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Moksha Sannyasa Yoga 
Shrimad Bhagavadgita, Chapter 18
With meaning in English and Sanskrit Text in Kannada
|| om tat sat ||
 
 
 
 
 
 
||om tat sat||
 
Moksha Sannyasa Yoga
 
Chapter 18
Shrimad Bhagavadgita
 
||Sri Krishna Parabrahmane Namah||
 
 
 
This chapter is called Moksha Sannyasa Yoga.
 
Shankaracharya in his Bhashyam viewed this chapter as summation of all that is said in the previous chapters.
 
Shankaracharya says "Whatever has been told in the past chapters is seen in this chapter,” ("ಸರ್ವೇಷು ಹಿ ಅತೀತ್ಯೇಷು ಅಧ್ಯಾಯೇಷು ಉಕ್ತಃ ಅರ್ಥಃ ಅಸ್ಮಿನ್ ಅಧ್ಯಾಯೇ ಅವಗಮ್ಯತೇ"). So, this chapter recapitulates what has been told in the earlier chapters. (In that sense this is the concluding chapter wherein one necessarily looks at the summation too. So, we would be seeing the culmination of thoughts on the three principal streams namely Karma Yoga, Jnyana Yoga and Bhakti Yoga).
 
In the earlier chapters we heard about attaining Moksha or liberation, following the path of knowledge, path of action, and path of devotion. This chapter titled Moksha Sannyasa Yoga, is about attaining Moksha through renunciation that leads to liberation. So it is about liberation through renunciation, giving up all attachments and offering everything to the lord, in line with the tittle of the chapter 
 
There is another thought about the tittle of the chapter Moksha Sannyasa.
 
Etymologically Moksha Sannyasa - means Sannyasa of Moksha. Giving up on Moksha as a goal. Who can give up Moksha? The one who realized Self, who has no attachments and that includes attachment to Moksha. Having absorbed the spiritual discourse through seventeen chapters, one is already enlightened. So, where is the question of attachment even to Moksha? So in this chapter we come to understand the renunciation of Moksha itself. Hence it is called Moksha Sannyasa Yoga. 
 
The final discourse starts on renunciation which has been referred to as Sannyasa and Tyaga at different points in the long discourse. Arjuna asks Krishna to elaborate about Sannyasa and Tyaga as distinguished from each other, both having virtually same connotation.
     . 
||Sloka 18.1||
 
ಅರ್ಜುನ ಉವಾಚ||
 
ಸನ್ನ್ಯಾಸಸ್ಯ ಮಹಾಬಾಹೋ 
ತತ್ತ್ವಮಿಚ್ಛಾಮಿ ವೇದಿತುಮ್|
ತ್ಯಾಗಸ್ಯ ಚ ಹೃಷೀಕೇಶ
 ಪೃಥಕ್ಕೇಶಿ ನಿಷೂದನ ||1||
 
ಸ|| ಹೇ ಮಹಾಬಾಹೋ !ಹೇ ಹೃಷೀಕೇಶ ! ಹೇ ಕೇಶಿ ನಿಷೂದನ! ಸನ್ನ್ಯಾಸಸ್ಯ ತ್ಯಾಗಸ್ಯ ತತ್ತ್ವಂ ಪೃಥಕ್ ವೇದಿತುಂ ಇಚ್ಛಾಮಿ||1||
 
||Sloka meanings ||
 
ಮಹಾಬಾಹೋ
 - mighty armed one
 
ಹೃಷೀಕೇಶ 
- lord of the senses
 
ಕೇಶಿ ನಿಷೂದನ
- Slayer of Kesi
 
ಸನ್ನ್ಯಾಸಸ್ಯ ತ್ಯಾಗಸ್ಯ ತತ್ತ್ವಂ
 - The essence of Sannyasa and Tyaga 
 
ಪೃಥಕ್ ವೇದಿತುಂ ಇಚ್ಛಾಮಿ
- want to know as separate from each other
 
||Sloka summary||
 
Arjuna said:
"O, mighty armed one, lord of the senses, slayer of Kesi, I want to know the essence of Sannyasa and Tyaga as separate from each other."||1||
 
Here, Arjuna asked Krishna to elaborate on the true essence of Tyga and Sannyasa. These two have been used many times in similar terms. Krishna in his elaboration brings out the confusion existing in the minds of many, thus justifying Arjuna's query.
 
Krishna was addressed using three names, ‘Mahabaho', 'Kesi nishudana' and 'Hrishikesa'. Two of then refer to his external prowess. The third one Hrishikesa, has the implied power of removing internal disturbances. The three words of address is indicative of the extreme love and respect Arjuna has for Krishna.
 
||Sloka 18.2||
 
ಶ್ರೀಭಗವಾನುವಾಚ||
 
ಕಾಮ್ಯಾನಾಂ ಕರ್ಮಣಂ ನ್ಯಾಸಂ
 ಸನ್ನ್ಯಾಸಂ ಕವಯೋ ವಿದುಃ|
ಸರ್ವಕರ್ಮಫಲತ್ಯಾಗಂ 
ಪ್ರಾಹುಃ ತ್ಯಾಗಂ ವಿಚಕ್ಷಣಾಃ ||2||
 
ಸ|| ಕಾಮ್ಯಾನಾಮ್ ಕರ್ಮಣಾಮ್ ನ್ಯಾಸಂ ಸನ್ನ್ಯಾಸಂ ಕವಯಃ ವಿದುಃ| ಸರ್ವಕರ್ಮಫಲತ್ಯಾಗಮ್ ತ್ಯಾಗಮ್ ವಿಚಕ್ಷಣಾಃ ಪ್ರಾಹುಃ||2||
 
||Sloka meanings ||
 
ಕಾಮ್ಯಾನಾಮ್ ಕರ್ಮಣಾಮ್ ನ್ಯಾಸಂ 
- giving up of actions done with desire for reward 
 
ಸನ್ನ್ಯಾಸಂ ಕವಯಃ ವಿದುಃ
-  is said to be Sannyasa by those who know
 
ಸರ್ವಕರ್ಮಫಲತ್ಯಾಗಮ್
- giving up fruits of all actions 
 
ತ್ಯಾಗಮ್ ವಿಚಕ್ಷಣಾಃ ಪ್ರಾಹುಃ
- is said to be Tyaga by others who know.
 
||Sloka summary||
 
"Giving up of actions done with desire for reward is said to be Sannyasa by those who know. Giving up fruits of all actions is said to be Tyaga by others."||2||.
 
Apart from actions done with desire for reward, there are Nitya karmas enjoined for various people. These Nitya karmas also have fruits. According to some, giving up fruits of all actions including the Nitya karmas or incidental ordained action is said to be Tyaga.  Sannyasa is giving up actions done with desire for reward. These are the views of some.  Krishna has not endorsed any view.
 
 
||Sloka 18.3||
 
ತ್ಯಾಜ್ಯಂ ದೋಷವದಿತ್ಯೇಕೇ
 ಕರ್ಮ ಪ್ರಾಹುಃ ಮನೀಷಿಣಃ|
ಯಜ್ಞದಾನ ತಪಃ ಕರ್ಮ 
ನ ತ್ಯಾಜ್ಯಮಿತಿ ಚಾಪರೇ ||3||
 
ಸ|| ಏಕೇ ಮನೀಷಿಣಃ ದೋಷವತ್ ಕರ್ಮ ತ್ಯಾಜ್ಯಮ್ ಇತಿ ಪ್ರಾಹುಃ|ಅಪರೇ ಯಜ್ಞ ದಾನ ತಪಃ ಕರ್ಮ ನ ತ್ಯಾಜ್ಯಂ ಇತಿ ಚ||3||
 
||Sloka meanings ||
 
ಏಕೇ ಮನೀಷಿಣಃ
 - some people 
 
ದೋಷವತ್ ಕರ್ಮ ತ್ಯಾಜ್ಯಮ್ 
- like an evil action too shall be given up 
 
 ಇತಿ ಪ್ರಾಹುಃ- it is said.
 
ಅಪರೇ - others (say)
 
 ಯಜ್ಞ ದಾನ ತಪಃ ಕರ್ಮ 
- sacrifice, charity, and austerity 
 
ನ ತ್ಯಾಜ್ಯಂ ಇತಿ ಚ
- shall not be given up
 
||Sloka summary||
 
"It is said by some people that action too shall be given up, like an evil. Others say sacrifice, charity, and austerity shall not be given up."||3||
 
One line of thinking is that all actions should be given up because actions create bondage. This line of thinking does come in the path of Knowledge. Another line of thinking is that sacrifice, charity, and austerities should not be given up, since they have been explicitly stated as desirable activities in Vedas. Again these are views of different people. 
 
Shankaracharya says that the issue of giving up of action is only for the people on the path of action (Karma Yoga). For those on the path of knowledge, the question of giving up action does not arise, since they are already on the path of Knowledge.
 
 
||Sloka 18.4||
 
ನಿಶ್ಚಯಂ ಶೃಣುಮೇ ತತ್ರ
 ತ್ಯಾಗೇ ಭರತಸತ್ತಮ|
ತ್ಯಾಗೋಹಿ ಪುರುಷವ್ಯಾಘ್ರ
 ತ್ರಿವಿಧಃ ಸಮ್ಪ್ರಕೀರ್ತಿತಃ ||4||
 
ಸ|| ಹೇ ಭರತ ಸತ್ತಮ! ತತ್ರ ತ್ಯಾಗೇ ಮೇ ನಿಶ್ಚಯಮ್ ಶೃಣು | ಹೇ ಪುರುಷವ್ಯಾಘ್ರ ತ್ಯಾಗಃ ತ್ರಿವಿಧಃ ಸಂಪ್ರಕೀರ್ತಿತಃ ||4||
 
||Sloka meanings ||
 
ಭರತ ಸತ್ತಮ
- best of Bharatas
 
ತತ್ರ ತ್ಯಾಗೇ 
- about giving up actions
 
ಮೇ ನಿಶ್ಚಯಮ್ ಶೃಣು
 - hear my firm conclusion
 
ತ್ಯಾಗಃ ತ್ರಿವಿಧಃ ಸಂಪ್ರಕೀರ್ತಿತಃ -
Tyaga has been declared to be of three kinds
 
||Sloka summary||
 
"Best of Bharatas, hear my firm conclusion about giving up actions. Tyaga has been declared to be of three kinds." ||4||
 
The narration of different points of view tells us that Arjuna’s question is quite valid. Now Krishna says, ’I will tell you my view’.
 
Here, Krishna said Tyaga or Sannyasa are of three types, implying thereby that both Sannyasa and Tyaga are one and the same. Thus Arjuna's question is answered. But Krishna goes beyond Arjuna's question to elaborate on Tyaga. 
 
Following the Guna Traya Vibhaga Yoga, and the fact that nothing in the world is free from Gunas, the three types of Tyaga or Sannyasa are based on the intent of the doer, whether it is Sattvic, Rajasic or Tamasic.
 
||Sloka 18.5||
 
ಯಜ್ಞದಾನ ತಪಃ ಕರ್ಮ ನ 
ತ್ಯಾಜ್ಯಂ ಕಾರ್ಯಮೇವತತ್ |
ಯಜ್ಞೋದಾನಂ ತಪಶ್ಚೈವ
 ಪಾವನಾನಿ ಮನೀಷಿಣಾಮ್ ||5||
 
ಸ|| ಯಜ್ಞ ದಾನ ತಪಃ ಕರ್ಮ ನ ತ್ಯಾಜ್ಯಂ | (ಸಾ) ಕಾರ್ಯಂ ಏವ ಚ| ಯಜ್ಞಃ ತಪಃ ದಾನಂ ( ಅಫಲಾಭಿಸಕ್ತ) ಮನೀಷಿಣಾಮ್ ಪಾವನಾನಿ ( ಭವನ್ತಿ)||5||
 
||Sloka meanings||
 
ಯಜ್ಞ ದಾನ ತಪಃ ಕರ್ಮ ನ ತ್ಯಾಜ್ಯಂ -
Sacrifice, charity, and austerity are not to be given up
.
(ಸಾ) ಕಾರ್ಯಂ ಏವ ಚ
- they should be performed 
 
ಯಜ್ಞಃ ತಪಃ ದಾನಂ
 - sacrifice, charity and austerity 
 
ಮನೀಷಿಣಾಮ್ ಪಾವನಾನಿ ಏವ
- for wise men they are purifying .
 
||Sloka summary||
 
"Sacrifice, charity and austerity are not to be given up. They should be performed. Sacrifice, charity and austerity are purifying for the wise men."  ||5||
 
Krishna says here that ಯಜ್ಞದಾನ ತಪಃ ಕರ್ಮ, namely the worship charity and the austerities are, 'ನ ತ್ಯಾಜ್ಯಂ’, not to be given up. Why they should not be given up is answered immediately. They should be performed as they lead to the purification of the person. But that action should be performed without attachment to fruits.
 
On occasions to emphasize a point Krishna states that this is my firm belief (ನಿಶ್ಚಿತಮ್ ಪರಮಮುತ್ತಮಮ್) etc., Here, he states that it is his firm belief that the worship charity and austerity are to be performed without attachment to the fruits of action, and that such action will lead to purification of the person too.
 
||Sloka 18.6||
 
ಏತಾನ್ಯಪಿ ತು ಕರ್ಮಾಣಿ 
ಸಙ್ಗಂ ತ್ಯಕ್ತ್ವಾ ಫಲಾನಿ ಚ|
ಕರ್ತವ್ಯಾನೀತಿ ಮೇ ಪಾರ್ಥ 
ನಿಶ್ಚಿತಂ ಮತಮುತ್ತಮಮ್ ||6||
 
ಸ|| ಹೇ ಪಾರ್ಥ! ಏತಾನಿ ಕರ್ಮಾಣಿ ಅಪಿ ಸಙ್ಗಮ್ ತ್ಯಕ್ತ್ವಾ ಫಲಾನಿ ಚ ತ್ಯಕ್ತ್ವಾ ಕರ್ತವ್ಯಾನಿ ಇತಿ ಮೇ ನಿಶ್ಚಿತಮ್ ಉತ್ತಮಮ್ ಮತಮ್||6||
 
||Sloka meanings||
 
ಏತಾನಿ ಕರ್ಮಾಣಿ ಅಪಿ
 - even these actions
 
ಕರ್ತವ್ಯಾನಿ ಇತಿ 
- (are) to be undertaken
 
ಅಪಿ ಸಙ್ಗಮ್ ತ್ಯಕ್ತ್ವಾ ಫಲಾನಿ ಚ ತ್ಯಕ್ತ್ವಾ
 - giving up attachment and giving up fruits 
 
ಮೇ ನಿಶ್ಚಿತಮ್ ಉತ್ತಮಮ್ ಮತಮ್
- this is my firm and best conclusion
 
||Sloka summary||
 
"O Partha, even these actions are to be undertaken, giving up attachment and giving up fruits. This is my firm and best conclusion."||6||
 
Sacrifice, Charity, and austerity are to be performed without the feeling of ownership and giving up fruits. There is no scope for any doubt here. This is affirmation of the previous statements. 
 
||Sloka 18.7|
|
ನಿಯತಸ್ಯ ತು ಸನ್ನ್ಯಾಸಃ
 ಕರ್ಮಣೋ ನೋಪಪದ್ಯತೇ|
ಮೋಹಾತ್ತಸ್ಯ ಪರಿತ್ಯಾಗಃ
 ತಾಮಸಃ ಪರಿಕೀರ್ತಿತಃ ||7||
 
ಸ|| ನಿಯತಸ್ಯ ( ವೇದೋಕ್ತ) ಕರ್ಮಣಃ ಸನ್ನ್ಯಸಃ ತು ನ ಉಪಪದ್ಯತೇ| ಮೋಹಾತ್ ತಸ್ಯ ಪರಿಗ್ರಹಃ ತಾಮಸಃ ( ತಾಮಸತ್ಯಾಗಃ) ಇತಿ ಪರಿಕೀರ್ತಿತಃ||7||
 
||Sloka meanings||
 
ನಿಯತಸ್ಯ ( ವೇದೋಕ್ತ) ಕರ್ಮಣಃ
 -  of the ordained actions 
 
ಸನ್ನ್ಯಸಃ ತು ನ ಉಪಪದ್ಯತೇ
- renunciation is not proper.
 
ಮೋಹಾತ್ ತಸ್ಯ ಪರಿಗ್ರಹಃ
- giving up through ignorance
 
ತಾಮಸತ್ಯಾಗಃ ಇತಿ ಪರಿಕೀರ್ತಿತಃ
- declared to be Tamasic Tyaga 
 
||Sloka summary||
 
"Renunciation of the ordained actions is not proper. Giving up ordained actions through ignorance is declared to be Tamasic Tyaga or Tamasic renunciation "||7||
 
In the previous Sloka Krishna firmly set aside the renunciation of Sacrifice, Charity and austerities and stated that they shall be performed without a feeling of ownership. Apart from these (sacrifice, charity, and austerities), there are other ordained actions ( ನಿಯತ ಕರ್ಮ). What is to be done about them? Krishna answers that clearly saying that giving up the ordained actions is Tamasic renunciation, such renunciation does not lead to liberation or Moksha.
 
||Sloka 18.8||
 
ದುಃಖಮಿತ್ಯೇವ ಯತ್ಕರ್ಮ 
ಕಾಯಕ್ಲೇಶಭಯಾತ್ತ್ಯಜೇತ್|
ಸಕೃತ್ವಾ ರಾಜಸಂ ತ್ಯಾಗಂ
 ನೈವ ತ್ಯಾಗಫಲಂ ಲಭೇತ್ ||8||
 
ಸ|| ಯಃ ಯತ್ ಕರ್ಮ ಕಾಯ ಕ್ಲೇಶ ಭಯಾತ್ ದುಃಖಂ ಇತಿ ಏವ ( ಮತ್ವಾ) ತ್ಯಜೇತ್ , ಸಃ ರಾಜಸಮ್ ತ್ಯಾಗಂ ಕೃತ್ವಾ ತ್ಯಾಗಫಲಮ್ ನ ಲಭೇತ್ ಏವ||8||
 
||Sloka meanings||
 
ಯತ್ ಕರ್ಮ- that action
 
ಕಾಯ ಕ್ಲೇಶ ಭಯಾತ್
 - for fear of physical suffering  
 
ದುಃಖಂ ಇತಿ ಏವ ( ಮತ್ವಾ) ತ್ಯಜೇತ್
 -  renounced thinking it is painful 
 
ಸಃ ರಾಜಸಮ್ ತ್ಯಾಗಂ ಕೃತ್ವಾ 
- performing that renunciation due to Rajas 
 
ತ್ಯಾಗಫಲಮ್ ನ ಲಭೇತ್ ಏವ
- will not attain the fruit of renunciation
 
||Sloka summary||
 
"The action which was renounced thinking it is painful, for fear of physical suffering, is due to Rajas. Having performed renunciation due to Rajas, one will not attain the fruits of actions.” ||8||
 
If one renounces action, for fear of the pain in performing such action, such renouncement of action is called Rajasic Tyaga. It is equivalent to Tyaga performed so other may see and applaud. One will not attain the fruits of such renunciation. The point to be noted is that intent of renunciation is key.
 
||Sloka 18.9||
 
ಕಾರ್ಯಮಿತ್ಯೇವ ಯತ್ಕರ್ಮ 
ನಿಯತಂ ಕ್ರಿಯತೇಽರ್ಜುನ|
ಸಙ್ಗಂ ತ್ಯಕ್ತ್ವಾ ಫಲಂ ಚೈವ 
ತ್ಯಾಗಃ ಸಾತ್ತ್ವಿಕೋಮತಃ ||9||
 
ಸ|| ಹೇ ಅರ್ಜುನ! ನಿಯತಮ್ ಯತ್ ಕರ್ಮ  ಕಾರ್ಯಂ ಇತಿ ಏವ ಸಙ್ಗಂ ತ್ಯಕ್ತ್ವಾ ಫಲಂ ಏವ ಚ ತ್ಯಕ್ತ್ವಾ ಕ್ರಿಯತೇ ಸಃ ತ್ಯಾಗಃ ಸಾತ್ತ್ವಿಕಃ ಇತಿ ಮತಃ||9||
 
||Sloka meanings||
 
ಯತ್ ನಿಯತಮ್ ಕರ್ಮ 
 - that ordained action  
 
ಕಾರ್ಯಂ ಇತಿ 
- thinking that it shall be done
 
ಸಙ್ಗಂ ತ್ಯಕ್ತ್ವಾ ಫಲಂ ಏವ ಚ ತ್ಯಕ್ತ್ವಾ ಕ್ರಿಯತೇ -
performs giving up attachment and fruits
 
ಸಃ ತ್ಯಾಗಃ ಸಾತ್ತ್ವಿಕಃ ಇತಿ ಮತಃ-
that Tyaga is known as Sattvic Tyaga.
 
||Sloka summary||
 
"Thinking that the ordained action shall be done, and is performed giving up attachment and fruits, that Tyaga (of attachment and fruits) is known as Sattvic Tyaga.“ ||9||
 
This discourse started with Tamasic and Rajasic renunciations, which are not real renouncements, and which will not lead to liberation. Now the turn of real renouncement that leads to eternal peace and liberation comes. Renouncement of attachment and fruits is the key. That renunciation is Sattvic tyaga. One performing such Tyaga will attain peace and pure mind.
 
