||
 
"The universe of duality is vanquished here itself by those whose mind is firmly rooted in sameness or equality. Brahman is flawless and same. Therefore they are established in Brahman." ||19||
 
This is about sages who are able to look on all alike, that includes the category of dog eaters who are considered tainted by ignorant people. Brahman is one and the same in all and is flawless. They realize the Brahman. Re-birth is vanquished by those sages here in this birth itself. 
 
'నిర్దోషం హి సమం బ్రహ్మ,’ Brahman is flawless and same in all - is one more among many characterizations of Brahman.
 
Another important characterization is 'సామ్యే స్థితమ్', one whose mind is firmly rooted in equality. Thus being established equality is contributes to attaining that peace which characterizes Moksha.
 
In Yogavasishtam - the dialog of Rama and guru Vasista we hear the following
 
నమోక్షో నభసః పృష్టే
 పాతాళే న చ భూతలే|
మోక్షో హి చే తో విమలం
 సమ్యగ్ జ్ఞాన విబోధితం||
 
Moksha is not in the sky or in the underground, or on this land somewhere. Moksha is simply the mind enlightened by knowledge.
 
||Sloka 5.20||
 
న ప్రహృష్యేత్ప్రియం ప్రాప్య 
నోద్విజేత్ప్రాప్య చా ప్రియమ్|
స్థిరబుద్ధి రసమ్మూఢో 
బ్రహ్మవిద్బ్రహ్మణి స్థితః||20||
 
స|| స్థిర బుద్ధిః అసమ్మూడః బ్రహ్మణి స్థితః బ్రహ్మవిత్ ప్రియం ప్రాప్య న ప్రహృష్యేత్ (యా)  అప్రియం చ  ప్రాప్య (సః)  న ఉద్విజేత్ ||20||
 
||Sloka meanings||
 
స్థిర బుద్ధిః అసమ్మూడః 
- one whose intellect is steady, one who is not deluded,
 
బ్రహ్మణి స్థితః 
-  one who is established in Brahman
 
బ్రహ్మవిత్ - knower of Brahman
 
  ప్రియం ప్రాప్య న ప్రహృష్యేత్ 
- does not get elated by getting what is desirable
 
(యా)అప్రియం చ ప్రాప్య న ఉద్విజేత్ 
- nor get dejected getting what is not desirable 
 
||Sloka summary||
 
"One whose intellect is steady, one who is not deluded, one who is established in Brahman, one who is a knower of Brahman, does not get elated by getting what is desirable, nor get dejected getting what is not desirable.” ||20||
 
'Not get elated by getting what is desirable, nor get dejected getting what is not desirable'. That is the defining characteristic of one who is the knower of Brahman. 
 
||Sloka 5.21||
 
బాహ్యస్పర్షేష్వేసక్తాత్మా
 విన్దన్త్యాత్మని స్థితమ్|
స బ్రహ్మయోగ యుక్తాత్మా 
సుఖమక్షయమశ్నుతే ||21||
 
స||బాహ్యస్పర్షేషు అసక్త ఆత్మా ఆత్మని యత్ సుఖం విన్దతి సః బ్రహ్మయోగ యుక్తాత్మా అక్షయం సుఖం ఆశ్నుతే ||21||
 
||Sloka meanings||
 
బాహ్యస్పర్షేషు అసక్త అత్మా
 - one whose mind is unattached to the external objects
 
ఆత్మని యత్ సుఖం విన్దతి 
-  one who attains that bliss in the mind, which one gets in Self.
 
సః బ్రహ్మయోగ యుక్తాత్మా 
- he with his mind fixed on Bahaman in yoga 
 
అక్షయం సుఖం ఆశ్నుతే 
- acquires undecaying bliss
 
||Sloka summary||
 
"One whose mind is unattached to the external objects, one who attains that bliss in the mind which one gets in Self, he with his mind fixed on Brahman in yoga, acquires undecaying bliss" ||21||
 
Key point is the mind unattached with external objects. He becomes dispassionate on account of the absence of craving for the external world objects. The bliss he achieves is equivalent to the bliss one gets in Self.
 
||Sloka 5.22||
 
యే హి సంస్పర్శజా భోగా
 దుఃఖయోనయ ఏవ తే |
ఆద్యన్తవన్తః కౌన్తేయ 
న తేషు రమతే బుధః ||22||
 
స|| హేకౌన్తేయ ! సంస్పర్శజాః భోగాః యే (సన్తి)  తే దుఃఖయోనయ ఏవ  హి | (తే) అది అన్తవన్తః (అపి)| (తతః) బుధః తేషు న రమతే ||22||
 
||Sloka meanings||
 
కౌన్తేయ - O Kaunteya'
 
సంస్పర్శజాః భోగాః యే 
 - the enjoyment one gets out of contact with external objects 
 
తే దుఃఖయోనయ ఏవ  హి 
- they are the sources of sorrow.
 
(తే) అది అన్తవన్తః 
- they have a beginning and end 
 
(తతః) బుధః తేషు న రమతే 
- hence the wise one's do not delight in them 
 
||Sloka summary||
 
"O Kaunteya, the enjoyment one gets out of contact with external objects, they are the sources of sorrow. They have a beginning and end. Hence the wise one's do not delight in them." ||22||
 
This is an echo of an earlier statement (2.14), where in Krishna says contact with external objects causes pleasure and pain. There Krishna says bear with them.
 
||Sloka 5.23||
 
శక్నోతీహైవ యస్సోఢుం
 ప్రాక్ఛరీరవిమోక్షనాత్ |
కామక్రోదోద్భవం వేగం 
స యుక్తః స సుఖీ నరః ||23||
 
స|| యః ప్రాక్ శరీర విమోక్షణాత్ ఇహ ఏవ కామక్రోధోద్భవం వేగం సోఢుమ్ శక్నోతి  సః నరః యుక్తః (యోగిః)  | సః సుఖీ (చ)|23||
 
||Sloka meanings||
 
యః ఇహ ఏవ  సోఢుమ్ శక్నోతి 
 - whoever is able to bear here itself  
 
కామక్రోధోద్భవం వేగం 
- the urge generated by desire and anger 
 
ప్రాక్ శరీర విమోక్షణాత్ 
-  prior to leaving the body  
 
సః నరః యుక్తః (యోగిః) 
 - that man is a yogi
 
 సః సుఖీ- he is happy 
 
||Sloka summary||
 
"Whoever is able to bear here itself the urge generated by desire and anger, prior to leaving the body, that man is a yogi. He is happy." ||23||
 
The one who is able to withstand the urges arising from anger and passion in this very life, before they fall off the body, that one is a poised and a happy man. 
 
||Sloka 5.24||
 
యోఽన్తఃసుఖః అన్తరారామః
 తథా అన్తర్జ్యోతిరేవ చ |
స యోగీ బ్రహ్మనిర్వాణం 
బ్రహ్మభూతోఽధిగచ్ఛతి ||24||
 
స|| యః అన్తః సుఖోఽన్తరారామః తథా యః అన్తర్జ్యోతిః ఏవ సః యోగీ బ్రహ్మ భూతః బ్రహ్మ నిర్వాణమ్ అధిగచ్ఛతి ||24||
 
||Sloka meanings||
 
యః అన్తః సుఖోఽన్తరారామః 
- whoever is happy within and whose pleasure is within
 
తథా యః అన్తర్జ్యోతిః ఏవ 
- whoever has light within only
 
సః యోగీ బ్రహ్మ భూతః 
- that Yogi is imbued with Brahman
 
బ్రహ్మ నిర్వాణమ్ అధిగచ్ఛతి 
- attains the state of absolute extinction of all desires and passions
-
 
||Sloka summary||
 
"Whoever is happy within and whose pleasure is within, whoever has light within only, that Yogi is imbued with Brahman, and attains the state of absolute extinction of all desires and passions." ||24||
 
Whoever is happy within and whose pleasure is within, whoever has light also within, wins peace here itself. He is 'imbued with Brahman', means he has realized Brahman here itself. He is not dependent on any external events, experiences for his happiness and he does not seek light outside.
 