Such Sattvic Tyaga leads to Moksha.
 
||Sloka 18.10||
 
ನ ದ್ವೇಷ್ಟ್ಯಕುಶಲಂ ಕರ್ಮ
 ಕುಶಲೇನಾನುಸಜ್ಜತೇ|
ತ್ಯಾಗೀ ಸತ್ತ್ವಸಮಾವಿಷ್ಟೋ 
ಮೇಧಾವೀ ಚ್ಛಿನ್ನಸಂಶಯಃ||
 
ಸ|| ಸತ್ತ್ವ ಸಮಾವಿಷ್ಟಃ ಮೇಧಾವೀ ಛಿನ್ನ ಸಂಶಯಃ ತ್ಯಾಗೀ ಅಕುಶಲಮ್ ಕರ್ಮ ನದ್ವೇಷ್ಟಿ | ಕುಶಲೇ (ಕರ್ಮೇ) ನ ಅನುಷಜ್ಜತೇ ( ಅನಾಸಕ್ತಃ ಭವತಿ)||10||
 
||Sloka meanings||
 
ಸತ್ತ್ವ ಸಮಾವಿಷ್ಟಃ ಮೇಧಾವೀ 
- the one with Sattvic nature and one who is enlightened,
 
ಛಿನ್ನ ಸಂಶಯಃ ತ್ಯಾಗೀ
 - one who has overcome all doubts, a man of renunciation
 
ಅಕುಶಲಮ್ ಕರ್ಮ ನದ್ವೇಷ್ಟಿ 
- does not hate unbefitting action.
 
ಕುಶಲೇ (ಕರ್ಮೇ) ನ ಅನುಷಜ್ಜತೇ 
- nor become attached to befitting action
 
||Sloka summary||
 
"The one with Sattvic nature, one who is enlightened, one who has overcome all doubts, one who is a man of renunciation does not hate unbefitting action, nor become attached to befitting action."||10||
 
Here, Krishna talked about a Sattvic person. ’ಸತ್ತ್ವ ಸಮಾವಿಷ್ಠಃ’ means one imbued with Sattva. The Sattvic nature shows the way to peace and liberation. He has the necessary intellect. He is ಮೇಧಾವಿ.
 
The one imbued with Sattva and renouncing all attachments and fruits of action, is beyond all dualities. Thus the man of renunciation who has fully become imbued with Sattvic Tyaga, who is enlightened, who is freed from doubts. Such a one does not hate the action nor does he become attached to such action. 
 
In these three Slokas we understand the import of Tyaga or Sannyasa. The Tamasic and Rajasic renunciation is based on ignorance or for purposes of show only. Thus it will not lead to liberation. The Sattvic Tyga or Sannyasa leads to peace and liberation.
 
||Sloka 18.11||
 
ನಹಿ ದೇಹಭೃತಾ ಶಕ್ಯಂ 
ತ್ಯಕ್ತುಂ ಕರ್ಮಾಣ್ಯಶೇಷತಃ|
ಯಸ್ತು ಕರ್ಮಫಲತ್ಯಾಗೀ ಸ
  ತ್ಯಾಗೀತ್ಯಭಿದೀಯತೇ ||11||
 
ಸ|| ಕರ್ಮಾಣಿ ಅಶೇಷತಃ ( ಸಂಪೂರ್ಣರೂಪೇಣ)  ತ್ಯಕ್ತುಮ್ ದೇಹಭೃತಾ ನ ಶಕ್ಯಂ ಹಿ | ಯಃ ತು ಕರ್ಮ ಫಲ ತ್ಯಾಗೀ ( ಭವತಿ) ಸಃ ತ್ಯಾಗೀ ಇತಿ ಅಭಿದೀಯತೇ||11||
 
||Sloka meanings||     
                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                 
ಕರ್ಮಾಣಿ ಅಶೇಷತಃ ತ್ಯಕ್ತುಮ್  
- giving up all action in totality
 
ದೇಹಭೃತಾ ನ ಶಕ್ಯಂ ಹಿ
- not possible for embodied man 
 
ಯಃ ತು ಕರ್ಮ ಫಲ ತ್ಯಾಗೀ 
- whoever can renounce the fruits of action
 
ಸ  ತ್ಯಾಗೀತ್ಯಭಿದೀಯತೇ
 - such a one is called renouncer or Tyagi
 
||Sloka summary||
 
"Giving up all action in totality is not possible for embodied man. Whoever can renounce the fruits of action such a one is called renouncer or Tyagi." ||11||
 
The statement 'not possible for embodied man', is only to extol the virtue of renunciation, which is spoken of as difficult. This echoes the line ’ನ ಹಿ ಕಶ್ಚಿತ್ ಕ್ಷಣಮಪಿ’ (3.05).
 
For the embodied one, the best course of action is renunciation of fruits of action and attachments. Then, only he is called a renouncer or Tyagi.
 
||Sloka 18.12||
 
ಅನಿಷ್ಟಮಿಷ್ಟಂ ಮಿಶ್ರಂ 
ಚ ತ್ರಿವಿಧಃ ಕರ್ಮಣಃ ಫಲಮ್|
ಭವತ್ಯತ್ಯಾಗಿನಾಂ ಪ್ರೇತ್ಯ 
ನ ತು ಸನ್ನ್ಯಾಸಿನಾಂ ಕ್ವಚಿತ್ ||12||
 
ಸ|| ಅನಿಷ್ಟಂ ಇಷ್ಟಮ್ ಮಿಶ್ರಂ ಚ ತ್ರಿವಿಧಂ ಕರ್ಮಣಃ ಫಲಮ್ ಅತ್ಯಾಗಿನಾಮ್ ಪ್ರೇತ್ಯ ಭವತಿ |( ಕರ್ಮಫಲತ್ಯಾಗಿನಾಂ)  ಸನ್ನ್ಯಾಸಿನಾಂ ತು ಕ್ವಚಿತ್ ನ||12||
 
||Sloka meanings||
 
ಅನಿಷ್ಟಂ ಇಷ್ಟಮ್ ಮಿಶ್ರಂ ಚ 
- disagreeable, agreeable, and mixed 
 
ತ್ರಿವಿಧಂ ಕರ್ಮಣಃ ಫಲಮ್
 - fruits of action are three types.
 
ಅತ್ಯಾಗಿನಾಮ್ 
- for those who have not renounced
 
ಪ್ರೇತ್ಯ ಭವತಿ
 - ( fruits of action) accrue after death 
 
ಸನ್ನ್ಯಾಸಿನಾಂ ತು ಕ್ವಚಿತ್ ನ
 - for renouncers never get that
 
||Sloka summary||
 
"Fruits of action are three types namely disagreeable, agreeable, and mixed. They accrue after death for those who have not renounced action.  But never for renouncers." ||12|| 
 
These results are for people who have not renounced fruits. These results namely fruits of action, lead to a life bound by the cycle of birth and death. 
 
Tyagi, is a  renouncer of fruits of actions. In this Sloka Krishna restates that the renouncer does not get the results of action because he renounced the same. And he is better off because of that.
 
The other import of this sloka is that, for those who have not renounced, the fruits of action may be agreeable for a limited time or disagreeable or mixed. They do not offer permanency of peace. They are attained after death.
 
Attained after death is meant to refer to the hell or heaven which are temporary abodes before one is reborn to renew his search. For the renouncer there is no rebirth as he attains liberation.
 
In the absence of egoistic feelings of embodied existence, the Sannyasins/Tyagi can and will renounce all actions generated by avidya or ignorance. It is therefore right to say that the three-fold fruit of action namely, 'evil, good, and mixed' does not accrue to the renouncers or Sannyasins. 
 
Further conclusion is also inevitable that reverse is the case for the others who not sannyasins. That means that all others ( who do not renounce fruits of actions) will accrue 'evil, good or mixed' results, resulting in their continued suffering. That is the import of Gita.
 
 
 
||Sloka 18.13|
|
ಪಞ್ಚೈತಾನಿ ಮಹಾಬಾಹೋ
 ಕಾರಣಾನಿ ನಿಬೋಧಮೇ|  
ಸಾಙ್ಖ್ಯೇ ಕೃತಾನ್ತೇ ಪ್ರೋಕ್ತಾನಿ 
ಸಿದ್ಧಯೇ ಸರ್ವಕರ್ಮಣಾಮ್ ||13||
 
ಸ|| ಹೇ ಮಹಾಬಾಹೋ ! ಸರ್ವಕರ್ಮಣಾಂ ಸಿದ್ಧಯೇ ಕೃತಾನ್ತೇ ಸಾಂಖ್ಯೇ ಪ್ರೋಕ್ತಾನಿ ಏತಾನಿ ಪಞ್ಚಕಾರಣಾನಿ ಮೇ ವಚನಾತ್ ನಿಬೋಧ||13||
 
||Sloka meanings||
 
ಮಹಾಬಾಹೋ
 - mighty armed one
 
ಸರ್ವಕರ್ಮಣಾಂ ಸಿದ್ಧಯೇ
 - for accomplishment of all actions 
 
ಸಾಂಖ್ಯೇ ಕೃತಾನ್ತೇ  ಪ್ರೋಕ್ತಾನಿ 
- spoken of by the scriptures on termination of all actions 
 
ಏತಾನಿ ಪಞ್ಚಕಾರಣಾನಿ
 - these five causes
 
ಮೇ ವಚನಾತ್ ನಿಬೋಧ
- know them from my words
 
||Sloka summary||
 
"O mighty armed one, know from my words the five causes for the accomplishment of action, spoken of by the Samkhya scriptures on termination of all actions."||13||
 
’ಸಾಂಖ್ಯೇ ಕೃತಾಂತೇ’ means, the science of Samkhya that elucidates end of all action, which  is Vedanta. In the chapter 2 Slokas saying,'ಯಾವಾನರ್ಥ ಉದಪಾನೇ ಸರ್ವತಃ ಸಂಪ್ಲುತೋದಕೇ’ (ಗೀ 2.46), and 'ಸರ್ವಂ ಕರ್ಮಾಖಿಲಂ ಪಾರ್ಥ ಜ್ಞಾನೇ ಪರಿಸಮಾಪ್ಯತೇ’ (ಗೀ 4.33) refer to the Knowledge of Self, which results in terminates all actions. It is said that in the end all action terminates in the knowledge. 
 
The five causes that promote accomplishment of actions are elucidated in Samkhya Yoga. Krishna is elaborating the same here.
 
||Sloka 18.14||
 
ಅಧಿಷ್ಟಾನಂ ತಥಾ ಕರ್ತಾ
 ಕರಣಂ ಚ ಪೃಥಗ್ವಿಧಮ್ |
ವಿವಿಧಾಶ್ಚ ಪೃಥಕ್ಚೇಷ್ಟಾ ದೈವಂ
 ಚೈವಾತ್ರ ಪಞ್ಚಮಮ್ ||14||
 
ಸ|| ಅತ್ರ ಅಧಿಷ್ಟಾನಮ್ ತಥಾ ಕರ್ತಾ ಪೃಥಕ್ ವಿಧಂ ಕರಣಂ ಚ  ವಿವಿಧಾಃ ಚೇಷ್ಟಾಃ( ಕ್ರಿಯಾಃ) ಚ ಪಞ್ಚಮಮ್ ದೈವಂ ಚ ( ಕಾರಣಾನಿ ಭವನ್ತಿ)||14||
 
||Sloka meanings||
 
ಅತ್ರ - in this ( process of action)
 
ಅಧಿಷ್ಟಾನಮ್ - the body 
 
 ತಥಾ ಕರ್ತಾ 
- similarly the agent or doer
 
ಪೃಥಕ್ ವಿಧಂ ಕರಣಂ ಚ 
 - different kinds of organs
 
ಚ  ವಿವಿಧಾಃ ಚೇಷ್ಟಾಃಚ 
- also different distinct activities 
 
ಪಞ್ಚಮಮ್ ದೈವಂ ಚ 
- the fifth divine too 
 
||Sloka summary||
 
"These are the body, the agent or doer, different kinds of organs, also different distinct activities and the fifth divine too."||14||
 
ಅಧಿಷ್ಟಾನಂ - means the basis for the manifestation of all likes, dislikes, awareness etc. That is simply the body. 
 
ಕರ್ತಾ - means the Agent. Without an agent there is no action. So agent is one of the causes. 
 
ಕರಣಂ - means the implements of action, namely organs, which are twelve. These are five sense organs, five motor organs, mind and intellect.
 
ಚೇಷ್ಟಾಃಚ- means different activities.
 
Apart from these four, there is a fifth cause namely Divine, which supervises and guides the sense organs as well as mind and intellect. The fifth cause could also be seen as the result of merits and demerits of past life.
 
||Sloka 18.15||
 
ಶರೀರವಾಙ್ಮನೋಭಿರ್ಯತ್ 
ಕರ್ಮ ಪ್ರಾರಭತೇ ನರಃ|
ನ್ಯಾಯಂ ವಾ ವಿಪರೀತಂ ವಾ
 ಪಞ್ಚೈತೇ ತಸ್ಯ ಹೇತವಃ ||15||
 
ಸ|| ನರಃ ಶರೀರವಾಙ್ಮನೋಭಿಃ  ನ್ಯಾಯಂ ವಾ ವಿಪರೀತಂ ವಾ ಯತ್ ಕರ್ಮ  ಪ್ರಾರಭತೇ ತಸ್ಯ ಏತೇ ಪಞ್ಚ ಹೇತವಃ (ಅಸ್ತಿ)||15||
 
||Sloka meanings||
 
ನರಃ ಶರೀರವಾಙ್ಮನೋಭಿಃ  
- man with his body speech and mind 
 
ನ್ಯಾಯಂ ವಾ ವಿಪರೀತಂ ವಾ 
- righteous or unrighteous 
 
ಯತ್ ಕರ್ಮ  ಪ್ರಾರಭತೇ
 - that action which is started 
 
ಏತೇ ಪಞ್ಚ ಹೇತವಃ
 - these five are causes.
 
||Sloka summary||
 
"These five are the causes for the righteous or unrighteous action, started by the man with his body, speech, and mind." ||15||
 
Whatever good or bad action is started by a man, these five remain the causes.
 
Whatever action a man performs or initiates, these five remain the causes. If anyone sees the self as the agent, then he does not see the reality, and thus has polluted intellect ದುರ್ಮತಿಃ. We hear this in the next Sloka.
 
||Sloka 18.16||
 
ತತ್ರೈವಂ ಸತಿ ಕರ್ತಾರಂ
 ಆತ್ಮಾನಂ ಕೇವಲಂ ತು ಯಃ|
ಪಶ್ಯತ್ಯಕೃತ ಬುದ್ಧಿತ್ವಾನ್
 ನ ಸ ಪಶ್ಯತಿ ದುರ್ಮತಿಃ ||16||
 
ಸ|| ತತ್ರ ಏವಂ ಸತಿ ಯಃ ಅಕೃತ ಬುದ್ಧಿತ್ವಾತ್ ಕೇವಲಂ ಆತ್ಮಾನಂ ತು ಕರ್ತಾರಮ್ ಪಶ್ಯತಿ ಸಃ ದುರ್ಮತಿಃ ( ಆತ್ಮ ಸ್ವರೂಪಂ ವಾ ಕರ್ಮ ಸ್ವರೂಪಂ) ನ ಪಶ್ಯತಿ||16||
 
||Sloka meanings||
 
 ತತ್ರ ಏವಂ ಸತಿ 
- that being the case
 
ಯಃ ಅಕೃತ ಬುದ್ಧಿತ್ವಾತ್ 
- whoever due to imperfect intellect
 
ಕೇವಲಂ ಆತ್ಮಾನಂ ತು ಕರ್ತಾರಮ್ ಪಶ್ಯತಿ 
- sees himself only as the doer or agent
 
ಸಃ ದುರ್ಮತಿಃ
 - that imperfect man 
 
ನ ಪಶ್ಯತಿ
- does not see the Self.
 
||Sloka summary ||
 
"That being the case whoever, due to imperfect intellect, sees Self only as the doer or agent, that imperfect man does not see the Self". ||16||
 
So, there are five causes for the initiation of action. They are body, doer or agent, the different organs, the different actions, and the divine. Not realizing that, the one who thinks that he with the body is the doer, does not see the Self. It means that he has not understood the full nature of the Self. Shankara says that this misperception results from the fact that his intellect has not been trained in the teachings of Vedanta. He fails to see Self, just like a man of defective vision sees many moons or sees a speeding moon when the clouds pass over.  
 
So, who is the one, who sees the true Self? 
 
||Sloka 18.17||
 
ಯಸ್ಯ ನಾಹಙ್ಕೃತೋ ಭಾವೋ
 ಬುದ್ಧಿರ್ಯಸ್ಯ ನ ಲಿಪ್ಯತೇ|
ಹತ್ವಾಽಪಿ ಸ ಇಮಾಂಲ್ಲೋಕಾನ್
 ನ ಹನ್ತಿ ನ ನಿಬಧ್ಯತೇ ||17||
 
ಸ|| ಯಸ್ಯ ಅಹಂ ಕೃತಃ ಭಾವಃ ನ ( ಭವತಿ) , ಯಸ್ಯ ಬುದ್ಧಿಃ ( ಕರ್ಮಣಾಂ) ನ ಲಿಪ್ಯತೇ ಸಃ ಇಮಾನ್ ಲೋಕಾನ್ ಹತ್ವಾ ಅಪಿ ನ ಹನ್ತಿ | ಸಃ (ಕರ್ಮಾತ್ ) ನ ನಿಬಧ್ಯತೇ ||17||
 
||Sloka meanings||
 
ಯಸ್ಯ ಅಹಂ ಕೃತಃ ಭಾವಃ ನ
- whoever does not have the feeling of ego
 
ಯಸ್ಯ ಬುದ್ಧಿಃ ( ಕರ್ಮಣಾಂ) ನ ಲಿಪ್ಯತೇ 
- whose intellect is not tainted 
 
ಸಃ ಇಮಾನ್ ಲೋಕಾನ್ ಹತ್ವಾ ಅಪಿ ನ ಹನ್ತಿ -
such one does not kill even if he kills the creatures
 
ಸಃ (ಕರ್ಮಾತ್ ) ನ ನಿಬಧ್ಯತೇ 
- he does not become bound 
.
 
||Sloka summary ||
 
"Whoever does not have the feeling of ego, whose intellect is not tainted; such one does not kill even if he kills the creatures. He does not become bound."||17||
 
This is Samkhya spoken of in chapter two. One who realizes that Self is not the agent, that he is not the doer, he is not bound by the actions. He is free from ego. He is free of agent ship or feeling of being the doer. The one free of agent ship sees the same Self in all beings. For him killing does not occur. He is beyond the results of action. This was said in the earlier Sloka (18.12). This is also the conclusion of the thoughts that originated in the Samkhya Yoga. 
 
It is very interesting to read the summary of Shankara in this regard in his Bhashyam. It is as follows.
 
ನಾಯಂ ಹಂತಿ ನ ಹನ್ಯತೇ ಇತಿ ಪ್ರತಿಜ್ಞಾಯ 
- having stated, 'He slays not nor is he slain' (2.19);
 
ನಜಾಯತೇ ಇತಿ ಹೇತುವಚನೇನ ಅವಿಕ್ರಿಯತ್ವ ಆತ್ಮನಃ ಉಕ್ತ್ವಾ
- saying Self is not born nor does it die (2.19) and establishing Self as immutable;
 
ವೇದ ಅವಿನಾಶಿನಂ ಇತಿ ವಿದುಷಃ ಕರ್ಮಾಧಿಕಾರ ನಿವೃತ್ತಿಂ ಶಾಸ್ತ್ರಾದೌ ಸಂಕ್ಷೇಪತಃ ಉಕ್ತ್ವಾ 
- saying the one who knows Him cannot kill etc, thus making him free of action (bondage)
 
 ತತ್ರ ತತ್ರ ಪ್ರಸಂಗಂ ಕೃತ್ವಾ 
-bringing up the topic at places and expounding the same
 
ಇಹ ಸಂಹರತಿ ಶಾಸ್ತ್ರಾರ್ಥ ಪಿಂಡೀಕರಣಾಯ "ವಿದ್ವಾನ್ ನ ಹಂತಿ ನ ನಿಬಧ್ಯತೇ" ಇತಿ 
- here it is being concluded that a wiseman, 'kills not nor is bound';
 
This is at once a sweep across Gita, bringing to conclusion a topic started in the second Chapter.
 
This is a summary of Sankhya Yoga and an important summary as stated by Shankaracharya.
 
Then Krishna continues with three inducements for action.
 
||Sloka 18.18||
 
ಜ್ಞಾನಂ ಜ್ಞೇಯಂ ಪರಿಜ್ಞಾತಾ
 ತ್ರಿವಿಧಾ ಕರ್ಮ ಚೋದನಾ|
ಕರಣಂ ಕರ್ಮ ಕರ್ತೇತಿ
 ತ್ರಿವಿಧಃ ಕರ್ಮಸಙ್ಗ್ರಹಃ ||18||
 
ಸ|| ಕರ್ಮ ಚೋದನಾ ಜ್ಞಾನಂ ಜ್ಞೇಯಂ  ಪರಿಜ್ಞಾತಾ ಇತಿ ತ್ರಿವಿಧಾ | ಕರ್ಮ ಸಂಗ್ರಹಃ ಕರಣಮ್ ಕರ್ಮ ಕರ್ತ ಇತಿ ತ್ರಿವಿಧಃ||18||
 
||Sloka meanings||
 
ಕರ್ಮ ಚೋದನಾ
 - the inducements for action 
 
ಜ್ಞಾನಂ -  knowledge, 
 
ಜ್ಞೇಯಂ
- the one to be known with the knowledge,
 
ಪರಿಜ್ಞಾತಾ 
- the one who knows
 
ಇತಿ ತ್ರಿವಿಧಾ
 - these are three-fold
 
 ಕರ್ಮ ಸಂಗ್ರಹಃ 
- the summary of action 
 
ಕರಣಮ್ ಕರ್ಮ ಕರ್ತ 
- instrument of action, the action, and the doer of action
 
ಇತಿ ತ್ರಿವಿಧಃ
- these are three-fold
 
||Sloka summary ||
 
"The inducements for action are threefold, knowledge, the one to be known with the knowledge, the one who knows. Instrument of action, the action, and the doer of action, constitute the three-fold summary of action."||18||
 
The inducement for action is three-fold. These three inducements are also differentiated by the Gunas namely Sattvic, Rajasic and Tamasic. The act or action is summarized by three aspects. These are the action itself, the instrument of action and the doer of action.
 
||Sloka 18.19||
 
ಜ್ಞಾನಂ ಕರ್ಮ ಚ ಕರ್ತಾ ಚ
 ತ್ರಿಧೈವ ಗುಣಭೇದತಃ|
ಪ್ರೋಚ್ಯತೇ ಗುಣಸಙ್ಖ್ಯಾನೇ 
ಯಥಾವತ್ ಶೃಣುತಾನ್ಯಪಿ ||19||
 
ಸ|| ಗುಣಸಂಖ್ಯಾನೇ ಜ್ಞಾನಮ್ ಕರ್ಮ ಚ ಕರ್ತಾ ಚ ಗುಣಭೇದತಃ ತ್ರಿಧಾ ಏವ ಪ್ರೋಚ್ಯತೇ | ತಾನಿ ಅಪಿ ಯಥಾವತ್ ಶೃಣು||19||
 
||Sloka meanings||
 
ಗುಣಸಂಖ್ಯಾನೇ 
- In the scripture dealing with Gunas
 
ಜ್ಞಾನಮ್ ಕರ್ಮ ಚ ಕರ್ತಾ ಚ 
- knowledge, action and agent 
 
ಗುಣಭೇದತಃ ತ್ರಿಧಾ ಏವ ಪ್ರೋಚ್ಯತೇ
 - three kinds based on the differences of Gunas
 
ತಾನಿ ಅಪಿ ಯಥಾವತ್ ಶೃಣು
- hear about them as they are
 
||Sloka summary ||
 
"In the scripture dealing with Gunas, knowledge, action and agent are of three kinds, based on the differences of Gunas. Hear about them as they are."||19||
 
The three-fold nature of Sattvic, Rajasic, and Tamasic nature affects everything. So the knowledge, action, and the agent, the inducements for action, too are of three kinds. Krishna elaborates on them.
 
||Sloka 18.20||
 
ಸರ್ವಭೂತೇಷು ಯೈನೈಕಂ
 ಭಾವಮವ್ಯಯಮೀಕ್ಷತೇ|
ಅವಿಭಕ್ತಂ ವಿಭಕ್ತೇಷು ತತ್
 ಜ್ಞಾನಂ ವಿದ್ಧಿ ಸಾತ್ತ್ವಿಕಮ್ ||20||
 
ಸ|| ವಿಭಕ್ತೇಷು ಸರ್ವಭೂತೇಷು ಏಕಮ್ ಅವ್ಯಯಮ್ ಭಾವಮ್  ಯೇನ ಅವಿಭಕ್ತಮ್ ಈಕ್ಷತೇ  ತತ್ ಜ್ಞಾನಮ್ ಸಾತ್ವಿಕಮ್ ವಿದ್ಧಿ||20||
 
||Sloka meanings||
 
ವಿಭಕ್ತೇಷು ಸರ್ವಭೂತೇಷು ಏಕಮ್
 - the one (that is) in all the diversified things 
 
ಅವ್ಯಯಮ್ ಭಾವಮ್
 - the immutable entity being free from all transformations
 
ಯೇನ ಅವಿಭಕ್ತಮ್ ಈಕ್ಷತೇ
 - by which one sees that as undivided 
 
ತತ್ ಜ್ಞಾನಮ್ ಸಾತ್ವಿಕಮ್ ವಿದ್ಧಿ
- know that knowledge as Sattvic
 
||Sloka summary ||
 
"The knowledge, by which one sees in all the diversified and divided things, the one undivided immutable entity being free from all transformations, know that knowledge as Sattvic". ||20||
 
For the ignorant, the world is seen as full of diverse divided beings. The learned man, seeing the same Self in all beings, sees the unity of Brahman in all beings. The one who sees one common thing in all divided diverse beings is the learned man. 
 
The ignorant do not see the same Self in all beings.
 
The knowledge that enables one the Self in all is called Sattvic knowledge.
.
||Sloka 18.21||
 
ಪೃಥಕ್ತ್ವೇನತು ಯಜ್ಞಾನಂ
 ನಾನಾಭಾವಾನ್ಪೃಥಗ್ವಿಧಾನ್|
ವೇತ್ತಿ ಸರ್ವೇಷು ಭೂತೇಷು 
ತತ್ ಜ್ಞಾನಂ ವಿದ್ಧಿ ರಾಜಸಮ್ ||21||
 
ಸ|| ಯತ್ ಜ್ಞಾನಂ ಸರ್ವೇಷು ಭೂತೇಷು ಪೃಥಕ್ ವಿಧಾನ್ ನಾನಾಭಾವಾನ್  ಪೃಥಕ್ತ್ವೇನತು ವೇತ್ತಿ ತತ್ ಜ್ಞಾನಂ ರಾಜಸಮ್ ವಿದ್ಧಿ||21||
 
||Sloka meanings||
 
ಯತ್ ಜ್ಞಾನಂ
 - that knowledge by which 
 
ಸರ್ವೇಷು ಭೂತೇಷು 
- among all creatures 
 
ಪೃಥಕ್ತ್ವೇನತು ನಾನಾಭಾವಾನ್
- different divergent  entities  
 
ಪೃಥಕ್ ವಿಧಾನ್  ವೇತ್ತಿ
 - understood as different ( from Self ) 
 
ತತ್ ಜ್ಞಾನಂ ರಾಜಸಮ್ ವಿದ್ಧಿ
- know that knowledge as Rajasic 
 
||Sloka summary ||
 
"That knowledge by which different divergent entities among all creatures, are understood as different from Self, know that knowledge as Rajasic." ||21||
 
The knowledge that cannot see same Self in all beings, that cannot see unity in the diversity of the universe, is Rajasic knowledge. That knowledge cannot realize true Self or the Supreme being. That Rajasic knowledge does not lead to liberation.
 
||Sloka 18.22||
 
ಯತ್ತು ಕೃತ್ಸ್ನವದೇಕಸ್ಮಿನ್
 ಕಾರ್ಯೇಸಕ್ತಮಹೈತುಕಮ್|
ಅತತ್ತ್ವಾರ್ಥವದಲ್ಪಂ ಚ 
ತತ್ತಾಮಸಮುದಾಹೃತಮ್ ||22||
 
ಸ|| ಯತ್ ತು ಏಕಸ್ಮಿನ್ ಕಾರ್ಯೇ ಕೃತ್ಸ್ನವತ್ ಸಕ್ತಮ್ ಅಹೈತುಕಮ್ ಅತತ್ತ್ವಾರ್ಥವತ್ ಅಲ್ಪಂ ಚ ತತ್ ಜ್ಞಾನಂ ತಾಮಸಂ ಉದಾಹೃತಮ್|| 22||
 
||Sloka meanings||
 
ಯತ್ ತು 
- that knowledge 
 
ಏಕಸ್ಮಿನ್ ಕಾರ್ಯೇ ಕೃತ್ಸ್ನವತ್ ಸಕ್ತಮ್
 - confined to one single work as though it is the whole 
 
ಅಹೈತುಕಮ್
 - without any reason
 
ಅತತ್ತ್ವಾರ್ಥವತ್
 - without understanding the essence of it
 
ಅಲ್ಪಂ ಚ - trivial too
 
ತತ್ ಜ್ಞಾನಂ ತಾಮಸಂ ಉದಾಹೃತಮ್- 
that knowledge is said to be Tamasic
 
||Sloka summary ||
 
"That knowledge which without any reason, confined to one single work as though it is the whole, without understanding the essence of it, and is trivial too, that knowledge is said to be Tamasic."||22||
 
People of tamasic nature think that God is an image, or that the body is the Self, or that what they know is all that is there to know. There are no reasons for their beliefs. There is no relationship with the truth. Their knowledge or that knowledge, which is confined to one without understanding the essence of it, is known as Tamasic knowledge. That Tamasic knowledge does not lead to knowledge of the one to be known, namely the Supreme being. That Tamasic knowledge does not lead to liberation or Moksha.
 
||Sloka 18.23||
 
ನಿಯತಂ ಸಙ್ಗರಹಿತಮ್
 ಅರಾಗದ್ವೇಷತಃ ಕೃತಮ್|
ಅಫಲಪ್ರೇಪ್ಸುನಾ ಕರ್ಮಯತ್
 ತತ್ ಸಾತ್ತ್ವಿಕಮುಚ್ಯತೇ ||23||
 
ಸ|| ನಿಯತಮ್ ಯತ್ ಕರ್ಮ ಅಫಲಪ್ರೇಪ್ಸುನಾ ಸಙ್ಗರಹಿತಮ್ ಅರಾಗದ್ವೇಷತಃ ಕೃತಮ್ ತತ್ ಸಾತ್ವಿಕಮ್ ಕರ್ಮ ಇತಿ ಉಚ್ಯತೇ||23||
 
||Sloka meanings||
 
ನಿಯತಮ್ ಯತ್ ಕರ್ಮ
- the action that was ordained in scriptures 
 
ಅಫಲಪ್ರೇಪ್ಸುನಾ 
 - by the one who is devoid of desire
 
ಸಙ್ಗರಹಿತಮ್
 - devoid of attachment
 
ಅರಾಗದ್ವೇಷತಃ ಕೃತಮ್ 
- performed by one devoid of desire and enmity 
 
ತತ್ ಸಾತ್ವಿಕಮ್ ಕರ್ಮ ಇತಿ ಉಚ್ಯತೇ-
that action is said to be Sattvikam.
 
||Sloka summary||
 
" The action, that was ordained in scriptures, performed by the one who is devoid of desire, who is devoid of attachment,  who is devoid of desire and enmity, that action is said to be Sattvikam." ||23||
 
The action that is ordained to be done as well as the action that needs to be done, performed without seeking fruits, without ego or attachments is said to be Sattvic action. The giving up of fruits of that action is tyaga. Such tyaga leads to liberation.
 
||Sloka 18.24||
 
ಯತ್ತುಕಾಮೇಪ್ಸುನಾ ಕರ್ಮ 
ಸಾಹಙ್ಕಾರೇಣ ವಾ ಪುನಃ|
ಕ್ರಿಯತೇ ಬಹುಳಾಯಾಸಂ 
ತತ್ ರಾಜಸಮುದಾಹೃತಮ್ ||24||
 
ಸ|| ಕಾಮೇಪ್ಸುನಾ ಪುನಃ ಸಾಹಂಕಾರೇಣ ವಾ ಬಹುಳಾಯಾಸಂ ಯತ್ ಕರ್ಮ ತು ಕ್ರಿಯತೇ ತತ್ ಕರ್ಮ ರಾಜಸಮ್ ಉದಾಹೃತಮ್||24||
 
||Sloka meanings||
 
ಕಾಮೇಪ್ಸುನಾ
 - one who is interested in the fruits of action
 
ಪುನಃ ಸಾಹಂಕಾರೇಣ ವಾ
 - also by one with ego,
 
ಬಹುಳಾಯಾಸಂ 
-  with strenuous efforts
 
ಯತ್ ಕರ್ಮ ತು ಕ್ರಿಯತೇ
 - the action that was performed 
 
ತತ್ ಕರ್ಮ ರಾಜಸಮ್ ಉದಾಹೃತಮ್-
that action is said to be Rajasic
 
||Sloka summary||
 
"The action that was performed with strenuous efforts, by one who is interested in the fruits of action or also by one with ego, that action is said to be Rajasic." ||24||
 
The action performed with ego, or with interest in fruits does not result in freedom from bondage. There may be lot of effort in performing that action. What is left would only be the strain with no results.
 
||Sloka 18.25||
 
ಅನುಬನ್ಧಂ ಕ್ಷಯಂ ಹಿಂಸಾ
 ಮನಪೇಕ್ಷ್ಯ ಚ ಪೌರುಷಮ್|
ಮೋಹಾದಾರಭ್ಯತೇ ಕರ್ಮ 
ಯತ್ ತತ್ ತಾಮಸಮುಚ್ಯತೇ ||25||
 
ಸ|| ಅನುಬನ್ಧಮ್ ಕ್ಷಯಮ್ ಹಿಂಸಾಂ ಪೌರುಷಂ ಅನಪೇಕ್ಷ್ಯ ಮೋಹಾತ್ ಯತ್ ಕರ್ಮ ಆರಭ್ಯತೇ ತತ್ ತಾಮಸಂ ಉಚ್ಯತೇ||25||
 
||Sloka meanings||
 
ಯತ್ ಕರ್ಮ   - That action 
 
ಅನುಬನ್ಧಮ್ ಕ್ಷಯಮ್ ಹಿಂಸಾಂ ಪೌರುಷಂ
 - the consequence, loss, harm, and ability 
 
ಅನಪೇಕ್ಷ್ಯ 
-  without consideration of 
 
ಮೋಹಾತ್ ಆರಭ್ಯತೇ 
- undertaken out of delusion
 
ತತ್ ತಾಮಸಂ ಉಚ್ಯತೇ 
- that action is said to be Tamasic 
 
||Sloka summary||
 
"The action, undertaken out of delusion without consideration of the consequence, loss, harm, and ability, that action is said to be Tamasic." ||25||
 
Action undertaken without considering the consequences resulting in harm for others etc is Tamasic action.
 
The three-fold nature of action is summarized here. 
 
Krishna says,
 
- an action which is ordained, and which is free from attachment which is done without love or hate by one who is not desirous of fruits of that action is called Sattvic action.
 
- action which is done by one longing for pleasures, or an action done by egoistic person is Rajasic action, even though he may have taken lot of trouble in performing that action. 
 
- action, which is undertaken from delusion without regard to consequences, that action is declared to be Tamasic.
 
||Sloka 18.26||
 
ಮುಕ್ತಸಙ್ಗೋಽನಹಂ ವಾದೀ
 ಧೃತ್ಸಾಹಸಮನ್ವಿತಃ|
ಸಿದ್ಧ್ಯಸಿದ್ಧ್ಯೋರ್ನಿವಿಕಾರಃ 
ಕರ್ತಾ ಸಾತ್ತ್ವಿಕ ಮುಚ್ಯತೇ ||26||
 
ಸ|| ಮುಕ್ತ ಸಙ್ಗಃ ಅನಹಂ ವಾದೀ ಧೃತಿ ಉತ್ಸಾಹ ಸಮನ್ವಿತಃ ಸಿದ್ಧ್ಯಸಿದ್ಧೋಃ ನಿರ್ವಿಕಾರಃ ಕರ್ತಾ  ಸಾತ್ವಿಕಃ ಕರ್ತಾ ಇತಿ ಉಚ್ಯತೇ||26||
 
||Sloka meanings||
 
ಮುಕ್ತ ಸಙ್ಗಃ 
- one who is free of attachment
 
ಅನಹಂ ವಾದೀ 
- one who is free from ego 
 
ಧೃತಿ ಉತ್ಸಾಹ ಸಮನ್ವಿತಃ
 - one who is full of fortitude and diligence 
 
ಸಿದ್ಧ್ಯಸಿದ್ಧೋಃ ನಿರ್ವಿಕಾರಃ
 - unperturbed by success or failure
 
ಕರ್ತಾ  ಸಾತ್ವಿಕಃ ಕರ್ತಾ ಇತಿ ಉಚ್ಯತೇ
 - such doer or agent is said to be Sattvic
 
||Sloka summary||
 
 "One who is free of attachment, one who is free from ego, one who is full of fortitude and diligence one who is unperturbed by success or failure, such doer or agent is said to be Sattvic."||26||
 
Sattvic agent is one who has given up attachment, and  is not pushing himself to the fore front. Rich in endurance and application. he is unmoved by success or failure. He has no greed for fruits. Such a Sattvic agent can perform Sattvic action and Sattvic tyaga.
 
 ||Sloka 18.27||
 
ರಾಗೀ ಕರ್ಮ ಫಲಪ್ರೇಪ್ಸುಃ 
ಲುಬ್ಧೋ ಹಿಂಸಾತ್ಮಕೋಽಶುಚಿಃ|
ಹರ್ಷಶೋಕಾನ್ವಿತಃ ಕರ್ತಾ
 ರಾಜಸಃ ಪರಿಕೀರ್ತಿತಃ ||27||
 
ಸ|| ರಾಗೀ ಕರ್ಮಫಲಪ್ರೇಪ್ಸುಃ ಲುಬ್ಧಃ ಹಿಂಸಾತ್ಮಕಃ ಅಶುಚಿಃ ಹರ್ಷಶೋಕಾನ್ವಿತಃ ಕರ್ತಾ ರಾಜಸಃ ಕರ್ತಾ ಇತಿ ಪರಿಕೀರ್ತಿತಃ||27||
 
||Sloka meanings||
 
ರಾಗೀ ಕರ್ಮಫಲಪ್ರೇಪ್ಸುಃ
 - one who has attachment , who is desirous of fruits of action
 
ಲುಬ್ಧಃ ಹಿಂಸಾತ್ಮಕಃ ಅಶುಚಿಃ 
- covetous, violent by nature, unclean
 
ಹರ್ಷಶೋಕಾನ್ವಿತಃ
-  one who is subject to bouts of joy and sorrow 
 
ಕರ್ತಾ ರಾಜಸಃ ಕರ್ತಾ ಇತಿ ಪರಿಕೀರ್ತಿತಃ-
such doer is said to be Rajasic doer/agent.
 
||Sloka summary||
 
"One who has attachment, who is desirous of fruits of action, one who is covetous, violent by nature, unclean by nature, and one who is subject to bouts of joy and sorrow, such a doer is said to be Rajasic doer/agent."||27||
 
Covetous is one who is eager to seize others wealth. Violent is one hurting others. Unclean is one lacking in internal and external cleanliness. One who has attachments, who is desirous of fruits, and falls prey to the pain and pleasures of life, he is said to be Rajasic agent. Rajasic agent is only capable of Rajasic tyaga. Rajasic agent does not lead to liberation.
 
 
||Sloka 18.28||
 
ಅಯುಕ್ತಃ ಪ್ರಾಕೃತಃ ಸ್ತಬ್ಧಃ
 ಶಠೋ ನೈಷ್ಕೃತಿಕೋಽಲಸಃ|
ವಿಷಾದೀ ದೀರ್ಘಸೂತ್ರೀ ಚ 
ಕರ್ತಾ ತಾಮಸ ಉಚ್ಯತೇ ||28||
 
ಸ|| ಅಯುಕ್ತಃ ಪ್ರಾಕೃತಃ ಸ್ತಬ್ಧಃ ಶಠಃ ನೈಷ್ಕೃತಿಕಃ ಆಲಸಃ ವಿಷಾದೀ ದೀರ್ಘಸೂತ್ರೀ ಚ ಕರ್ತಾ ತಾಮಸ ಕರ್ತಾ ಇತಿ ಉಚ್ಯತೇ||28||
 
||Sloka meanings||
 
ಅಯುಕ್ತಃ ಪ್ರಾಕೃತಃ ಸ್ತಬ್ಧಃ
 -  one without control, naive and unbending 
 
ಶಠಃ ನೈಷ್ಕೃತಿಕಃ ಆಲಸಃ 
- deceitful, wicked, lazy 
 
ವಿಷಾದೀ ದೀರ್ಘಸೂತ್ರೀ ಚ 
- morose, procrastinator
 
ಕರ್ತಾ ತಾಮಸ ಕರ್ತಾ ಇತಿ ಉಚ್ಯತೇ 
- such agent is called Tamasic agent
 
||Sloka summary||
 
 "One without control, naive and unbending, deceitful, wicked, lazy, morose, procrastinator such agent is said to be Tamasic agent."||28||
 
The Tyaga performed by a Tamasic agent can only be Tamasic Tyaga.
 
||Sloka 18.29||
 
ಬುದ್ಧೇರ್ಭೇದಂ ಧೃತೇಶ್ಚೈವ 
ಗುಣತಃ ತ್ರಿವಿಧಂ ಶೃಣು|
ಪ್ರೋಚ್ಯಮಾನಮಶೇಷೇಣ 
ಪೃಥಕ್ತ್ವೇನ ಧನಞ್ಜಯ ||29||
 
ಸ||ಹೇ ಧನಂಜಯ ! ಬುದ್ಧೇಃ ಧೃತೇಃ ಚ ಏವ ಭೇದಮ್ ಗುಣತಃ ತ್ರಿವಿಧಮ್ ಪೃಥಕ್ತ್ವೇನ ಅಶೇಷೇಣ ( ಸಂಪೂರ್ಣ ಸ್ವರೂಪೇನ) ಪ್ರೋಚ್ಯಮಾನಮ್ ಶೃಣು||29||
 
||Sloka meanings||
 
ಬುದ್ಧೇಃ ಧೃತೇಃ ಚ ಏವ ಭೇದಮ್ 
- the classification of intellect and  fortitude 
 
ಗುಣತಃ ತ್ರಿವಿಧಮ್
 - based on Gunas is threefold
 
ಪೃಥಕ್ತ್ವೇನ ಅಶೇಷೇಣ ಪ್ರೋಚ್ಯಮಾನಮ್
 - separately and elaborately is being stated
.
||Sloka summary||
 
"O Dhananjaya, the classification of intellect and fortitude based on Gunas is threefold. It is separately and elaborately stated." ||29||
 
The intellect and fortitude are also of three types based on the three-fold nature of Gunas.
.
||Sloka 18.30||
 
ಪ್ರವೃತ್ತಿಂಚ ನಿವೃತ್ತಿಂಚ
 ಕಾರ್ಯಾಕಾರ್ಯೇ ಭಯಾಭಯೇ|
ಬನ್ಧಂ ಮೋಕ್ಷಂ ಚ ಯಾ ವೇತ್ತಿ
 ಬುದ್ಧಿಃ ಸಾ ಪಾರ್ಥ ಸಾತ್ತ್ವಿಕೀ ||30||   
 
ಸ||ಹೇ ಪಾರ್ಥ| ಯಾ ಬುದ್ಧೇಃ ಪ್ರವೃತ್ತಿಂ ಚ ನಿವೃತ್ತಿಂ ಚ ಕಾರ್ಯಾ ಕಾರ್ಯೇ ಭಯಾ ಭಯೇ ಬಂಧಮ್ ಮೋಕ್ಷಂ ಚ ವೇತ್ತಿ  ಸಾ ಬುದ್ಧಿ ಸಾತ್ವಿಕೀ ||30||
 
||Sloka meanings||
 
ಯಾ ಬುದ್ಧೇಃ ವೇತ್ತಿ
 - that intellect which knows 
 
ಪ್ರವೃತ್ತಿಂ ಚ ನಿವೃತ್ತಿಂ
 - action and withdrawal 
 
ಕಾರ್ಯಾ ಕಾರ್ಯೇ 
- action to be done and not to be done
 
ಭಯಾ ಭಯೇ
 - fear  and fearlessness
 
ಬಂಧಮ್ ಮೋಕ್ಷಂ ಚ ವೇತ್ತಿ  
- bondage and freedom 
 
ಸಾ ಬುದ್ಧಿ ಸಾತ್ವಿಕೀ 
- that intellect is Sattvic
 
||Sloka summary||
 
"O Partha, that intellect which knows action and withdrawal, action to be done and not to be done, fear and fearlessness, that intellect is Sattvic."||30||
 
Action and withdrawal refer to ability to go in the direction of righteous action and withdrawing from unrighteous action. Action to be done and not to be done refers to the ability to assess the good and bad and have the ability to turn away from the bad. Such intellect is Sattvic. Knowing fear and fearlessness hints to understanding the fearful world of Samsara or objects and ability to follow the Supreme being who provides fearlessness. 
 