||Sloka 5.25||
 
లభన్తే బ్రహ్మనిర్వాణమ్
 ఋషయః క్షీణకల్మషాః |
ఛిన్నద్వైధా యతాత్మానః 
సర్వభూత హితే రతాః ||25||
 
స|| క్షీణ కల్మషాః ఛిన్నద్వైధాః యతాత్మానః (యః) సర్వభూతే రతాః (తే) ఋషయః బ్రహ్మనిర్వాణం లభన్తే ||25||
 
||Sloka meanings||
 
క్షీణ కల్మషాః 
- those whose sins have been diminished,
 
ఛిన్నద్వైధాః - 
 - whose doubts have been torn
 
యతాత్మానః - 
those who have their mind under control, 
 
(యః) సర్వభూతే రతాః 
those who are focused on the welfare of all beings
 
 (తే) ఋషయః - 
such sages 
 
బ్రహ్మనిర్వాణం లభన్తే 
attain the state of absolute extinction of all desires and passions." ||24||
 
||Sloka summary||
 
"Those whose sins have been diminished, whose doubts have been torn, those who have their mind under control, those who are focused on the welfare of all beings, such sages attain the state of absolute extinction of all desires and passions." ||25||
 
Those persons, whose sins have diminished, whose doubts have been dispelled, who have controlled their senses, who are devoted to the welfare of all beings - they are Sages or Rishis. Those sages, with the knowledge of Self and the equanimity towards all, attain the state of Brahman. That is the ultimate liberation.
 
||Sloka 5.26||
 
కామ కోధవియుక్తానాం 
యతీనాం యత చేతసామ్ |
అభితో బ్రహ్మనిర్వాణం 
వర్తతే విదితాత్మనామ్ ||26||
 
స|| కామక్రోధవియుక్తానాం యతచేతసామ్ విదితాత్మనామ్ యతీనామ్ బ్రహ్మనిర్వాణమ్ అభితః( సర్వత్ర)  వర్తతే ||26||
 
||Sloka meanings||
 
కామక్రోధవియుక్తానాం 
- those who are free from passion and anger  
 
యతచేతసామ్  
- those who have their mind under their control 
 
విదితాత్మనామ్ 
- those who have known Self 
 
యతీనామ్  - those monks 
 
బ్రహ్మనిర్వాణమ్ అభితః( సర్వత్ర)  వర్తతే  
- attain final emancipation every where
 
||Sloka summary||
 
" The monks who are free from passion and anger, who have their mind under their control who have known Self, attain final emancipation everywhere." ||26||
 
Final emancipation everywhere means that he attains Brahman here itself and here after too.
 
||Sloka 5.27-28||
 
స్పర్సాన్ కృత్వా బహిర్బాహ్యాం
 చక్షుశ్చైవాన్తరే భృవోః|
ప్రాణాపానౌ సమౌ కృత్వా
 నసాభ్యాన్తరచారిణౌ || 27||
 
యతేన్ద్రియమనోబుద్ధిః 
 మునిర్మోక్ష పరాయణః |
విగతేచ్ఛా భయక్రోధో 
యస్సదాముక్త ఏవ సః ||28||
 
స|| యః స్పర్శాన్ బహిః కృత్వా చక్షుః భ్రువోః అన్తరే ఏవ (కృత్వా) నాసాభ్యాన్తరచారిణౌ  ప్రాణాపానౌ సమౌ కృత్వా యతేంద్రియ మనోబుద్ధిః ఇచ్ఛా భయ క్రోధః విగతః మోక్ష పరాయణః మునిః సః సదా ముక్తః ఏవ ||27-28||
 
||Sloka meanings||
 
యః స్పర్శాన్ బహిః కృత్వా 
- driving out the external objects
 
చక్షుః భ్రువోః అన్తరే ఏవ (కృత్వా) 
- focusing his eyes on the juncture of the eyebrows
 
నాసాభ్యాన్తరచారిణౌ ప్రాణాపానౌ సమౌ కృత్వా    
- making equal the Prana and Apana airs circulating inside the nose 
 