The Sattvic intellect allows one to perform Sattvic actions and also Sattvic tyaga.
 
||Sloka 18.31||
 
ಯಯಾ ಧರ್ಮಮಧರ್ಮಂ ಚ
 ಕಾರ್ಯಂ ಚ ಅಕಾರ್ಯಮೇವ ಚ|
ಅಯಥಾವತ್ಪ್ರಜಾನಾತಿ
 ಬುದ್ಧಿಃ ಸಾ ಪಾರ್ಥ ರಾಜಸೀ ||31||
 
ಸ||ಹೇ ಪಾರ್ಥ ! ಯಯಾ ಧರ್ಮಂ ಅಧರ್ಮಂ ಚ ಕಾರ್ಯಂ ಚ ಅಕಾರ್ಯಮೇವ ಚ ಅ ಯಥಾವತ್ ಪ್ರಜಾನಾತಿ ಸಾಬುದ್ಧಿಃ ರಾಜಸೀ||31||
 
||Sloka meanings||
 
ಯಯಾ ಧರ್ಮಂ ಅಧರ್ಮಂ ಚ 
- by which intellect righteous and unrighteousness, 
 
ಕಾರ್ಯಂ ಚ ಅಕಾರ್ಯಮೇವ
 -  that which is ought to be done and not done
 
ಅ ಯಥಾವತ್ ಪ್ರಜಾನಾತಿ 
- are understood wrongly 
 
ಸಾಬುದ್ಧಿಃ ರಾಜಸೀ 
- that intellect is Rajasic
 
||Sloka summary||
 
" O Partha, by which intellect, righteous and unrighteousness, that which is ought to be done and not done, are understood wrongly that intellect is Rajasic." ||31||
 
One whose intellect arrives at the right or wrong, following his own reasoning without following the prescribed Sastras is called Rajasic intellect.
 
Here the word ’ಅಯಥಾವತ್’ is used. It means, 'not as they are'. Righteous and unrighteous are not seen as they are. They are seen in a different light. This could be by mistake or by ignorance or with ego, thinking himself to be knowledgeable. Whatever be the reason, that unrighteous action is to be rejected. Acting without discrimination is Rajasic. 
 
||Sloka 18.32||
 
ಅಧರ್ಮಂ ಧರ್ಮಮಿತಿ 
ಯಾ ಮನ್ಯತೇ ತಮಸಾಽಽವೃತಾ|
ಸರ್ವಾರ್ಥಾನ್ ವಿಪರೀತಾಂಶ್ಚ
 ಬುದ್ಧಿಃ ಸಾ ಪಾರ್ಥ ತಾಮಸೀ ||32||
 
ಸ|| ಹೇ ಪಾರ್ಥ ! ಯಾ ಬುದ್ಧಿ ತಮಸಾ ಆವೃತಾ ಅಧರ್ಮಂ ಧರ್ಮಂ ಇತಿ ಸರ್ವಾರ್ಥಾನ್ ವಿಪರೀತಾನ್ ಚ ಮನ್ಯತೇ ಸಾ ಬುದ್ಧಿಃ ತಾಮಸೀ ||32||
 
||Sloka meanings||
 
ಯಾ ಬುದ್ಧಿ ತಮಸಾ ಆವೃತಾ
 -  by which intellect covered by ignorance 
 
ಅಧರ್ಮಂ ಧರ್ಮಂ ಇತಿ
 - unrighteous as righteous
 
ಸರ್ವಾರ್ಥಾನ್ ವಿಪರೀತಾನ್ ಚ ಮನ್ಯತೇ
 - perceives all things as contrary 
 
ಸಾ ಬುದ್ಧಿಃ ತಾಮಸೀ
 - that intellect is Tamasic
 
||Sloka summary||
 
"O Partha, the intellect, which is covered by ignorance, which considers unrighteous as righteous, perceives all things as contrary, is Tamasic." ||32||
 
The Tamasic intellect leads to Tamasic actions.
 
||Sloka 18.33||
 
ಧೃತ್ಯಾ ಯಯಾ ಧಾರಯತೇ
 ಮನಃ ಪ್ರಾಣೇನ್ದ್ರಿಯಕ್ರಿಯಾಃ|
ಯೋಗೇನಾವ್ಯಭಿಚಾರಿಣ್ಯಾ
 ಧೃತಿಃ ಸಾ ಪಾರ್ಥ ಸಾತ್ತ್ವಿಕೀ ||33||
 
ಸ|| ಹೇ ಪಾರ್ಥ! ಅವ್ಯಭಿಚಾರಿಣ್ಯಾ ಯಯಾ ಧೃತ್ಯಾ (ಯುಕ್ತಃ) ಮನಃ ಪ್ರಾಣೇನ್ದ್ರಿಯ ಕ್ರಿಯಾಃ ಯೋಗೇನಧಾರಯತೇ ಸಾಧೃತಿಃ ಸಾತ್ವಿಕೀ ಧೃತಿಃ||33||
 
||Sloka meanings||
 
ಪಾರ್ಥ - O Partha
 
ಅವ್ಯಭಿಚಾರಿಣ್ಯಾ ಯಯಾ ಧೃತ್ಯಾ 
-  that unwavering fortitude with which
 
ಯೋಗೇನ ಧಾರಯತೇ 
- maintains with concentration 
 
ಮನಃ ಪ್ರಾಣೇನ್ದ್ರಿಯ ಕ್ರಿಯಾಃ 
- the functions of mind, vital breath and the senses
 
ಸಾಧೃತಿಃ ಸಾತ್ವಿಕೀ ಧೃತಿಃ
- that fortitude is Sattvic .
 
||Sloka summary||
 
"O Partha, that unwavering fortitude with which one maintains with single minded focus, the functions of mind, vital breath, and the senses, that fortitude is Sattvic “. ||33||
 
"ಯೋಗೇನ", means with single minded focus or concentration, controlling the mind and all other sense organs.
 
Here the fortitude of persons who act with their mind and other sense organs under their control is being talked about. This brings to mind the Satyagrahis, who had the control to resist the violence without raising their hand. That is the Sattvic fortitude.
 
Much later in Anugita upaParva of Book 14 of Mahabharata, Krishna recalling this moment says, 'paraṃ hi brahma kathitaṃ yogayuktena tan maya' ; Krishna used the word- 'yogayuktena', to describe his mental state of deep concentration as he taught this Gita. 
 
||Sloka 18.34||
 
ಯಯಾತು  ಧರ್ಮಕಾಮಾರ್ಥಾನ್
 ಧೃತ್ಯಾ ಧಾರಯತೇಽರ್ಜುನ|
ಪ್ರಸಙ್ಗೇನ ಫಲಾಕಾಂಕ್ಷೀ 
ಧೃತಿಃ ಸಾ ಪಾರ್ಥ ರಾಜಸೀ ||34||
 
ಸ|| ಹೇ ಪಾರ್ಥ ಯಯಾ ಧೃತ್ಯಾ ತು ಫಲಾಕಾಂಕ್ಷೀ ಧರ್ಮ ಕಾಮಾರ್ಥಾನ್ ಪ್ರಸಙ್ಗೇನ ಧಾರಯತೇ ಸಾ ಧೃತಿಃ (ವಿದ್ಧಿ) ರಾಜಸೀ||34||
 
||Sloka meanings||
 
ಯಯಾ ಧೃತ್ಯಾ ತು ಫಲಾಕಾಂಕ್ಷೀ
 - that fortitude , with which one desirous of fruits 
 
ಧರ್ಮ ಕಾಮಾರ್ಥಾನ್ 
 -  righteousness, objects of desire, and wealth
 
ಪ್ರಸಙ್ಗೇನ ಧಾರಯತೇ 
-  with intense attachment holds on
 
ಸಾ ಧೃತಿಃ (ವಿದ್ಧಿ) ರಾಜಸೀ
- know that fortitude is Rajasic .
 
||Sloka summary||
 
"O Partha, that fortitude, with which one desirous of fruits, righteousness, objects of desire, and wealth, holds on with intense attachment, know that fortitude as Rajasic." ||34||
 
The man living in this world of objects (ಸಂಸಾರ ಸಾಗರಂ), instead of following all the four objects of life namely righteousness, objects of desire, wealth, liberation, focusses his effort on the first three namely righteousness, objects of desire, wealth. They have no desire for liberation. The fortitude with which they pursue only the three objects excluding liberation, is Rajasic fortitude. 
 
||Sloka 18.35||
 
ಯಯಾ ಸ್ವಪ್ನಂ ಭಯಂ 
ಶೋಕಂ ವಿಷಾದಂ ಮದಮೇವ ಚ|
ನ ವಿಮುಞ್ಚತಿ ದುರ್ಮೇಧಾ
 ಧೃತಿಃ ಸಾ ಪಾರ್ಥ ತಾಮಸೀ ||35||
 
ಸ|| ಹೇ ಪಾರ್ಥ ಯಯಾ ದುರ್ಮೇಧಾಃ ಸ್ವಪ್ನಂ ಭಯಮ್ ಶೋಕಮ್ ವಿಷಾದಮ್ ಮದಂ ಏವ ಚ ನ ವಿಮುಞ್ಚತಿ ಸಾಧೃತಿಃ (ವಿದ್ಧಿ ) ತಾಮಸೀ||35||
 
||Sloka meanings||
 
ಯಯಾ ದುರ್ಮೇಧಾಃ 
- with which fortitude the one who is incapable of discrimination
 
ಸ್ವಪ್ನಂ ಭಯಮ್ ಶೋಕಮ್
 - dreams, fear , sorrow 
 
ವಿಷಾದಮ್ ಮದಂ ಏವ ಚ
 - despondency, and indulgence 
 
ನ ವಿಮುಞ್ಚತಿ
 - clings to 
 
ಸಾ ಧೃತಿಃ (ವಿದ್ಧಿ ) ತಾಮಸೀ
-  that fortitude is Tamasic fortitude
 
||Sloka summary||
 
" O Partha, the fortitude with which, the one who is incapable of discrimination clings to dreams, fear, sorrow, despondency, and indulgence, that fortitude is Tamasic." ||35||
 
Fortitude is a divine attribute. Used along with implementation of ordained actions, it is Sattvic attribute. But the same fortitude used adamantly in a wrong way becomes useless effort. That fortitude used on wrong objects is Tamasic.
 
||Sloka 18.36||
 
ಸುಖಂ ತ್ವಿದಾನೀಂ ತ್ರಿವಿಧಂ
 ಶೃಣುಮೇ ಭರತರ್ಷಭ|
ಅಭ್ಯಾಸಾದ್ರಮತೇ ಯತ್ರ
 ದುಃಖಾನ್ತಂ ಚ ನಿಗಚ್ಛತಿ ||36||
 
ಸ|| ಹೇ ಭರತರ್ಷಭ ! ಯತ್ರ ಅಭ್ಯಾಸಾತ್ ರಮತೇ ದುಃಖಾನ್ತಂ ಚ ನಿಗಚ್ಛತಿ ಸುಖಮ್ ತು  ಇದಾನೀಮ್ ತ್ರಿವಿಧಮ್ ಮೇ ವಚನಾತ್ ಶೃಣು||36||
 
||Sloka meanings||
 
ಭರತರ್ಷಭ 
- o best of Bharatas
 
ಯತ್ರ ಅಭ್ಯಾಸಾತ್ ರಮತೇ 
- that in which one delights through practice 
 
ದುಃಖಾನ್ತಂ ಚ ನಿಗಚ್ಛತಿ
 - reaching the end of sorrow too
 
ಸುಖಮ್ ತು
 - that pleasure
 
 ಇದಾನೀಮ್ ತ್ರಿವಿಧಮ್ 
- is threefold
 
ಮೇ ವಚನಾತ್ ಶೃಣು
- hear from my words 
 
||Sloka summary||
 
"O best of Bharatas, hear my words. That pleasure in which one delights through practice, reaching the end of sorrow too, is of three kinds." ||36||
 
Pleasure also is variegated based on Gunas.
 
||Sloka 18.37||
 
ಯತ್ತದಗ್ರೇ ವಿಷಮಿವ
 ಪರಿಣಾಮೇಽಮೃತೋಪಮಮ್|
ತತ್ ಸುಖಂ ಸಾತ್ತ್ವಿಕಂ ಪ್ರೋಕ್ತಂ
 ಆತ್ಮಬುದ್ಧಿ ಪ್ರಸಾದಜಮ್ ||37||
 
ಸ|| ಯತ್ ತತ್ ಅಗ್ರೇ ವಿಷಮಿವ ಪರಿಣಾಮೇ ಅಮೃತೋಪಮಮ್ ಆತ್ಮಬುದ್ಧಿ ಪ್ರಸಾದಜಮ್ ತತ್ ಸುಖಂ ಸಾತ್ತ್ವಿಕಂಪ್ರೋಕ್ತಮ್||37||
 
||Sloka meanings||
 
ಯತ್ ತತ್ ಅಗ್ರೇ ವಿಷಮಿವ 
- that which is like a poison in the beginning 
 
ಪರಿಣಾಮೇ ಅಮೃತೋಪಮಮ್
 - like nectar in the end 
 
ಆತ್ಮಬುದ್ಧಿ ಪ್ರಸಾದಜಮ್
 - arising out of clarity of one’s intellect
 
ತತ್ ಸುಖಂ ಸಾತ್ತ್ವಿಕಂಪ್ರೋಕ್ತಮ್
- that pleasure is spoken of as Sattvic
 
||Sloka summary||
 
"That which is like a poison in the beginning and is like nectar in the end, that pleasure arising out of clarity of one’s intellect is spoken of as Sattvic." ||37||
 
The spiritual thinking or enquiry is indeed difficult in the beginning. But the same gives pleasure like nectar. This is also the truth in many fields. The initial effort in many instances is hard, while the success in the end is a great pleasure. That is the symbol of Sattvic pleasure.
 
||Sloka 18.38||
 
ವಿಷಯೇನ್ದ್ರಿಯ ಸಂಯೋಗಾತ್ 
ಯತ್ತ ದಗ್ರೇಽಮೃತೋಪಮಮ್|
ಪರಿಣಾಮೇ ವಿಷಮಿವ ತತ್ 
ಸುಖಂ ರಾಜಸಂ ಸ್ಮೃತಂ ||38||
 
ಸ|| ಯತ್ ತತ್ ವಿಷಯೇನ್ದ್ರಿಯ ಸಂಯೋಗಾತ್ ಅಗ್ರೇ ಅಮೃತೋಪಮಮ್ ಪರಿಣಾಮೇ ವಿಷಮ್ ಇವ ಭವತಿ ತತ್ ಸುಖಮ್ ರಾಜಸಮ್ ಸ್ಮೃತಮ್||38||
 
||Sloka meanings||
 
ಯತ್ ತತ್ ವಿಷಯೇನ್ದ್ರಿಯ ಸಂಯೋಗಾತ್
 - that which because of contact of organs with objects
 
ಅಗ್ರೇ ಅಮೃತೋಪಮಮ್ ಪರಿಣಾಮೇ ವಿಷಮ್ 
- is nectar like in the beginning and like poison in the end 
 
ತತ್ ಸುಖಮ್ ರಾಜಸಮ್ ಸ್ಮೃತಮ್
- that pleasure is known as Rajasic pleasure
 
||Sloka summary||
 
"Rajasic pleasure is known as that which is nectar like in the beginning and like poison in the end, because of contact of organs with objects." ||38||
 
The pleasure arising out of the contact of sense organs with objects causing delight is only temporary. That nectar of temporary pleasure has poison pills. Only when those poison pills are destroyed, by rejecting that nectar generated out of the contact of organs with objects, one will achieve true pleasure.
 
||Sloka 18.39||
 
ಯದಗ್ರೇ ಚಾನುಬನ್ದೇ ಚ 
ಸುಖಂ ಮೋಹನಮಾತ್ಮನಃ|
ನಿದ್ರಾಲಸ್ಯ ಪ್ರಮಾದೋತ್ಥಂ 
ತತ್ ತಾಮಸಮುದಾಹೃತಮ್ ||39||
 
ಸ|| ನಿದ್ರ ಆಲಸ್ಯ ಪರಾಮಾದೋತ್ಥಮ್ ಯತ್ ಸುಖಮ್ ಅಗ್ರೇಚ ಅನುಬನ್ಧೇ ಚ ಆತ್ಮನಃ ಮೋಹನಮ್ ( ಕರೋತಿ) ತತ್ ತಾಮಸಮ್ ಉದಾಹೃತಮ್||39||
 
||Sloka meanings||
 
ನಿದ್ರ ಆಲಸ್ಯ ಪರಾಮಾದೋತ್ಥಮ್
- born of sleep sloth and error 
 
ಯತ್ ಸುಖಮ್ ಅಗ್ರೇಚ ಅನುಬನ್ಧೇ ಚ 
- that pleasure which is in the beginning as well as in the end 
 
ಆತ್ಮನಃ ಮೋಹನಮ್
 - deludes one self 
 
ತತ್ ತಾಮಸಮ್ ಉದಾಹೃತಮ್
- that is said to be Tamasic .
 
||Sloka summary||
 
"That pleasure is said to be Tamasic which is in the beginning as well as in the end deludes one self, which is born of sleep, sloth, and error."||39||
 
Tamasic pleasures lead to a Tamasic doer performing Tamasic tyaga. All of which are far away from the path of liberation.
 
||Sloka 18.40||
 
ನ ತದಸ್ತಿ ಪೃಥಿವ್ಯಾಂ 
ವಾ ದಿವಿ ದೇವೇಷು ವಾಪುನಃ|
ಸತ್ತ್ವಂ ಪ್ರಕೃತಿಜೈರ್ಮುಕ್ತಂ 
ಯದೇಭಿಸ್ಸ್ಯಾತ್ರಿಭಿರ್ಗುಣೈಃ ||40||
 
ಸ|| ಪ್ರಕೃತಿಜೈಃ ಏಭಿಃ ತ್ರಿಭಿಃ ಗುಣೈಃ ಮುಕ್ತಮ್ ಸತ್ತ್ವಮ್ ಯತ್ ಸ್ಯಾತ್ ತತ ಪೃಥಿವ್ಯಾಂ ವಾ ಪುನಃ ದಿವಿ ದೇವೇಷು ನ ಅಸ್ತಿ|| 40||
 
||Sloka meanings||
 
ನ ತತ್ ಅಸ್ತಿ ಸತ್ತ್ವಮ್
 - there is no such entity 
 
ಪ್ರಕೃತಿಜೈಃ 
- born of Prakruti 
 
ಯತ್ ತ್ರಿಭಿಃ ಗುಣೈಃ ಮುಕ್ತಮ್
 - that is free of the three Gunas  
 
ಪೃಥಿವ್ಯಾಂ ವಾ ಪುನಃ ದಿವಿ ದೇವೇಷು
 - in this world, in heavens or again among gods 
 
||Sloka summary||
 
"There is no such entity born of Prakruti that is free of the three Gunas   in this world, in heavens or again among gods." ||40||
 
We have seen many entities starting from Tyaga which have been divided by the three Gunas.
 
Here, Krishna concluded the discussion of the three Gunas saying that there is nothing in the three worlds that is not affected by the three Gunas.
 
This is summation of what has been started in the fourteenth Chapter as Guna Traya Vibhaga Yoga- The summary being that the entire creation is made up of Gunas namely Sattva, Rajo and Tamas. It is also characterized by the action, instrument of action and the result. And it is set up by ignorance. This Samsara is bound by three Gunas and set up by ignorance. It is imagined in the form of a Asvattha tree and can only be overcome by cutting it asunder with the sword of detachment to reach the Supreme being (15.1 to 15.4).
 
But if everything is made up three Gunas how would one break this bond, the question of how would one get the sword of detachment is important. This sword of detachment is obtained following the dictum of  'Uddaharedaatman aatmaanam' or elevate yourself by  yourself (ಗೀ 6.5), or through dedication to the Supreme God through one’s own performance in his own duties assigned according to one’s own abilities.
 
It is in this context Krishna brings up the topic of duties of the four castes.
 
||Sloka 18.41||
 
ಬ್ರಾಹ್ಮಣ ಕ್ಷತ್ರಿಯವಿಶಾಂ
 ಶೂದ್ರಾಣಾಂ ಚ ಪರನ್ತಪ|
ಕರ್ಮಾಣಿ ಪ್ರವಿಭಕ್ತಾನಿ 
ಸ್ವಭಾವ ಪ್ರಭವೈರ್ಗುಣೈಃ ||41||
 
ಸ|| ಹೇ ಪರನ್ತಪ! ಬ್ರಾಹ್ಮಣ ಕ್ಷತ್ರಿಯವಿಶಾಂ  ಶೂದ್ರಾಣಾಂ ಚ ಕರ್ಮಾಣಿ ಸ್ವಭಾವಪ್ರಭವೈಃ ಗುಣೈಃ ಪ್ರವಿಭಕ್ತಾನಿ||
 
||Sloka meanings||
 
ಬ್ರಾಹ್ಮಣ ಕ್ಷತ್ರಿಯವಿಶಾಂ ಶೂದ್ರಾಣಾಂ ಚ  ಕರ್ಮಾಣಿ
- the duties of Brahmanas, Kshatriyas , Vaishyas  and also Sudras
 
ಸ್ವಭಾವಪ್ರಭವೈಃ ಗುಣೈಃ ಪ್ರವಿಭಕ್ತಾನಿ
 -  fully classified by Gunas which are the source of their nature
 
||Sloka summary||
 
"O Scourge of foes, the duties of Brahmanas, Kshatriyas, Vaishyas, and also Sudras are fully classified by Gunas which are the source of their nature.” ||41||
 
The duties have been fully classified by Gunas which are the source of their nature. This is not connected with birth. The man who can control his nature can also change his nature and thereby Gunas too. 
 
Krishna made it clear that this division of duties is based on the Gunas controlling that person. The source of disposition of Brahmanas is Sattva Guna. The source of disposition of Kshatriya is Rajas with Sattva playing a secondary role. The source of disposition of Vaishya is Rajas with Tamas playing a secondary Role and in Sudra the source of disposition is Tamo Guna with Rajas playing a secondary role. 
 
||Sloka 18.42||
 
ಶಮೋ ದಮಃ ತಪಃ ಶೌಚಂ
 ಕ್ಷಾನ್ತಿರಾರ್ಜವಮೇವ ಚ |
ಜ್ಞಾನಂ ವಿಜ್ಞಾನಮಾಸ್ತಿಕ್ಯಂ
 ಬ್ರಾಹ್ಮಂ ಕರ್ಮ ಸ್ವಭಾವಜಮ್ ||42||
 
ಸ|| ಶಮಃ ದಮಃ ತಪಃ ಶೌಚಮ್ ಕ್ಷಾನ್ತಿಃ ಆರ್ಜವಮ್ ಏವ ಚ ಜ್ಞಾನಂ ವಿಜ್ಞಾನಮಾಸ್ತಿಕ್ಯಂ ಸ್ವಭಾವಜಮ್ ಬ್ರಾಹ್ಮಂ ಕರ್ಮ ||42||
 
||Sloka meanings||
 
ಶಮಃ ದಮಃ ತಪಃ
 - restraint of mind, restraint of senses, austerities
 
ಶೌಚಮ್ ಕ್ಷಾನ್ತಿಃ ಆರ್ಜವಮ್ ಏವ ಚ 
- cleanliness, endurance, guilelessness,
 
ಜ್ಞಾನಂ ವಿಜ್ಞಾನಮಾಸ್ತಿಕ್ಯಂ
 - knowledge , realization, faith
 
ಸ್ವಭಾವಜಮ್ ಬ್ರಾಹ್ಮಂ ಕರ್ಮ
 - natural duties of the Brahmana 
 
||Sloka summary||
 
"Restraint of mind, restraint of senses, austerities, cleanliness, endurance, guilelessness, knowledge, realization, faith are the natural duties of the Brahmana “. ||42||
 
||Sloka 18.43||
 
ಶೌರ್ಯಂ ತೇಜೋ ಧೃತಿರ್ದಾಕ್ಷ್ಯಂ 
ಯುದ್ಧೇಚಾಪ್ಯ ಪಲಾಯನಮ್|
ದಾನಮೀಶ್ವರಭಾವಶ್ಚ ಕ್ಷಾತ್ರಂ
 ಕರ್ಮ ಸ್ವಭಾವಜಮ್ ||43||
 
ಸ|| ಶೌರ್ಯಂ ತೇಜಃ ಧೃತಿಃ ದಾಕ್ಷ್ಯಮ್ ಯುದ್ಧೇ ಅಪಲಾಯನಮ್ ಅಪಿ ಚ ದಾನಂ ಈಶ್ವರಭಾವಃ ಚ ಸ್ವಭಾವಜಮ್ ಕ್ಷಾತ್ರ ಕರ್ಮ||43||
 
||Sloka meanings||
 
ಶೌರ್ಯಂ ತೇಜೋ ಧೃತಿರ್ದಾಕ್ಷ್ಯಂ 
- courage, power, fortitude and skill 
 
ಯುದ್ಧೇ ಅಪಲಾಯನಮ್ ಅಪಿ ಚ
 - not retreating in the battle also 
 
ದಾನಂ ಈಶ್ವರಭಾವಃ ಚ
 - generosity, lordliness
 
ಸ್ವಭಾವಜಮ್ ಕ್ಷಾತ್ರ ಕರ್ಮ
-  natural duties of a Kshatriya.
 
||Sloka summary||
 
"Courage, power, fortitude, skill, not retreating in the battle also generosity, lordliness are the natural duties of a Kshatriya". ||43||
 
||Sloka 18.44||
 
ಕೃಷಿ ಗೋರಕ್ಷವಾಣಿಜ್ಯಂ 
ವೈಶ್ಯಂ ಕರ್ಮ ಸ್ವಭಾವಜಮ್|
ಪರಿಚರ್ಯಾತ್ಮಕಂ ಕರ್ಮ 
ಶೂದ್ರಸ್ಯಾಪಿ ಸ್ವಭಾವಜಮ್ ||44||
 
ಸ|| ಕೃಷಿ ಗೋರಕ್ಷ ವಾಣಿಜ್ಯಂ ಸ್ವಭಾವಜಮ್ ವೈಶ್ಯ ಕರ್ಮ ( ಭವತಿ)| ಅಪಿ ಪರಿಚರ್ಯಾತ್ಮಕಂ ಕರ್ಮ ಶೂದ್ರಸ್ಯ ಸ್ವಭಾವಜಮ್ ||44||
 
||Sloka meanings||
 
ಕೃಷಿ ಗೋರಕ್ಷವಾಣಿಜ್ಯಂ 
- farming, rearing cattle, trade 
 
ಸ್ವಭಾವಜಮ್ ವೈಶ್ಯ ಕರ್ಮ 
- natural duties of Vaishya 
 
ಅಪಿ ಪರಿಚರ್ಯಾತ್ಮಕಂ
-  in the form of service 
 
ಶೂದ್ರಸ್ಯಾಪಿ ಸ್ವಭಾವಜಮ್
  - Sudra's natural duty 
 
||Sloka summary||
 
"Farming, rearing cattle, trade are the natural duties of Vaishyas. Sudra's natural duty is in the form of service.“ ||44||
 
||Sloka 18.45||
 
ಸ್ವೇ ಸ್ವೇ ಕರ್ಮಣ್ಯಭಿರತಃ
 ಸಂಸಿದ್ಧಿಂ ಲಭತೇ ನರಃ|
ಸ್ವಕರ್ಮ ನಿರತಃ ಸಿದ್ಧಿಂ
 ಯಥಾ ವಿನ್ದತಿ ತತ್ ಶೃಣು ||45||
 
ಸ|| ಸ್ವೇ ಸ್ವೇ ಕರ್ಮಣಿ ಅಭಿರತಃ ನರಃ ಸಂಸಿದ್ಧಿಂ ಲಭತೇ ಸ್ವಕರ್ಮನಿರತಃ ಯಥಾ ಸಿದ್ಧಿಂ ವಿನ್ದತಿ ತತ್ ಶೃಣು||45||
 
||Sloka meanings||
 
ಸ್ವೇ ಸ್ವೇ ಕರ್ಮಣಿ ಅಭಿರತಃ ನರಃ
 - man devoted to his own duty 
 
ಸಂಸಿದ್ಧಿಂ ಲಭತೇ ಸ್ವಕರ್ಮನಿರತಃ 
- attains complete success devoted to his own duty 
 
ಯಥಾ ಸಿದ್ಧಿಂ ವಿನ್ದತಿ ತತ್ ಶೃಣು
- how one may attain success that do hear.
 
||Sloka summary||
 
"Man devoted to his own duty attains perfection devoted to his own duty. How one (devoted to his own duty) may attain success that do hear.” ||45||
 
Krishna made it clear that anybody can attain complete success or perfection, following his own duty. Perfection leads to liberation. It is not necessary that one has to read Vedas to attain knowledge and there by liberation. The path to Moksha is indeed free irrespective of the caste or position in the society.
 
So, then with these varied duties and nature, how does one proceed to cut down the bondage and attain perfection.
 
The answer follows from Krishna.
 
||Sloka 18.46||
 
ಯತಃ ಪ್ರವೃತಿರ್ಭೂತಾನಾಂ
 ಯೇನ ಸರ್ವಮಿದಂ ತತಮ್|
ಸ್ವಕರ್ಮಣಾ ತಮಭ್ಯರ್ಚ್ಯ
 ಸಿದ್ಧಿಂ ವಿನ್ದತಿ ಮಾನವಃ ||46||
 
ಸ|| ಯತಃ ಭೂತಾನಾಂ ಪ್ರವೃತ್ತಿಃ ಯೇನ ಇದಮ್ ಸರ್ವಂ ತತಮ್  ತಂ ಮಾನವಃ ಸ್ವಕರ್ಮಣಾ ಅಭ್ಯರ್ಚ್ಯ ಸಿದ್ಧಿಂ ವಿನ್ದತಿ||46||
 
||Sloka meanings||
 
ಯತಃ ಭೂತಾನಾಂ ಪ್ರವೃತ್ತಿಃ 
-  from whom the origin of entities  
 
ಯೇನ ಇದಮ್ ಸರ್ವಂ ತತಮ್ 
 - by whom alone all of this is pervaded
 
ತಂ ಮಾನವಃ ಸ್ವಕರ್ಮಣಾ ಅಭ್ಯರ್ಚ್ಯ
 - adoring him, the man through his own duties  
 
ಸಿದ್ಧಿಂ ವಿನ್ದತಿ
- attains perfection.
 
||Sloka summary||
 
" Man through his own duties attains perfection, adoring him from whom the origin of entities by whom alone all of this is pervaded." ||46||
 
Having stated that he will tell how one can attain perfection following his own duties Krishna tells a simple formula. What is that? First, he reminds us of that one from whom all the entities originated, and by whom the whole universe is pervaded. Then, he says by simply adoring him and performing one's own duties one may attain success. 
 
That, one attains success and perfection following his own duties, is almost an echo of the line in chapter 6 saying, ’ಉದ್ಧರೇದಾತ್ ಆತ್ಮಾನಂ ಆತ್ಮಾನಮವಸಾದಯೇತ್’  (6.5) effectively saying that a man my raise himself by his own efforts. 
 
 The thought about adoring him, also echoes many episodes of Bhagavatam, which is about adoring the Supreme being. It echoes to the story of Gajendra, the elephant king, whose adoring cry for the one from whom all the entities originated, and by whom the whole universe is pervaded, results in his being saved. 
 
This formula given by Krishna is free of caste and creed and gender bias.
 
Here, Shankaracharya in his Bhashyam adds, ’ಈಶ್ವರಂ ಅಭ್ಯರ್ಚ ಪೂಜಯಿತ್ವಾ ಆರಾಧ್ಯ ಕೇವಲಂ ಜ್ಞಾನ ನಿಷ್ಠಾ ಯೋಗ್ಯತಾಲಕ್ಷಣಂ ವಿಂದತಿ’ means that, ’worshipping Him according to his duties man wins perfection consisting in eligibility for the discipline of Knowledge', sounding as though this perfection is not an end in itself, but only an entry to path of Knowledge. 
 
Men, following path of action dedicating the same to the Supreme is a prescribed path of action. Krishna said ’ಲೋಕೇಸ್ಮಿನ್ ದ್ವಿವಿಧಾ ನಿಷ್ಠಾ ಪುರಾಪ್ರೋಕ್ತಾ ಮಯಾನಘ’ (ಗೀ3.3) , clearly stating two different paths though destination is the same. So the perfection that is stated in this sloka is on the path of action which does lead to liberation, not merely eligibility to the path of knowledge. It is also true that dedication on the path of action makes it easier for one to pursue path of knowledge. For the one so inclined, perfection in the path of action is also a wonderful initiation to the path of knowledge too.
 
 
||Sloka 18.47||
 
ಶ್ರೇಯಾನ್ ಸ್ವಧರ್ಮೋ ವಿಗುಣಃ
 ಪರಧರ್ಮಾತ್ಸ್ವನುಷ್ಠಿತಾತ್|
ಸ್ವಭಾವನಿಯತಂ ಕರ್ಮ 
ಕುರ್ವನ್ನಾಪ್ನೋತಿ ಕಿಲ್ಬಿಷಮ್ ||47||
 
ಸ|| ಸ್ವಧರ್ಮಃ ವಿಗುಣಃ ಅಪಿ ಅನುಷ್ಠಿತಾತ್ ಪರಧರ್ಮಾತ್ ಶ್ರೇಯಾನ್ | ಸ್ವಭಾವ ನಿಯತಮ್ ಕರ್ಮ ಕುರ್ವನ್ ಕಿಲ್ಬಿಷಮ್( ಪಾಪಮ್)  ನ ಆಪ್ನೋತಿ||47||
 
||Sloka meanings||
 
ಸ್ವಧರ್ಮಃ ವಿಗುಣಃ ಅಪಿ
 - one's own duty though defective
 
ಅನುಷ್ಠಿತಾತ್ ಪರಧರ್ಮಾತ್ ಶ್ರೇಯಾನ್
 - better than other duty followed diligently.
 
ಸ್ವಭಾವ ನಿಯತಮ್ ಕರ್ಮ ಕುರ್ವನ್
 - following the actions based on his own nature 
 
ಕಿಲ್ಬಿಷಮ್( ಪಾಪಮ್)  ನ ಆಪ್ನೋತಿ
- does not incur sin .
 
||Sloka summary||
 
"Following one's own duty, though defective, is better than other duty followed diligently. Following the actions based on his own nature one does not incur sin "||47||
 
This is like a talisman for performing one's duty without incurring sin.
 
The whole dialog of Gita is about cessation of sorrow and liberation. Read in that context, this is an eminently acceptable formula. Performing actions based on one’s own nature is better than following actions based on other's nature. One is more likely to succeed in his actions based on his own nature. Man's goal also is liberation. In the context of liberation this is a valid statement. This is also a valid management dictum, where the managements insist that one perform his duty rather than take up another's work. The uncomfortable and unacceptable reading of this dictum would be if it is meant to restrain one's duties based on his own caste. 
 
The statement, 'ಸ್ವಧರ್ಮಃ ವಿಗುಣಃ ಅಪಿ - one’s own duty though defective', seems like a statement addressed to Vaishyas and Sudras. In the context of liberation, this could only mean that they need not fall prey to false need of studying scriptures with a possibility of false understanding. Following their own duties, and simply adoring Him one can attain success which is Moksha.
 
If liberation is not the goal, then one is following the rules of Charvakas. Then there is no discussion at all. 
 
||Sloka 18.48||
 
ಸಹಜಂ ಕರ್ಮ ಕೌನ್ತೇಯ
 ಸದೋಷಮಪಿ ನ ತ್ಯಜೇತ್|
ಸರ್ವಾರಮ್ಭಹಿ ದೋಷೇಣ 
ಧೂಮೇನಾಗ್ನಿರಿವಾವೃತಾಃ ||48||
 
ಸ|| ಕೌನ್ತೇಯ ! ಸಹಜಮ್ ಕರ್ಮ ಸದೋಷಮಪಿ ನ ತ್ಯಜೇತ್ | ಧೂಮೇನ ಅಗ್ನಿಃ ಇವ ||48||
 
||Sloka meanings||
 
ಸಹಜಮ್ ಕರ್ಮ
 - duty born of one’s own nature
 
ಸದೋಷಮಪಿ ನ ತ್ಯಜೇತ್
 - though it may be faulty, not to be given up.
 
ಧೂಮೇನ ಅಗ್ನಿಃ ಇವ
 - like fire enveloped by smoke
 
ಸರ್ವಾರಮ್ಭಾಃ ದೋಷೇಣ ಆವೃತಾಃ ಹಿ
 - all initiatives are enveloped by faults
 
||Sloka summary||
 
"O Kaunteya, one may not give up duty born of one's own nature though it may be faulty. Indeed like fire enveloped by smoke, all initiatives are enveloped by faults.” ||48|| 
 
All action being evil (if the fruits are not renounced), there is no need to perform somebody else's duty however profound it may be sounding. One may as well perform one’s own duty renouncing its fruits, and that is the way forward.
 
||Sloka 18.49||
 
ಅಸಕ್ತ ಬುದ್ಧಿಃ ಸರ್ವತ್ರ
 ಜಿತಾತ್ಮಾ ವಿಗತಸ್ಪೃಹಃ|
ನೈಷ್ಕರ್ಮ್ಯಸಿದ್ಧಿಂ ಪರಮಾಂ
 ಸನ್ನ್ಯಾಸೇನಾಧಿ ಗಚ್ಛತಿ ||49||
 
ಸ|| ಸರ್ವತ್ರ ಅಸಕ್ತ ಬುದ್ಧಿಃ ಜಿತಾತ್ಮ ವಿಗತಸ್ಪೃಹಃ ಸನ್ನ್ಯಾಸೇನ ಪರಮಾಮ್ ನೈಷ್ಕರ್ಮ್ಯ ಸಿದ್ಧಿಂ ಅಧಿಗಚ್ಛತಿ||49||
 
||Sloka meanings||
 
ಸರ್ವತ್ರ ಅಸಕ್ತ ಬುದ್ಧಿಃ 
- one whose intellect remains unattached 
 
ಜಿತಾತ್ಮ ವಿಗತಸ್ಪೃಹಃ 
- one who has conquered his mind, one who is desireless
 
ಸನ್ನ್ಯಾಸೇನ 
 -  by renunciation .
 
ಪರಮಾಮ್ ನೈಷ್ಕರ್ಮ್ಯ ಸಿದ್ಧಿಂ ಅಧಿಗಚ್ಛತಿ 
- attains that state which is free from all actions
 
||Sloka summary||
 
"One whose intellect remains unattached, one who has conquered his mind, one who is desireless, attains that state, which is free from all actions by renunciation." ||49||
 
||Sloka 18.50||
 
ಸಿದ್ಧಿಂ ಪ್ರಾಪ್ತೋ ಯಥಾ ಬ್ರಹ್ಮ
 ತಥಾಽಽಪ್ನೋತಿ ನಿಬೋಧಮೇ|
ಸಮಾಸೇನೈವ ಕೌನ್ತೇಯ 
ನಿಷ್ಠಾ ಜ್ಞಾನಸ್ಯ ಯಾ ಪರಾ || 50||
 
ಸ|| ಹೇ ಕೌನ್ತೇಯ! ಸಿದ್ಧಿಂ ಪ್ರಾಪ್ತಃ ಯಥಾ ಬ್ರಹ್ಮಮಾಪ್ನೋತಿ ತಥಾ ಜ್ಞಾನಸ್ಯ ಪರಾ ನಿಷ್ಠಾಯಾ ಯದ್ ಅಸ್ತಿ ತತ್ ಸಮಾಸೇನ ಏವ ಮೇ ನಿಬೋಧ||50||
 
||Sloka meanings||
 
ಕೌನ್ತೇಯ - O Kaunteya
 
ಸಿದ್ಧಿಂ ಪ್ರಾಪ್ತಃ
 - one who achieved success 
 
ಯಥಾ ಬ್ರಹ್ಮಮಾಪ್ನೋತಿ ತಥಾ
-  by what process attains Brahman that process,
 
ಜ್ಞಾನಸ್ಯ ಪರಾ ನಿಷ್ಠಾಯಾ ಯದ್ ಅಸ್ತಿ 
- the supreme state of knowledge 
 
ತತ್ ಸಮಾಸೇನ ಏವ ಮೇ ನಿಬೋಧ 
- that know from Me briefly.
 
||Sloka summary||
 
"O, Kaunteya, know from Me briefly, by what process, one who achieved success, attains Brahman that process, and the Supreme state of knowledge."||50||
 
’ಯಥಾ ಬ್ರಹಂ ಆಪ್ನೋತಿ ತಥಾ,’ means how one attains Brahman that process; the process by which one may attain the Supreme state of Knowledge; this is going to be elaborated. 
 