యతేంద్రియ మనోబుద్ధిః 
- having controlled the organs, mind, and intellect 
 
ఇచ్ఛా భయ క్రోధః విగతః
- free from desire, fear, and anger 
 
 మోక్ష పరాయణః మునిః 
- that sage desirous of Moksha
 
సః సదా ముక్తః ఏవ - he is free always
 
||Sloka summary||
 
"That sage desirous of Moksha is always free, driving out the external objects, focusing his eyes on the juncture of the eyebrows, making equal the Prana and Apana airs circulating inside the nose, controlling the organs, mind and intellect, and free from desire, fear and anger."|| 27-28||
 
Driving out objects, focusing, controlling etc what does he realize? We will hear that in the last Sloka. 
 
||Sloka 5.29||
 
భోక్తారం యజ్ఞతపసాం 
సర్వలోక మహేశ్వరమ్|
సుహృదం సర్వభూతానాం 
జ్ఞాత్వా మాం శాన్తిమృచ్చతి ||29||
 
స|| యజ్ఞతపసా భోక్తారం సర్వలోక మహేశ్వరమ్ సర్వభూతానాం సుహృదం మాం జ్ఞాత్వా శాంతిం ఋచ్ఛతి || 
 
||Sloka meanings||
 
యజ్ఞతపసా భోక్తారం
 - enjoyer of all sacrifices and austerities
 
సర్వలోక మహేశ్వరమ్
 - Lord of all the worlds
 
సర్వభూతానాం సుహృదం
 - friend of all creatures 
 
మాం జ్ఞాత్వా 
- knowing Me thus
 
శాంతిం ఋచ్ఛతి
 - one attains peace 
 
||Sloka summary||
 
" One attains peace knowing Me thus, as the enjoyer of all sacrifices and austerities, Lord of all the worlds, and friend of all creatures." ||29||
 
 
It means that " Knowing that the Bhagavan is the enjoyer of Yagnyas, Lord of all worlds, well-wisher of all, helps one attain peace. Which means that apart from the Karma yoga and Jnyana yoga - bhakti yoga too provides one with a way to liberation 
 
Arjuna's question led Krishna to insist that path of action is supreme to a path of renunciation of action. Stating that effectively both the path of knowledge and path of action are same since both lead to the same goal. 
 
Clearly not performing any action with the thought that such inaction will not create bondage is ignorance. The point is not about renouncing actions. It is more about giving up the desire for the results of action 
 
One should not give up action of daily life. What one should give up is the anxiety about the results of such actions or even the fruits of such action. Sometimes, one is prone to blame God for his own seemingly unending problems. That is not correct. God is not responsible for the sins we commit or the good deeds we achieve. With this basic understanding one has to proceed on the right path with full faith in himself.
 
 Controlling the interest in materialistic things one can practice control of senses. When one is trapped by the desire for a particular thing one needs to review the need for that particular thing so desired. This critical review of needs brings in the control of senses. 
 
When the mind is running towards worldly affairs etc, one needs to alert mind to bring in the fact that there is no permanency in the joy that one gets. The joy or happiness that is generated internally has a lasting effect. It is like the story of one who bought a dozen mangoes because he likes them. He felt good eating one or two. But by the third that happiness of eating mangoes has decreased and probably the satisfaction declines.                                 
 
So it should be obvious that the happiness, satisfaction obtained an external device/agent is limited by time or the device/agent life. The happiness generated internally however is long lasting. 
         
While Rishis obtain liberation through enquiry into self, control of senses, and seeing all beings as equal, for one immersed in daily life achieving peace is through seeing Bhagavan as the benevolent friend, the leader of the three worlds and worshipping or meditating on him. 
 
ఇతి శ్రీమద్భవద్గీతా సూపనిషత్సు  బ్రహ్మ విద్యాయాం యోగశాస్త్రే 
శ్రీకృష్ణార్జున సంవాదే కర్మసన్న్యాసయోగోనామ 
పంచమోఽధ్యాయః
ఓమ్ తత్ సత్ 
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