What is going to be stated in the next three Slokas is about the 'how' only. Using that process one will be ready to attain Brahman.
 
How to attain Brahman has been detailed in the earlier seventeen chapters. But now this is going to be stated briefly, ಸಮಾಸೇನ. That means we will hear the essence of Gita, briefly, in the next three Slokas.
 
 ||Sloka 18.51||
 
ಬುದ್ಧ್ಯಾ ವಿಶುದ್ಧಯಾ ಯುಕ್ತೋ 
ಧೃತ್ಯಾಽಽತ್ಮಾನಂ ನಿಯಮ್ಯ ಚ|
ಶಬ್ದಾದೀನ್ ವಿಷಯಾಂ ಸ್ತ್ಯಕ್ತ್ವಾ 
ರಾಗದ್ವೇಷೌ ವ್ಯುದಸ್ಯ ಚ ||51||
 
ಸ|| ವಿಶುದ್ಧಯಾ ಬುದ್ಧ್ಯಾ ಯುಕ್ತಃ ಧೃತ್ಯಾ ಆತ್ಮಾನಮ್ ನಿಯಮ್ಯಚ ಶಬ್ದಾದೀನ್ ವಿಷಯಾನ್ ತ್ಯಕ್ತ್ವಾ ರಾಗದ್ವೇಷೌ ವ್ಯುದಸ್ಯ ಚ ||51||
 
||Sloka meanings||
 
ವಿಶುದ್ಧಯಾ ಬುದ್ಧ್ಯಾ ಯುಕ್ತಃ
 - one with purified intellect 
 
ಧೃತ್ಯಾ ಆತ್ಮಾನಮ್ ನಿಯಮ್ಯಚ 
- restraining mind (Self) with fortitude 
 
ಶಬ್ದಾದೀನ್ ವಿಷಯಾನ್ ತ್ಯಕ್ತ್ವಾ 
- rejecting the objects like sound etc
 
ರಾಗದ್ವೇಷೌ ವ್ಯುದಸ್ಯ ಚ 
- giving up attachment and aversion
 
||Sloka summary||
 
"One with purified intellect, restraining mind (Self) with fortitude, rejecting the objects like sound etc, giving up attachment and aversion (one becomes fit to attain Brahman)."||51||
 
This is in continuation of the line about telling the process by which one who achieved success, gets ready to achieve liberation.
 
The one who achieved success is endowed with purified intellect which is free from all doubts and misconceptions. He is the one who with fortitude restrained his mind from wandering along wrong paths and directing it towards Brahman. Rejecting the objects like sound, touch, form, taste, and smell whose enjoyments create bondage, and giving up attachment and aversion, he gets ready for further steps in the process of becoming fit to attain Brahman. 
 
There is more and it continues to be stated next.
 
 ||Sloka 18.52||
 
ವಿವಿಕ್ತಸೇವೀ ಲಘ್ವಾಶೀ 
ಯತವಾಕ್ಕಾಯಮಾನಸಃ|
ಧ್ಯಾನಯೋಗಪರೋ ನಿತ್ಯಂ
 ವೈರಾಗ್ಯಂ ಸಮುಪಾಶ್ರಿತಃ ||52||
 
 ಸ|| ವಿವಿಕ್ತಸೇವೀ  ಲಘ್ವಾಶೀ ಯತವಾಕ್ಕಾಯಮಾನಸಃ ನಿತ್ಯಂ ಧ್ಯಾನ ಯೋಗ ಪರಃ ವೈರಾಗ್ಯಂ ಸಮುಪಾಶ್ರಿತಃ|| 
 
||Sloka meanings||
 
ವಿವಿಕ್ತಸೇವೀ  ಲಘ್ವಾಶೀ
 - one who resorts to solitude, eating lightly
 
ಯತವಾಕ್ಕಾಯಮಾನಸಃ
- with speech, body, and mind under control 
 
ನಿತ್ಯಂ ಧ್ಯಾನ ಯೋಗ ಪರಃ 
- always intent on Yoga of meditation
 
 ವೈರಾಗ್ಯಂ ಸಮುಪಾಶ್ರಿತಃ
 - resorting to dispassion.
 
||Sloka summary||
 
" One who resorts to solitude, eating lightly, with speech, body, and mind under control, always intent on Yoga of meditation, resorting to dispassion, (one becomes fit to attain Brahman)." ||52||
 
Rejecting the objects like sound, touch, form, taste, and smell whose enjoyments create bondage, and giving up attachment and aversion, he continues pursuit of Brahman following the conditions stated in this Sloka. Namely, resorting to solitude, eating lightly, resorting to dispassion, engages in Dhyana, the yoga of meditation. 
 
This continues towards conclusion in the next Sloka.
 
We hear in the next Sloka that in this state of meditation, having given up other distortions of life like ego, pride, desire, anger etc with serene disposition becomes fit to attain Brahman.
 
||Sloka 18.53||
 
ಅಹಙ್ಕಾರಂ ಬಲಂ ದರ್ಪಂ
 ಕಾಮಂ ಕ್ರೋಧಂ ಪರಿಗ್ರಹಮ್|
ವಿಮುಚ್ಯ ನಿರ್ಮಮಃ ಶಾನ್ತೋ 
ಬ್ರಹ್ಮಭೂಯಾಯ ಕಲ್ಪತೇ ||53||
 
ಸ|| ಅಹಂಕಾರಂ ಬಲಂ ದರ್ಪಂ ಕಾಮಮ್ ಕ್ರೋಧಮ್ ಪರಿಗ್ರಹಮ್ ವಿಮುಚ್ಯ ನಿರ್ ಮಮಃ ಶಾಂತಃ ಬ್ರಹ್ಮಭೂಯಾಯ ಕಲ್ಪತೇ|| 
 
||Sloka meanings||
 
ಅಹಂಕಾರಂ ಬಲಂ ದರ್ಪಂ
 - ego, force, pride 
ಕಾಮಮ್ ಕ್ರೋಧಮ್ ಪರಿಗ್ರಹಮ್ ವಿಮುಚ್ಯ 
- renouncing desire, anger, possessions
ನಿರ್ ಮಮಃ ಶಾಂತಃ
 - rid of the sense of ownership, one who is at peace
ಬ್ರಹ್ಮಭೂಯಾಯ ಕಲ್ಪತೇ 
-  fit for the becoming Brahman.
 
||Sloka summary||
 
"Renouncing ego, force, pride, desire, anger, possessions, being rid of the sense of ownership, one who is at peace become fit for attaining Brahman.” ||53||
 
So this is the culmination of that process.
 
In these three Slokas, ways to be fit to attain Moksha are stated. They are summarized as follows.
 
One on the path of liberation shall have the following qualities for attaining Moksha -
 
-  intellect free of distortions,
-  fortitude to control the organs and mind, 
-  reject objects sound, taste, smell etc,
-  give up attachment and aversion,
 
What he supposed to do? That is also stated.
 
- Resort to solitude. 
- Eat sparingly. 
- Control speech body and mind. 
- Resort to dispassion. 
- Be involved in Yoga of meditation.
 
Such a person, in the process having given up ego, evil obstinacy, pride, desire, and any sense of ownership becomes serene. Attaining a state of peace he comes fit for becoming Brahman.
 
In sum and substance these are the qualities of one who attains success. These are also the tools for attaining Brahman too. The tools consist of characteristics to be attained as well as characteristics that need to be rejected.
 
 
||Sloka 18.54||
 
ಬ್ರಹ್ಮಭೂತಃ ಪ್ರಸನ್ನಾತ್ಮಾ
 ನ ಶೋಚತಿ ನಾಕಾಂಕ್ಷತಿ|
ಸಮಃ ಸರ್ವೇಷು ಭೂತೇಷು 
ಮದ್ಭಕ್ತಿಂ ಲಭತೇ ಪರಾಮ್ ||54||
 
ಸ|| ಬ್ರಹ್ಮಭೂತಃ ಪ್ರಸನ್ನಾತ್ಮಾ ನ ಶೋಚತಿ ನ ಕಾಂಕ್ಷತಿ | ಸರ್ವೇಷು ಭೂತೇಷು ಸಮಃ ಪರಾಂ ಮದ್ಭಕ್ತಿಂ ಲಭತೇ||54||
 
||Sloka meanings||
 
ಬ್ರಹ್ಮಭೂತಃ
- one who attained Brahman
 
ಪ್ರಸನ್ನಾತ್ಮಾ
- with tranquil mind
 
ನ ಶೋಚತಿ ನ ಕಾಂಕ್ಷತಿ
 - does not grieve or desire
 
ಸರ್ವೇಷು ಭೂತೇಷು ಸಮಃ 
- being of same attitude to all beings
 
ಪರಾಂ ಮದ್ಭಕ್ತಿಂ ಲಭತೇ
-  attains the Supreme devotion in Me
 
||Sloka summary||
 
" One who attained Brahman imbued with tranquil mind, does not grieve or desire. Being of same attitude to all beings attains the Supreme devotion in Me."||54||
 
The one who attains Brahman is at peace, with a tranquil mind. He does not grieve or desire. He has same attitude to all beings. 
 
The mark of one who attained Brahman or one who realized Self, is 'Samatva'. Being able to have same attitude to all beings and being able to see them as equal to himself. The mark of one who attained knowledge also is Samatva.
 
Such an enlightened man also attains Supreme devotion in Him.
 
Again it is worthwhile to have a brief summary of what has been said in the last few Slokas. That person having abandoned egotism (ಅಹಙ್ಕಾರಂ) strength (ಬಲಂ), arrogance (ದರ್ಪಂ), desire (ಕಾಮಂ), anger (ಕ್ರೋಧಂ), property (ಪರಿಗ್ರಹಮ್), becoming free from the notion of mine etc(ನಿರ್ಮಮಃ), and peaceful (ಶಾನ್ತೋ) he becomes fit for becoming Brahman. Attaining Brahman, he neither grieves nor desires. Treating all beings alike he attains supreme devotion (ಪರಾಂ ಭಕ್ತಿಮ್) to the Lord.
 
Thus in summary, having traversed the path of Knowledge (ಜ್ಞಾನ) he finally attains supreme (ಭಕ್ತಿ) devotion on the path to Moksha.
 
||Sloka 18.55||
 
ಭಕ್ತ್ಯಾಮಾಮಭಿಜಾನಾತಿ  
ಯಾವಾನ್ಯಶ್ಚಾಸ್ಮಿ ತತ್ತ್ವತಃ|
ತತೋ ಮಾಂ ತತ್ತ್ವತೋ ಜ್ಞಾತ್ವಾ
 ವಿಶತೇ ತದನನ್ತರಮ್ ||55||
 
ಸ|| ಭಕ್ತ್ಯಾ ಮಾಮ್ ತತ್ತ್ವತಃ ಯಾವಾನ್ ಯಃ ಚ ಅಸ್ಮಿ ಅಭಿಜಾನಾತಿ || ತತಃ ಮಾಮ್ ತತ್ತ್ವತಃ ಜ್ಞಾತ್ವಾ ತದನ್ತರಮ್ ವಿಶತೇ||55||
 
||Sloka meanings||
 
ಭಕ್ತ್ಯಾ ಮಾಮ್ ತತ್ತ್ವತಃ ಅಭಿಜಾನಾತಿ
 - with devotion one knows Me truly 
 
ಯಾವಾನ್ ಯಃ ಚ ಅಸ್ಮಿ
- as to What and who I am .
 
ತತಃ ಮಾಮ್ ತತ್ತ್ವತಃ ಜ್ಞಾತ್ವಾ
 - Thus having known Me truly
 
ತದನ್ತರಮ್ ವಿಶತೇ
 - immediately after that enters (Me) 
 
||Sloka summary||
 
"With devotion one knows Me truly as to What and who I am. Thus having known Me truly, immediately after that enters (Me) “||55||.
 
With devotion one knows Me truly, means that the thing to known, namely the Supreme, will be realized. Knowing Me fully means that he realizes the knowledge. That knowledge allows to one surmise for himself what is Brahman and who is Brahman.
 
If we read this again and again, it become clear that the devotion with which one approaches the Supreme being or the path of devotion leads one to realize the true nature of Supreme being. That is also the culmination of the path of knowledge. The end result of the path of devotion and path of knowledge is one and the same Brahman.
 
Knowing Him fully means entering Him or entering that circle of knowledge that represents Him.
 
 In the eleventh chapter we hear, "ಜ್ಞಾತುಂ ದ್ರಷ್ಠುಂ ಚ ತತ್ತ್ವೇನ ಪ್ರವೇಷ್ಠುಂ ಚ ಪರನ್ತಪ". What was said at that point also was that with supreme devotion ' He may be known truthfully seen and entered'. We hear the same thought briefly here. 
 
||Sloka 18.56||
 
ಸರ್ವಕರ್ಮಾಣ್ಯಪಿ ಸದಾ 
ಕುರ್ವಾಣೋ ಮದ್ವ್ಯಪಾಶ್ರಯಃ|
ಮತ್ಪ್ರಸಾದಾದವಾಪ್ನೋತಿ 
ಶಾಶ್ವತಂ ಪದಮವ್ಯಯಮ್ ||56||
 
ಸ||ಸರ್ವಕರ್ಮಾಣಿ ಸದಾ ಕುರ್ವಾಣಃ ಅಪಿ ಮದ್ವ್ಯಾಪಾಶ್ರಯಃ ಮತ್ಪ್ರಾಸಾದಾತ್ ಅವ್ಯಯಮ್ ಶಾಶ್ವತಮ್ ಪದಮ್ ಆಪ್ನೋತಿ|| 56||
 
||Sloka meanings||
 
ಸರ್ವಕರ್ಮಾಣಿ
  - all actions 
 
ಸದಾ ಕುರ್ವಾಣಃ ಅಪಿ 
- though performing always 
 
ಮದ್ವ್ಯಾಪಾಶ್ರಯಃ
- one who takes refuge in Me
 
ಮತ್ಪ್ರಾಸಾದಾತ್ 
- through My grace
 
ಅವ್ಯಯಮ್ ಶಾಶ್ವತಮ್ ಪದಮ್ ಆಪ್ನೋತಿ 
- attains that eternal immutable state
 
||Sloka summary||
 
"Though always performing all actions, the one who takes refuge in Me, through My grace attains that eternal immutable state “. ||56||
 
The one who takes refuge in the Supreme being, though always performing all actions, thinking of Him, will offer them to Him only. Thus he is free of all bondage and dualities. The eternal peace is a consequent step. 
 . 
||Sloka 18.57||
 
ಚೇತಸಾ ಸರ್ವ ಕರ್ಮಾಣಿ 
ಮಯಿ ಸನ್ನ್ಯಸ್ಯ ಮತ್ಪರಃ|
ಬುದ್ಧಿಯೋಗಮುಪಾಶ್ರಿತ್ಯ 
ಮಚ್ಚಿತ್ತಃ ಸತತಂ ಭವ ||57||
 
ಸ|| ಸರ್ವಕರ್ಮಾಣಿ ಚೇತಸಾ ಮಯಿ ಸನ್ನ್ಯಸ್ಯ ಮತ್ಪರಃ ಬುದ್ಧಿಯೋಗಮ್ ಉಪಾಶ್ರಿತ್ಯ ಸತತಮ್ ಮಚ್ಚಿತ್ತಃ ಭವ||57||
 
||Sloka meanings||
 
ಸರ್ವಕರ್ಮಾಣಿ
  - all actions 
 
ಚೇತಸಾ ಮಯಿ ಸನ್ನ್ಯಸ್ಯ
 -  mentally dedicating to Me 
 
ಮತ್ಪರಃ
 - accepting Me as the supreme,
 
ಬುದ್ಧಿಯೋಗಮ್ ಉಪಾಶ್ರಿತ್ಯ
 - resorting to Yoga of intellect
 
ಸತತಮ್ ಮಚ್ಚಿತ್ತಃ ಭವ 
- have your mind ever fixed on Me
 
||Sloka summary||
 
"Mentally dedicating all actions to Me, accepting Me as the supreme, resorting to Yoga of intellect, have the mind fixed on Me." ||57||
 
In Sloka (10.10) of tenth chapter, Krishna said that he will give Yoga of intellect to them who worship him with love. Which is meant to say that with Yoga of intellect one attains single focused mind, and the ability for enquiry into the essence of the Supreme being. 
 
 Here, Krishna is saying that by dedicating all actions to Him, resorting to the Yoga of intellect, fix your mind on Him. What happens if you fix your mind on Him? We hear in the next Sloka that one can overcome all difficulties.
 
||Sloka 18.58||
 
ಮಚ್ಚಿತ್ತಸರ್ವದುರ್ಗಾಣಿ
 ಮತ್ಪ್ರಸಾದಾತ್ತರಿಷ್ಯಸಿ|
ಅಥ ಚೇತ್ತ್ವಮಹಙ್ಕಾರಾನ್
 ನ ಶ್ರೋಷ್ಯಸಿ ವಿನಂಕ್ಷ್ಯಸಿ ||58||
 
ಸ|| ಮಚ್ಚಿತ್ತಃ ಮತ್ಪ್ರಸಾದಾತ್ ಸರ್ವದುರ್ಗಾಣಿ ತರಿಷ್ಯಸಿ| ಅಥ ತ್ವಮ್ ಅಹಂಕಾರಾತ್ ನ ಸೊಷ್ಯಸಿ ಚೇತ್ ವಿನಂಕ್ಷ್ಯಸಿ||58||
 
||Sloka meanings||
 
ಮಚ್ಚಿತ್ತಃ ಮತ್ಪ್ರಸಾದಾತ್
 - with mind fixed on Me, by my grace 
 
ಸರ್ವದುರ್ಗಾಣಿ ತರಿಷ್ಯಸಿ
- you will overcome all obstacles
 
ಅಥ ತ್ವಮ್ ಅಹಂಕಾರಾತ್ ನ ಸೊಷ್ಯಸಿ
 -  Because of ego you do not pay heed 
 
ವಿನಂಕ್ಷ್ಯಸಿ
- you will perish
 
||Sloka summary||
 
"With mind fixed on Me, by my grace you will overcome all obstacles. Because of ego if you do not pay heed, you will perish.” ||58||
 
With mind fixed on him, one will overcome all difficulties with his grace. Here, Krishna laid down the way to cross of the ocean of obstacles. 
 
||Sloka 18.59||
 
ಯದ್ಯಹಙ್ಕಾರಮಾಶ್ರಿತ್ಯ 
ನಯೋತ್ಸ್ಯ ಇತಿ ಮನ್ಯಸೇ|
ಮಿಥ್ಯೈಷ ವ್ಯವಸಾಯಸ್ತೇ 
ಪ್ರಕೃತಿಸ್ತ್ವಾಂ ನಿಯೋಕ್ಷಯತಿ ||59||
 
ಸ|| ಯದಿ ಅಹಂಕಾರಮ್ ಆಶ್ರಿತ್ಯ ನ ಯೋತ್ಸ್ಯೇ ಇತಿ ಮನ್ಯಸೇ ಚೇತ್ ಏಷಃ ತೇ ವ್ಯವಸಾಯಃ ಮಿಥ್ಯಾ ಪ್ರಕೃತಿಃ ತ್ವಾಮ್ ನಿಯೋಕ್ಷ್ಯತಿ ||59||
 
||Sloka meanings||
 
 ಅಹಂಕಾರಮ್ ಆಶ್ರಿತ್ಯ 
- Relying on ego 
 
ಯದಿ ನ ಯೋತ್ಸ್ಯೇ ಇತಿ ಮನ್ಯಸೇ ಚೇತ್
 - if you think that you will not fight 
 
ಏಷಃ ತೇ ವ್ಯವಸಾಯಃ ಮಿಥ್ಯಾ
 - this effort of yours is in vain.
 
ಪ್ರಕೃತಿಃ ತ್ವಾಮ್ ನಿಯೋಕ್ಷ್ಯತಿ
 - Your nature will impel you.
 
||Sloka summary||
 
"Relying on ego, if you think that you will not fight, this effort of yours is in vain. Your nature will impel you." ||59||
 
Let the ego not drive us to think we are independent and that no other advice is needed. One is truly independent only when one is free of ego. Free of ego one has the ability of dispassionate enquiry. Only that dispassionate enquiry makes one free.
 .
||Sloka 18.60||
 
ಸ್ವಭಾವಜೇನ ಕೌನ್ತೇಯ 
ನಿಬದ್ಧಸ್ಸ್ವೇನ ಕರ್ಮಣಾ|
ಕರ್ತುಂ ನೇಚ್ಛಸಿ ಮನ್ಮೋಹಾತ್ 
ಕರಿಷ್ಯಸ್ಯವಶೋಽಪಿ ತತ್ ||60||
 
ಸ|| ಕೌನ್ತೇಯ ಸ್ವಭಾವಜೇನ ಸ್ವೇನ ಕರ್ಮಣಾ ನಿಬದ್ಧಃ ಮೋಹಾತ್ ಯತ್ ಕರ್ತುಮ್ ನ ಇಚ್ಛಸಿ ತತ್ ಅಪಿ ಅವಶಃ ಅಪಿ ಕರಿಷ್ಯಸಿ||
 
||Sloka meanings||
 
ಸ್ವಭಾವಜೇನ ಸ್ವೇನ ಕರ್ಮಣಾ ನಿಬದ್ಧಃ
 - bound by actions born out your nature
 
ತತ್ ಅಪಿ ಅವಶಃ ಅಪಿ ಕರಿಷ್ಯಸಿ 
- that you will inevitably do
 
ಯತ್ ಕರ್ತುಮ್ ನ ಇಚ್ಛಸಿ
 - that you do not wish to do
 
ಮೋಹಾತ್
 - because of delusion
 
||Sloka summary||
 
"O Kaunteya, bound by actions born out your nature, you will inevitably do that which you do not wish to do, because of delusion." ||60||
 
This is addressed to Arjuna. 
 
ನಿಬದ್ಧಃ- means bound by that. Bound by the past.
 
Krishna said that bound by our nature you will inevitably do that, not what you want to do. This statement is only to indicate how difficult indeed for one to overcome his nature. But we know that though we are bound by past, the same can be overcome. The paths have been laid out.
 
 
||Sloka 18.61||
 
ಈಶ್ವರಃ ಸರ್ವಭೂತಾನಾಂ
 ಹೃದ್ದೇಶೇಽರ್ಜುನ ತಿಷ್ಟತಿ|
ಭ್ರಾಮಯನ್ಸರ್ವಭೂತಾನಿ 
ಯನ್ತ್ರಾರೂಢಾನಿ ಮಾಯಯಾ ||61||
 
ಸ|| ಹೇ ಅರ್ಜುನ! ಈಶ್ವರಃ ಮಾಯಯಾ ಸರ್ವಭೂತಾನಿ ಯನ್ತ್ರಾರೂಢಾನಿ ಇವ ಭ್ರಾಮಯನ್ ಸರ್ವಭೂತಾನಾಂ ಹೃದ್ದೇಶೇ ತಿಷ್ಠತಿ||61||
 
||Sloka meanings||
 
ಈಶ್ವರಃ ಮಾಯಯಾ - Lord 
 
ಸರ್ವಭೂತಾನಿ ಯನ್ತ್ರಾರೂಢಾನಿ ಇವ ಭ್ರಾಮಯನ್ 
- making all beings revolve as though mounted on a machine 
 
ಮಾಯಯಾ - through Maya
 
ಸರ್ವಭೂತಾನಾಂ ಹೃದ್ದೇಶೇ ತಿಷ್ಠತಿ
 - resides in the heart of all beings 
 
||Sloka summary||
 
"Lord, making all beings revolve as though mounted on a machine through Maya, resides in the heart of all beings, ". ||61||
 
All beings are moving around mechanically, as though sitting on a revolving machine, while the Lord is residing in the heart of all beings at all times. This is the typical description of the ocean of life or 'bhava sagara', crossing which is the wish of all beings. The essence of Gita is on ways to cross this ocean of worldly life. Krishna summarizes in the following Sloka, how one may cross this ocean.
 
 
||Sloka 18.62||
 
ತಮೇವ ಶರಣಂ ಗಚ್ಛ
 ಸರ್ವಭಾವೇನ ಭಾರತ|
ತತ್ ಪ್ರಾಸಾದಾತ್ಪರಾಂ ಶಾನ್ತಿಂ 
ಸ್ಥಾನಂ ಪ್ರಾಪ್ಸ್ಯಸಿ ಶಾಶ್ವತಮ್ ||62||
 
ಸ|| ಹೇ ಭಾರತ! ಸರ್ವಭಾವೇನ ತಮ್ ( ಹೃದಯತ್ಸ್ಥಂ ) ಏವ ಶರಣಂ ಗಚ್ಛ | ತತ್ ಪ್ರಸಾದಾತ್ ಪರಾಮ್ ಶಾನ್ತಿಮ್ ಶಾಶ್ವತಮ್ ಸ್ಥಾನಮ್ ಪ್ರಾಪ್ಸ್ಯಸಿ||62||
 
||Sloka meanings||
 
ಸರ್ವಭಾವೇನ  
- in all ways ( with speech, mind, and actions) 
 
ತಮ್ ಏವ ಶರಣಂ ಗಚ್ಛ
 - you take refuge in him 
 
ತತ್ ಪ್ರಸಾದಾತ್ 
- with his grace
 
ಪರಾಮ್ ಶಾನ್ತಿಮ್ ಶಾಶ್ವತಮ್ ಸ್ಥಾನಮ್
 - supreme peace and eternal state 
 
ಪ್ರಾಪ್ಸ್ಯಸಿ
- you will attain.
 
||Sloka summary||
 
"In all ways (with speech, mind, and actions) you take refuge in him. With his grace you will attain supreme peace and eternal state." ||62||
 
The summary is that the one who is seemingly made to revolve around as though mounted on a machine, the one who is bound by actions dictated by nature, if he seeks refuge in Him, then he will attain supreme peace and eternal state by His grace. Let go of ego and take refuge in him is simplest summary of Gita.
 
||Sloka 18.63||
 
ಇತಿ ತೇ ಜ್ಞಾನಮಾಖ್ಯಾತಂ
ಗುಹ್ಯಾದ್ಗುಹ್ಯತರಂ ಮಯಾ|
ವಿಮೃಶ್ಯೈತತ್ ಅಶೇಷೇಣ
 ಯಥೇಚ್ಛಸಿ ತಥಾ ಕುರು ||63||
 
ಸ||ಇತಿ ಗುಹ್ಯಾತ್ ಗುಹ್ಯತರಮ್ ಜ್ಞಾನಮ್ ಮಯಾ ತೇ ಆಖ್ಯಾತಮ್ | ಏತತ್ ಅಶೇಷೇಣ ವಿಮೃಶ್ಯ ಯಥಾ ಇಚ್ಛಸಿ ತಥಾ ಕುರು||63||
 
||Sloka meanings||
 
ಇತಿ ಗುಹ್ಯಾತ್ ಗುಹ್ಯತರಮ್ ಜ್ಞಾನಮ್
 - thus this very secret knowledge 
 
ಮಯಾ ತೇ ಆಖ್ಯಾತಮ್
 - taught by me to you
 
ಏತತ್ ಅಶೇಷೇಣ ವಿಮೃಶ್ಯ
 - understanding  this fully 
 
ಯಥಾ ಇಚ್ಛಸಿ ತಥಾ ಕುರು
- do as you like 
 
||Sloka summary||
 
"Thus this very secret knowledge taught by Me to you. Understanding this fully do as you like." ||63||
 
Krishna indicated here that this is the conclusion of the discourse and that Arjuna was free to do whatever he liked. Krishna continued. Krishna still has a last word, in the last few Slokas.
 
||Sloka 18.64||
 
ಸರ್ವಗುಹ್ಯತಮಂ ಭೂಯಃ
 ಶೃಣುಮೇ ಪರಮಂ ವಚಃ|
ಇಷ್ಟೋಽಸಿ ಮೇ ದೃಢಮಿತಿ
 ತತೋ ವಕ್ಷ್ಯಾಮಿತೇ ಹಿತಮ್ ||64||
 
ಸ|| ಸರ್ವಗುಹ್ಯತಮಮ್ ಪರಮಮ್ ಮೇ ವಚಃ ಭೂಯಃ ಶೃಣು| (ತ್ವಂ) ಮೇ ದೃಢಂ ಇಷ್ಟಃ ಅಸಿ ಇತಿ |  ತತಃ ತೇ ಹಿತಮ್ ವಕ್ಷ್ಯಾಮಿ||64||
 
||Sloka meanings||
 
ಸರ್ವಗುಹ್ಯತಮಮ್ ಪರಮಮ್
 - this very secret and supreme 
 
ಮೇ ವಚಃ ಭೂಯಃ ಶೃಣು
-  hear my words again .
 
ಮೇ ದೃಢಂ ಇಷ್ಟಃ ಅಸಿ ಇತಿ
 -  Since you are dear to me 
 
ತತಃ ತೇ ಹಿತಮ್ ವಕ್ಷ್ಯಾಮಿ
- so I say what is good for you
 
||Sloka summary||
 
"This very secret and supreme words of mine please listen. Since you are dear to Me, so I say what is good for you.” ||64||
 
What is he going to tell as his last word? 
 
||Sloka 18.65||
 
ಮನ್ಮನಾಭವ ಮದ್ಭಕ್ತೋ 
ಮದ್ಯಾಜೀಮಾಂ ನಮಸ್ಕುರು|
ಮಾಮೇ ವೈಷ್ಯಸಿ ಸತ್ಯಂ 
ತೇ ಪ್ರತಿಜಾನೇ ಪ್ರಿಯೋಽಸಿ ಮೇ ||65||
 
ಸ|| ಮನ್ ಮನಾಃ ಮದ್ಭಕ್ತಃ ಮದ್ಯಾಜೀ ಭವ| ಮಾಮ್ ನಮಸ್ಕುರು| ಮಾಮ್ ಏವ ಏಷ್ಯಸಿ |(ತ್ವಂ) ಮೇ ಪ್ರಿಯಃ ಅಸಿ| ತೇ ಸತ್ಯಂ ಪ್ರತಿಜಾನೇ ||65||
 
||Sloka meanings||
 
ಮನ್ ಮನಾಃ 
- set your mind on Me 
 
ಮದ್ಭಕ್ತಃ
 - be My devotee
 
ಮದ್ಯಾಜೀ ಭವ
- be My worshipper
 
ಮಾಮ್ ನಮಸ್ಕುರು
- bow down to Me
 
ಮಾಮ್ ಏವ ಏಷ್ಯಸಿ
 - you will attain Me
 
ಮೇ ಪ್ರಿಯಃ ಅಸಿ
-  You are dear to Me
 
ತೇ ಸತ್ಯಂ ಪ್ರತಿಜಾನೇ
 - Truly I promise thus
 
||Sloka summary||
 
"Set your mind on Me. Be My devotee. Be My worshipper. Bow down to Me. You will attain Me. Truly I promise thus, as you are dear to Me." ||65||
 
This is a promise. This is the gist that is to be understood and internalized. 
 
'Set your mind on Me. Be My devotee. Be My worshipper. Bow down to Me. You will attain Me'. 
 
This is a universal promise. This is not conditioned by any other aspect of the devotee.
 
There is more.
 
||Sloka 18.66||
 
ಸರ್ವಧರ್ಮಾನ್ ಪರಿತ್ಯಜ್ಯ
 ಮಾಮೇಕಂ ಶರಣಂ ವ್ರಜ|
ಅಹಂ ತ್ವಾ ಸರ್ವಪಾಪೇಭ್ಯೋ
 ಮೋಕ್ಷಯಿಷ್ಯಾಮಿ ಮಾ ಶುಚಃ ||66||
 
ಸ|| ಸರ್ವಧರ್ಮಾನ್ ಪರಿತ್ಯಜ್ಯ ಮಾಮ್ ಏಕಂ ಶರಣಂ ವ್ರಜ || ಅಹಮ್ ತ್ವಾಂ ಸರ್ವಪಾಪೇಭ್ಯೋ ಮೋಕ್ಷಯಿಷ್ಯಾಮಿ | ಮಾಶುಚಃ||66||
 
||Sloka meanings||
 
ಸರ್ವಧರ್ಮಾನ್ ಪರಿತ್ಯಜ್ಯ 
- abandoning all form of rites and duties 
 
ಮಾಮ್ ಏಕಂ ಶರಣಂ ವ್ರಜ 
- take refuge in Me
 
ಅಹಮ್ ತ್ವಾಂ ಸರ್ವಪಾಪೇಭ್ಯೋ ಮೋಕ್ಷಯಿಷ್ಯಾಮಿ
- I will free you from all sins 
 
 ಮಾಶುಚಃ
 - do not grieve 
 
||Sloka summary||
 
" Abandoning all form of rites and duties take refuge in Me. I will free you from all sins. Do not grieve." ||66||
 
Abandoning all rites and duties, without exception, take refuge in Him. This as forceful as it can be. It is as though commanding one to say to himself, 'I shall become self-fulfilled through God’s grace', which does not depend on anything else. Contemplate on the lord with intense love or devotion, with the belief that this alone is the Supreme reality. The promise is that one is free from all sins. He will have no sorrow. 
 
Thus ends the discourse which started with the words, 'ಅಶೋಚಾನನ್ವಶೋಚಸ್ತ್ವಂ,’ that you are grieving about things that should not be grieved for. The end is fittingly rounded with,'ಮಾಶುಚಃ’, ’do not grieve'. 
 
 In a simple reading, the last Sloka has no hint of the difficult path of knowledge. Only a path of unconditional devotion is told for attaining liberation. This is easily understood by a common man. Thus, this is within the realm of people who are not well versed in Sastras. Once devotee takes refuge in the Supreme being, Bhagavan frees him from all sins, making one attain the supreme state. In that state there is no scope for sorrow. That is also said in the Sloka, by saying 'ಮಾಶುಚಃ’. 
 
There are deeper reflections on the words uttered here. 
 
The fruit of all actions and rites is embedded in the act of taking refuge in Him. By attaining which everything else is attained, that is attained by taking refuge in Him. Hence the exhortation to take refuge in Him, to the exclusion of every other activity. That is the gist of this exhortation of Bhagavan.
 
'Self' being the other form of 'Him', the exhortation effectively means, leaving all the objects or renunciation of all objects, take refuge in Self. Liberation is attained by that. By renunciation one attains liberation. This, taking refuge in Self, is also pinnacle of on the path of knowledge
 
This Sloka can also be read in the context of Yoga of Kshetra and Kshetrajnya. In the idiom of the yoga of Field and the Knower of the Field, the exhortation means the following: Renunciation of all thoughts about objects in the form of Field, take refuge in the knower of the field namely Self or Paramatman.
 
Shankaracharya in his commentary says that Gita Sastra is embedded in this Sloka. 'ಸರ್ವಧರ್ಮಾನ್ ಪರಿತ್ಯಜ್ಯ - abandoning all form of rites and duties', reiterates renunciation of all actions. Steadfastness in knowledge has been iterated in, ‘take refuge in Me'. 
 
While there may be many interpretations, no one can explain the intent of Bhagavan other than to repeat the actual words leaving everyone to have their own understanding. Ultimately knowing this truth, do not grieve is the command.
 
Thus, the dialogue which started with a statement that there is no scope for sorrow, ends in a statement that reiterates that by taking refuge in Him, there is no scope for sorrow. 
 
||Sloka 18.67||
 
ಇದಂ ತೇ ನಾ ತಪಸ್ಕಾಯ
 ನಾ ಭಕ್ತಾಯ ಕದಾಚನ|
ನ ಚಾಽಶುಶ್ರೂಷವೇ ವಾಚ್ಯಂ 
ನ ಚ ಮಾಂ ಯೋಽಭ್ಯಸೂಯತಿ ||67||
 
ಸ||ತೇ ( ಅಭಿಹಿತಮ್) ಇದಂ ( ಗೀತಾಶಾಸ್ತ್ರಮ್) ಕದಾಚನ ಅ ತಪಸ್ಕಾಯ ನ ವಾಚ್ಯಮ್| ಅಭಕ್ತಾಯಾ ಅಶುಶ್ರೂಷವೇ ಚ ನ ವಾಚ್ಯಮ್| ಯಃ ಮಾಮ್ ಅಭ್ಯಸೂಯತಿ ತಸ್ಮೈ ಚ ನ ವಾಚ್ಯಂ||67||
 
||Sloka meanings||
 
ತೇ ( ಅಭಿಹಿತಮ್) ಇದಂ ( ಗೀತಾಶಾಸ್ತ್ರಮ್)
 - This that was told to you
 
ಕದಾಚನ ಅ ತಪಸ್ಕಾಯ ನ ವಾಚ್ಯಮ್
- never be told to one devoid of austerities,
 
ಅಭಕ್ತಾಯಾ ಅಶುಶ್ರೂಷವೇ ಚ ನ ವಾಚ್ಯಮ್
- never be told to one who is not a devotee, or  who does not render service, 
 
ಯಃ ಮಾಮ್ ಅಭ್ಯಸೂಯತಿ ತಸ್ಮೈ ಚ ನ ವಾಚ್ಯಂ -
never be told to one who reviles Me
 
||Sloka summary||
 
"This, that was told to you, is never be told to one devoid of austerities. Never be told to one who is not a devotee, or who does not render service.  Never be told to one who reviles Me." ||67||
 
Krishna there upon effectively describes those who can and cannot receive this teaching. 
 
This knowledge of Gita may be taught to one involved in austerities or in the path of liberation, or to a devotee or anyone involved in service without fruits. Krishna specifically bans its being conveyed to people who are devoid of austerities, who are not devoted, who are not involved in service and those who speak ill of him.
 
This is also in line with thoughts expressed in 3.26 and 3.29 specifically stating that man of wisdom shall not destabilize the mind of an ignorant one attached to fruits of actions. 
 
||Sloka 18.68||
 
ಯ ಇಮಂ ಪರಮಂ ಗುಹ್ಯಂ
 ಮದ್ಭಕ್ತೇಷ್ವಭಿಧಾಸ್ಯತಿ|
ಭಕ್ತಿಂ ಮಯಿ ಪರಾಂ ಕೃತ್ವಾ
 ಮಾಮೇವೈಷ್ಯತ್ಯಸಂಶಯಃ ||68||
 
ಸ||ಯಃ ಪರಮಂ ಗುಹ್ಯಂ ಇಮಮ್ ಗೀತಾಶಾಸ್ತ್ರಂ ಮದ್ಭಕ್ತೇಷು ಅಭಿದಾಸ್ಯತಿ ಮಯಿ ಪರಾಮ್ ಭಕ್ತಿಂ ಕೃತ್ವಾ ಅಶಂಸಯಃ ಮಾಮ್ ಏವ ಏಷ್ಯತಿ||68||
 
||Sloka meanings||
 
 ಪರಮಂ ಗುಹ್ಯಂ ಇಮಮ್ ಗೀತಾಶಾಸ್ತ್ರಂ
 - this highest secret 
 
ಯಃ ಮದ್ಭಕ್ತೇಷು ಅಭಿದಾಸ್ಯತಿ 
- whoever imparts to My devotee 
 
ಮಯಿ ಪರಾಮ್ ಭಕ್ತಿಂ ಕೃತ್ವಾ
 - with utmost devotion to Me
 
ಅಶಂಸಯಃ ಮಾಮ್ ಏವ ಏಷ್ಯತಿ 
-  will attain Me without any doubt
.
||Sloka summary||
 
"Whoever with utmost devotion to Me, imparts this highest secret to My devotee, will attain Me without any doubt “. ||68||
 
Whoever imparts this secret dialogue of Krishna and Arjuna in both letter and spirit will attain liberation.
 
How is to be taught? 
 
It is to be taught with utmost devotion-ಪರಾಮ್ ಭಕ್ತಿಂ.
 
Shankaracharya says that the use of words of Devotee and devotion, effectively repeating the word devotion, shows that the eligibility for cultivating this Gita Sastra is bound up with devotion to God alone. 
 
||Sloka 18.69||
 
ನ ಚ ತಸ್ಮಾನ್ ಮನುಷ್ಯೇಷು
 ಕಶ್ಚಿನ್ಮೇ ಪ್ರಿಯಕೃತ್ತಮಃ|
ಭವಿತಾ ನ ಚ ಮೇ ತಸ್ಮಾತ್
 ಅನ್ಯಃ ಪ್ರಿಯತರೋ ಭುವಿ ||69||
 
ಸ||ಮನುಷ್ಯೇಷು ತಸ್ಮಾತ್ ಮೇ ಪ್ರಿಯಕೃತ್ತಮಃ ಕಶ್ಚಿತ್ ನ ಚ |ತಸ್ಮಾತ್ ಮೇ ಅನ್ಯಃ ಪ್ರಿಯತರಃ ಭುವಿ ಭವಿತಾ ನ ಚ ||69||
 
||Sloka meanings||
 
ಮನುಷ್ಯೇಷು ತಸ್ಮಾತ್ 
- compared with him, among people
 
ಮೇ ಪ್ರಿಯಕೃತ್ತಮಃ ಕಶ್ಚಿತ್ ನ ಚ
 - there is none who can perform a deed dear to me.
 
ಭವಿತಾ ನ ಚ
 - nor will there be
 
 ಮೇ  ಅನ್ಯಃ ಪ್ರಿಯತರಃ ತಸ್ಮಾತ್
- another dearer one than him to Me
 
ಭುವಿ 
-  in this world 
 
||Sloka summary||
 
"Compared with him, among men there is none who can perform a deed dearer to me. Nor will there be another one dearer than him to Me in this world." ||69||
 
Saying 'compared with him' etc, the teacher of Gita is placed at a higher pedestal, being dear to God. 
 
That is the fruit for the teacher of Gita Sastra.
 
||Sloka 18.70||
 
ಅಧ್ಯೇಷ್ಯತೇ ಚ ಯ ಇಮಂ
 ಧರ್ಮ್ಯಂ ಸಂವಾದಮಾವಯೋಃ|
ಜ್ಞಾನಯಜ್ಞೇನ ತೇನಾಹ 
ಮಿಷ್ಟಃಸ್ಯಾಮಿತಿ ಮೇ ಮತಿಃ ||70||
 
ಸ|| ಯಃ ಚ ಧರ್ಮ್ಯಮ್ ಆವಯೋಃ ಇಮಂ ಸಂವಾದಮ್ ಅಧ್ವೇಷ್ಯತೇ ( ಅಧ್ಯಯನಂ ಕರೋತಿ ಇತಿ) ತೇನ ಜ್ಞಾನಯಜ್ಞೇನ ಅಹಂ ಇಷ್ಟಃ ಸ್ಯಾಮ್ ಇತಿ ಮೇ ಮತಿಃ||70||
 
||Sloka meanings||
 
ಯಃ ಅಧ್ವೇಷ್ಯತೇ 
-  whoever studies
 
ಯಃ ಚ ಧರ್ಮ್ಯಮ್ ಸಂವಾದಮ್ ಆವಯೋಃ
 -  this sacred conversation between us 
 
ಅಹಂ ಇಷ್ಟಃ ಸ್ಯಾಮ್
 - I am adored by him 
 
ತೇನ ಜ್ಞಾನಯಜ್ಞೇನ
 - through this sacrifice of knowledge by him 
 
ಇತಿ ಮೇ ಮತಿಃ
- this is my view.
 
||Sloka summary||
 
"Whoever studies this sacred conversation between us, I am adored by him through this sacrifice of knowledge by him. This is my view." ||71||
 
The one who studies or learns this Gita Sastra, is effectively performing a Sacrifice. A sacrifice of knowledge. Thus, the study of Gita is exalted, as being equal to a Sacrifice
 
||Sloka 18.71||
 
ಶ್ರದ್ಧವಾನ್ ಅನಸೂಯಶ್ಚ 
ಶೃಣುಯಾದಪಿ ಯೋ ನರಃ|
ಸೋಽಪಿ ಮುಕ್ತಃ ಶುಭಾನ್ ಲೋಕಾನ್
 ಆಪ್ನುಯಾತ್ಪುಣ್ಯಕರ್ಮಣಾಮ್ ||71||
 
ಸ|| ಯಃ ನರಃ ಶ್ರದ್ಧವಾನ್ ಅನಸೂಯಃ ಚ ಶೃಣುಯಾತ್ ಅಪಿ - ಸಃ ಅಪಿ - ( ಪಾಪಕರ್ಮಣಾಂ)ಮುಕ್ತಃ ಪುಣ್ಯಕರ್ಮಣಾನ್ ಲೋಕಾನ್ ಆಪ್ನೋತಿ||71||
 
||Sloka meanings||
 
ಯಃ ನರಃ ಶ್ರದ್ಧವಾನ್
 - any man who is with faith 
 
ಅನಸೂಯಃ ಚ
 - free from jealousy 
 
ಶೃಣುಯಾತ್ ಅಪಿ
- listens to this 
 
ಸಃ ಅಪಿ - ( ಪಾಪಕರ್ಮಣಾಂ)ಮುಕ್ತಃ 
- that one being freed 
 
ಪುಣ್ಯಕರ್ಮಣಾನ್ ಲೋಕಾನ್ ಆಪ್ನೋತಿ 
-  attains the worlds of those performing meritorious deeds
 
||Sloka summary||
 
"Any man who is with faith, and free from jealousy, merely listens to this,  that one being freed attains the worlds of those performing meritorious deeds “. ||71||
 
The fruits of following Gita continue. A listener with faith acquires merits of one who performed meritorious deeds. Unlike many other 'Phala stutis', here Bhagavan himself is stating the fruits.
 
 
||Sloka 18.72||
 
ಕಚ್ಛಿದೇತತ್ ಶ್ರುತಂ ಪಾರ್ಥ
 ತ್ವಯೈಕಾಗ್ರೇಣಚೇತಸಾ|
ಕಚ್ಚಿದಜ್ಞಾನಸಮ್ಮೋಹಃ
 ಪ್ರಣಷ್ಟಸ್ತೇ ಧನಞ್ಜಯ ||72||
 
ಸ|| ಹೇ ಪಾರ್ಥ ಏತತ್ ತ್ವಯಾ ಏಕಾಗ್ರೇಣ ಚೇತಸಾ ಶ್ರುತಂ ಕಶ್ಚಿತ್ | ಹೇ ಧನಂಜಯ ತೇ ಅಜ್ಞಾನಸಮ್ಮೋಹಃ ಪ್ರಣಷ್ಟಃ ಕಶ್ಚಿತ್ ?||
 
||Sloka meanings||
 
ಪಾರ್ಥ - O Partha
 
ಶ್ರುತಂ ಕಶ್ಚಿತ್
 - has this been heard
 
ಏತತ್ ತ್ವಯಾ ಏಕಾಗ್ರೇಣ ಚಿತ್ತಸಾ 
- by you with one pointed mind? 
 
ತೇ ಅಜ್ಞಾನಸಮ್ಮೋಹಃ 
-  your delusion created by ignorance
 
ಪ್ರಣಷ್ಟಃ ಕಶ್ಚಿತ್
 - has it been destroyed 
 
||Sloka summary||
 
"O Partha has this been heard by you with one pointed mind?  Your delusion created by ignorance; has it been destroyed? “. ||72|| 
 
Krishna asked Arjuna if he has heard this with one pointed mind. He also asked him, if he is rid of the delusion causing sorrow.
 
'ಏಕಾಗ್ರೇಣಚೇತಸಾ’ means, with a mind that is focused. One has to be totally attentive when listening to his master. Without such focus the understanding of the subject is not reached nor the destruction of ignorance happens.
 
The response of Arjuna was clear.
 
||Sloka 18.72||
 
ಅರ್ಜುನ ಉವಾಚ||
 
ನಷ್ಟೋಮೋಹಃ ಸ್ಮೃತಿರ್ಲಬ್ಧಾ 
ತ್ವತ್ ಪ್ರಾಸಾದಾನ್ಮಯಾಽಚ್ಯುತ|
ಸ್ಥಿತೋಽಸ್ಮಿ ಗತಸನ್ದೇಹಃ
  ಕರಿಷ್ಯೇ ವಚನಂ ತವ ||73||
 
ಸ|| ಹೇ ಅಚ್ಯುತ! ತ್ವತ್ಪ್ರಾಸಾದಾತ್ ಮೋಹಃ ನಷ್ಟಃ| ಮಯಾ ಸ್ಮೃತಿಃ ಲಬ್ಧಾ |ಗತಸಂದೇಹಃ ಸ್ಥಿತಃ ಅಸ್ಮಿ| ತವ ವಚನಂ ಕರಿಷ್ಯೇ||73||
 
||Sloka meanings||
 
ತ್ವತ್ಪ್ರಾಸಾದಾತ್ ಮೋಹಃ ನಷ್ಟಃ 
- by your grace my ignorance has been destroyed 
 
ಮಯಾ ಸ್ಮೃತಿಃ ಲಬ್ಧಾ 
- I have  regained my memory
 
ಗತಸಂದೇಹಃ ಸ್ಥಿತಃ ಅಸ್ಮಿ
- I stand with my doubts removed
 
ತವ ವಚನಂ ಕರಿಷ್ಯೇ
- I shall follow your instruction
 
||Sloka summary||
 
"O Achyuta, by your grace my ignorance has been destroyed. I have regained my memory. I stand with my doubts removed. I shall follow your instruction “. ||72||
 
Arjuna said that the erroneous understanding born of ignorance has been destroyed. Arjuna regained the memory. It is the memory of knowledge of Self. It is the memory of his duty.  Arjuna like a true disciple says that he is ready to follow his master's direction. Thus, the conversation of Krishna and Arjuna concludes.
 
This conversation was brought to life by Sanjaya with the grace of Vyasa. All through it has been the voice of Sanjaya bringing g the message of Bhagavan. Now Sanjaya speaks for himself, linking the wonderful dialogue back to the main story of Mahabharata.
      
||Sloka 18.74||
 
ಸಂಜಯ ಉವಾಚ||
 
ಇತ್ಯಾಹಂ ವಾಸುದೇವಸ್ಯ
 ಪಾರ್ಥಸ್ಯ ಚ ಮಹಾತ್ಮನಃ|
ಸಂವಾದಮಿಮಮಶ್ರೌಷಂ
 ಅದ್ಭುತಂ ರೋಮಹರ್ಷಣಮ್ ||74||
 
ಸ||ಇತಿ ಅಹಂ ವಾಸುದೇವಸ್ಯ ಮಹಾತ್ಮನಃ ಪಾರ್ಥಸ್ಯ ಇಮಮ್ ಅದ್ಭುತಮ್ ರೋಮಹರ್ಷನಮ್ ಸಂವಾದಮ್ ಅಶ್ರೌಷಮ್||74||
 
||Sloka meanings||
 
ಇತಿ ಅಹಂ ವಾಸುದೇವಸ್ಯ ಮಹಾತ್ಮನಃ ಪಾರ್ಥಸ್ಯ 
 - thus Vasudeva's  and the great soul Arjuna's 
 
ಇಮಮ್ ಅದ್ಭುತಮ್
 - this wonderful 
 
ರೋಮಹರ್ಷನಮ್ ಸಂವಾದಮ್ ಅಹಂ ಅಶ್ರೌಷಮ್
- I heard conversation that makes one's hair stand on its end
 
||Sloka summary||
 
Sanjaya said:
"Thus, I heard Vasudeva’s and the great soul Arjuna's wonderful conversation, that makes one's hair stand on its end." ||74||
 
Sanjaya used two words to describe the dialog he heard. 'ಅದ್ಭುತಂ ರೋಮಹರ್ಷಣಮ್,’ wonderful and that which makes one's hair stand on its end. 
 
||Sloka 18.75||
 
ವ್ಯಾಸಪ್ರಾಸಾದಾತ್ ಶ್ರುತವಾನೇ 
ಏತತ್ ಗುಹ್ಯತಮಂ ಪರಮ್|
ಯೋಗಂ ಯೋಗೇಶ್ವರಾತ್ ಕೃಷ್ಣಾತ್ 
ಸಾಕ್ಷಾತ್ ಕಥಯತಃ ಸ್ವಯಮ್ ||75||
 
ಸ|| ವ್ಯಾಸ ಪ್ರಸಾದಾತ್ ಅಹಮ್ ಗುಹ್ಯಮ್ ಪರಮ್ ಏತತ್ ಯೋಗಮ್ ಸ್ವಯಮ್  ಕಥಯತಃ  ಯೋಗೇಶ್ವರಾತ್ ಕೃಷ್ಣಾತ್ ಸಾಕ್ಷಾತ್ ಶ್ರುತವಾನ್||75||
 
||Sloka meanings||
 
ವ್ಯಾಸ ಪ್ರಸಾದಾತ್  ಅಹಮ್ ಶ್ರುತವಾನ್
- through the favor of sage Vyasa I heard 
 
ಗುಹ್ಯಮ್ ಪರಮ್ ಏತತ್ ಯೋಗಮ್ 
- this very secret Yoga 
 
ಯೋಗೇಶ್ವರಾತ್ ಕೃಷ್ಣಾತ್ ಸಾಕ್ಷಾತ್ 
- directly from Krishna the lord of Yogas 
 
ಸ್ವಯಮ್  ಕಥಯತಃ 
 - while he himself was speaking 
 
||Sloka summary||
 
"Through the favor of sage Vyasa I heard this very secret Yoga, directly from Krishna the lord of Yogas while he himself was speaking". ||75||
 
Having heard this directly from Krishna by the grace of Vyasa, who gave him the divine sight to be able to see and hear all that happened, Sanjaya is now telling the King Dhritarashtra. 
 
This no doubt is a wonderful conversation. A conversation that is thrilling to hear. 
 
Arjuna, who appeared at the beginning of this discourse as one who is completely disoriented, is now transformed to a high soul (Mahatma). That is the grace of being the active participant in this wonderful conversation.
 
Though related by Sanjaya who recited conversation in totality to Dhritarashtra, this is what was told directly by the Supreme being Vasudeva himself .
 
||Sloka 18.76||
 
ರಾಜನ್ ಸಂಸ್ಮೃತ್ಯ ಸಂಸ್ಮೃತ್ಯ
 ಸಂವಾದಮಿಮಮದ್ಭುತಮ್|
ಕೇಶವಾರ್ಜುನಯೋಃ ಪುಣ್ಯಂ 
ಹೃಷ್ಯಾಮಿ ಚ ಮುಹುರ್ಮುಹುಃ ||76||
 
ಸ|| ಹೇ ರಾಜನ್ ! ಅದ್ಭುತಂ ಪುಣ್ಯಮ್  ಕೇಶವಾರ್ಜುನಯೋಃ ಇಮಂ ಸಂವಾದಂ ಸಂಸ್ಮೃತ್ಯ ಸಂಸ್ಮೃತ್ಯ ಮುಹುಮುಹುಃ ಹೃಷ್ಯಾಮಿ||76||
 
||Sloka meanings||
 
ರಾಜನ್ - O King
 
ಸಂಸ್ಮೃತ್ಯ ಸಂಸ್ಮೃತ್ಯ
 - recollecting again and again
 
ಕೇಶವಾರ್ಜುನಯೋಃ ಇಮಂ ಸಂವಾದಂ
 - Krishna and Arjuna's this conversation
 
ಅದ್ಭುತಂ ಪುಣ್ಯಮ್
  - wonderful and auspicious
 
ಮುಹುಮುಹುಃ ಹೃಷ್ಯಾಮಿ
- rejoice again and again.
 
||Sloka summary||
 
"O King, recollecting again and again this wonderful and auspicious conversation of Krishna and Arjuna, I rejoice again and again. “. ||76||
  
Any one reading these lines of Sanjaya would be also automatically thrilled to the core. Sanjaya truly brought out the thrill one would feel, in these concluding lines. 
 
||Sloka 18.77||
 
ತಚ್ಚ ಸಂಸ್ಮೃತ್ಯ ಸಂಸ್ಮೃತ್ಯ
 ರೂಪಮತ್ಯದ್ಭುತಂ ಹರೇಃ|
ವಿಸ್ಮಯೋ ಮೇ ಮಹಾನ್ ರಾಜನ್ 
 ಹೃಷ್ಯಾಮಿ ಚ ಪುನಃ ಪುನಃ ||77||
 
ಸ|| ರಾಜನ್ ಹರೇಃ ಅತ್ಯದ್ಭುತಮ್ ತತ್ ಚ ರೂಪಮ್ ಸಂಸ್ಮೃತ್ಯ ಸಂಸ್ಮೃತ್ಯ ಮೇ ಮಹಾನ್ ವಿಸ್ಮಯಃ ಭವತಿ | ಪುನಃ ಪುನಃ ಚ ಹೃಷ್ಯಾಮಿ||77||
 
||Sloka meanings||
 
ರಾಜನ್’
- O King
 
ಸಂಸ್ಮೃತ್ಯ ಸಂಸ್ಮೃತ್ಯ 
- recollecting again and again 
 
ಹರೇಃ ಅತ್ಯದ್ಭುತಮ್ ತತ್ ಚ ರೂಪಮ್
 - extraordinary form of SriHari
 
ಮೇ ಮಹಾನ್ ವಿಸ್ಮಯಃ ಭವತಿ 
- I am struck with wonder
 
ಪುನಃ ಪುನಃ ಚ ಹೃಷ್ಯಾಮಿ
- I rejoice again and again 
 
||Sloka summary||
 
" O King, recollecting again and again the extraordinary form of Sri Hari, I am struck with wonder. And I rejoice again and again.“ ||77||
 
This dialog of Krishna and Arjuna is indeed memorable. Sanjay having heard this dialog directly, was thrilled to the core. So is any reader even after many ages. These Slokas truly reflect the delight of Sanjaya in recounting them. 
 
||Sloka 18.78||
 
ಯತ್ರ ಯೋಗೇಶ್ವರಃ ಕೃಷ್ಣೋ
 ಯತ್ರ ಪಾರ್ಥೋ ಧನುರ್ಧರಃ |
ತತ್ರಶ್ರೀರ್ವಿಜಯೋ ಭೂತಿಃ 
ಧೃವಾನ್ ಇತಿ ಮತಿರ್ಮಮ ||78||
 
ಸ|| ಯತ್ರ ಯೋಗೇಶ್ವರಃ ಕೃಷ್ಣಃ (ತಿಷ್ಟತಿ) ಯತ್ರ ಧನುರ್ಧರಃ ಪಾರ್ಥಃ (ತಿಷ್ಟತಿ) ತತ್ರ ಶ್ರೀಃ ವಿಜಯಃ ಭೂತಿಃ ಧ್ರುವಾ ನೀತಿಃ ಸನ್ತಿ ಇತಿ ಮಮ ಮತಿಃ||
 
||Sloka meanings||
 
ಯತ್ರ ಯೋಗೇಶ್ವರಃ ಕೃಷ್ಣಃ 
- where there is the Lord of Yogas Krishna
 
ಯತ್ರ ಧನುರ್ಧರಃ ಪಾರ್ಥಃ 
- where there is the wielder of bow Arjuna
 
ತತ್ರ ಶ್ರೀಃ ವಿಜಯಃ ಭೂತಿಃ  
- there is fortune, victory, prosperity 
 
ಧ್ರುವಾ ನೀತಿಃ ಸನ್ತಿ
 - stable order will be there
 
ಇತಿ ಮಮ ಮತಿಃ
- This is my view.
 
||Sloka summary||
 
"Where there is the Lord of Yoga Krishna, where there is the wielder of bow  Arjuna, there is fortune, victory, prosperity, and stable order. This is my view."||78||
 
Sanjaya was speaking to King Dhritarashtra. Sanjaya told the king Dhritarashtra that where there is Lord of Yogas Krishna and where there is Arjuna, the wielder of bow, the success is certain. The intent of Sanjaya clearly seems to be that having heard this divine dialog, Dhritarashtra would realize the futility of his son's war and make peace with Pandavas. That Sanjaya's wish bore no fruit is very well known. After this Sanjaya continued to narrate the battle from the first day onwards
 
Krishna uttered this esteemed scripture with a view to enlighten a person who was filled with sorrow, who knew his affliction. Arjuna requested Krishna to instruct him, being filled with desire to know the means of eradicating sorrow etc which are inherent in the mundane existence. This has been made known to the wider world through the voice of Sanjaya. 
 
When Arjuna said 'I am your disciple', Krishna realizing the time and space, went into to a state of deep concentration ( Yoga) and  resorted to this direct instruction of the paths of knowledge, action and devotion without resorting to conveying the same through stories. We hear that from Krishna's response to Arjuna much later when he prayed to Krishna asking him to teach him again.
 
On a wider canvas Krishna is the Supreme being. Arjuna is supreme devotee who has realized essence of Krishna's teaching (ನಷ್ಟೋಽಮೋಹಃ ಸ್ಮೃತಿರ್ಲಬ್ಧಾ ತ್ವತ್ ಪ್ರಸಾದಾನ್ಮಯಾಽಚ್ಯುತ). The combination of Supreme being with his Supreme devotee can only result in Success. It is the duty of all aspirants to address the Supreme being, who is ever sitting in their hearts and be a devotee like Arjuna to attain success. 
 
 
ಇತಿ ಶ್ರೀಮನ್ಮಹಾಭಾರತೇ ಶತಸಹಸ್ರಿಕಾಯಾಂ ಸಂಹಿತಾಯಾಂ ವೈಸಿಕ್ಯಾಂ
ಶ್ರೀಮದ್ಭೀಷ್ಮಪರ್ವಣಿ ಶ್ರೀಮದ್ಭಗವದ್ಗೀತಾಸೂಪನಿಷತ್ಸು ಬ್ರಹ್ಮವಿದ್ಯಾಯಾಂ ಯೋಗಶಾಸ್ತ್ರೇ
ಶ್ರೀಕೃಷ್ಣಾರ್ಜುನ ಸಂವಾದೇ ಮೋಕ್ಷಸನ್ನ್ಯಾಸ ಯೋಗೋ ನಾಮ 
ಅಷ್ಟಾದಶೋಽಧ್ಯಾಯಃ 
||ಓಂ ತತ್ ಸತ್||
 
 
 
   ||ಓಂ ತತ್ ಸತ್||
 

Epilogue 
 
||Sri Krishna Parabrahmane namah|| 
 
Bhishma Parva  continues with the subsequent events after the completion of the discourse of Krishna. Briefly it is as follows.
 
Arjuna having said, ’ನಷ್ಟೋಮೋಹಃ ಸ್ಮೃತಿರ್ಲಬ್ಧ್ವಾ’, picks up Gandiva in his hand.  Sanjaya said, ’ಬಾಣ ಗಾಂಡೀವ ಧಾರಿಣಂ ದೃಷ್ಟ್ವಾ’, meaning thereby seeing that Arjuna with Gandiva in his hand, the whole Pandava Army becomes jubilant. They all sound the  trumpets kettle drums and conches. ’ತತಃ ಶಬ್ದೋ ಮಹಾನ್ ಅಭೂತ್’, then that sound became great tumultuous roar. ’ತತೋ ದೇವಾಃ ಸಗನ್ಧರ್ವಾಶ್ಚ’, then all Devas, Gandharvas gathered to watch from the skies. 
 
At that moment, Yudhishthira the eldest of Pandavas, taking off his armor, leaving his arms in the chariot, walked with folded hands towards Bhishma the grandsire. Seeing that Bhima, Krishna and Arjuna as well as Nakula and Sahadeva followed him. Yudhishthira seeks the blessings of Bhishma and permission to start the war. After that Yudhishthira takes the blessings of Drona, Kripacharya and Salya his maternal uncle. Thereafter the war starts.
 
After the conclusion of the war, in Ashvamedha Parva , the book of fourteen , Krishna was set to go back to Dwaraka. At that time Arjuna asks Krishan to teach him again the knowledge of Gita imparted during the war. Krishna  recollecting the moment of that discourse tells Arjuna, ’ಮಯಾ ಯೋಗ ಯುಕ್ತೇನ ಕಥಿತಂ’,(ಮ. ಭಾ. ಅಶ್ವ.16.12) meaning there by that Gita was taught to him by Krishna delving into a state of Yoga. Krishna  went in to a deep state of concentration to teach Arjuna. So Krishna tells Arjuna as such he cannot repeat Gita as such , however Krishna teaches the same again  though in the form a  conversation of a Brahmana and his wife. This is appropriately called Anu Gita Parva. . 
 
||om tat sat||
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

OPS/toc.xhtml
		Moksha Sannyasa Yoga

		Moksha Sannyasa Yoga

		Epilogue






OPS/js/book.js
function Body_onLoad() {
}





OPS/images/Gita_pic_Krishna_Chapter_18_K.png
Moksha Sannyasa Yoga
Shrimad Bhagavadgita, Chapter 18
with meaning in English & Sloka text in Kannada





